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I
THE HIDDEN POWER

To realise fully how much of our present daily Idensists in symbols is to
find the answer to the old, old question, Whatngtii? and in the degree in
which we begin to recognise this we begin to apghnderuth. The realisation
of Truth consists in the ability to translate syrnshavhether natural or
conventional, into their equivalents; and the mfadll the errors of mankind
consists in the inability to do this, and in mainiag that the symbol has
nothing behind it. The great duty incumbent onddb have attained to this
knowledge is to impress upon their fellow men thate is annner sideto
things, and that until thisiner side is known, the things themselves are not
known.

There is an inner and an outer side to everyttand;the quality of the
superficial mind which causes it to fail in theaatitnent of Truth is its
willingness to rest content with the outside odg.long as this is the case it
is impossible for a man to grasp the import
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of his own relation to the universal, and it issthelation which constitutes all
that is signified by the word "Truth." So long aman fixes his attention only
on the superficial it is impossible for him to mak®y progress in knowledge.
He is denying that principle of "Growth" which Isetroot of all life, whether
spiritual intellectual, or material, for he doeg stop to reflect that all which
he sees as the outer side of things can resultfimmysome germinal
principle hidden deep in the centre of their being.

Expansion from the centre by growth according teeessary order of
sequence, this is the Law of Life of which the wehohiverse is the outcome,
alike in the one great solidarity of cosmic beiag,n the separate
individualities of its minutest organisms. This @rerinciple is the key to the
whole riddle of Life, upon whatever plane we conpéatte it; and without this
key the door from the outer to the inner side afdh can never be opened. It
is therefore the duty of all to whom this door hetdeast in some measure,
been opened, to endeavour to acquaint others gthact that there is an
inner side to things, and that life becomes truek faller in proportion as we
penetrate to it and make our estimates of all $harording to what
becomes visible from this interior point of view.

In the widest sense everything is a symbol of Wiath constitutes its inner
being, and all Nature is a gallery of arcana raagaireat truths to those who
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can decipher them. But there is a more preciseesanghich our current life
is based upon symbols in regard to the most impbsiabjects that can



occupy our thoughts: the symbols by which we sttoveepresent the nature
and being of God, and the manner in which thedifeman is related to the
Divine life. The whole character of a man's lifsuks from what he really
believes on this subject: not his formal statenoéelief in a particular
creed, but what he realises as the stage whiaminid has actually attained
in regard to it.

Has a man's mind only reached the point at whictiim&s it is impossible to
know anything about God, or to make any use okttevledge if he had it?
Then his whole interior world is in the conditiohamnfusion, which must
necessarily exist where no spirit of order hasogefun to move upon the
chaos, in which are, indeed, the elements of béingall disordered and
neutralising one another. Has he advanced a st#efuand realised that
there is a ruling and an ordering power, but beybiglis ignorant of its
nature? Then the unknown stands to him for théitgrand, amid a tumult of
fears and distresses that deprive him of all stretgadvance, he spends his
life in the endeavour to propitiate this power asisthing naturally adverse
to him, instead of knowing that it is the very gernf his own life and being.

And so on through every degree, from the lowestldepf ignorance to the
greatest heights of intelligence,
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a man's life must always be the exact reflectiothaf particular stage which
he has reached in the perception of the divinereatnd of his own relation
to it; and as we approach the full perception aftfiy so the life-principle
within us expands, the old bonds and limitationgciinad no existence in
reality fall off from us, and we enter into regioofdight, liberty, and power,
of which we had previously no conception. It is ospible, therefore, to
over-estimate the importance of being able to sedhe symbdior a symbol,
and being able to penetrate to the inner substahash it represents. Life
itself is to be realised only by the conscious egmee of its livingness in
ourselves, and it is the endeavour to translatsetk&periences into terms
which shall suggest a corresponding idea to ottatsgives rise to all
symbolism.

The nearer those we address have approacheddottisd experience, the
more transparent the symbol becomes; and the futtag are from such
experience the thicker is the veil; and our whalegpess consists in the fuller
and fuller translation of the symbols into cleaard clearer statements of that
for which they stand. But the first step, withoutieh all succeeding ones
must remain impossible, is to convince people sigatbolsare symbols, and
not the very Truth itself. And the difficulty coss$s in this, that if the
symbolism is in any degree adequate, it must, Inesmeasure, represent the
form of Truth,
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just as the modelling of a drapery suggests tha fafrthe figure beneath.
They have a certain consciousness that somehovatkayg the presence of
Truth; and this leads people to resent any remaoivildose folds of drapery
which have hitherto conveyed this idea to theirasin

There is sufficient indication of the inner Truththe outward form to afford
an excuse for the timorous, and those who havsuftitient mental energy
to think for themselves, to cry out that finalitgshalready been attained, and
that any further search into the matter must ertderdestruction of Truth.
But in raising such an outcry they betray theimigmce of the very nature of
Truth, which is that it can never be destroyed:uéwgy fact that Truth is Truth
makes this impossible. And again they exhibit tigriorance of the first
principle of Life--namely, the Law of Growth, whi¢hroughout the universe
perpetually pushes forward into more and more MViorths of expression,
having expansion everywhere and finality nowhere.

Such ignorant objections need not, therefore, alesspand we should
endeavour to show those who make them that whatfdlae is the only
natural order of the Divine Life, which is "ovet,and through all, and in
all." But we must do this gently, and not by fotgithrusting upon them the
object of their terror, and so repelling them fralinstudy of the subject. We
should endeavour gradually to lead them to see
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that there is something interior to what they hlankerto held to be ultimate
Truth, and to realise that the sensation of emps$iraad dissatisfaction, which
from time to time will persist in making itself feh their hearts, is nothing
else than the pressing forward of the spirit wittordeclare that inner side of
things which alone can satisfactorily account ftiatwve observe on the
exterior, and without the knowledge of which we cawer perceive the true
nature of our inheritance in the Universal Life ahis the Life Everlasting.

What, then, is this central principle which isla toot of all things? It is
Life. But not life as we recognise it in particufarms of manifestation; it is
something more interior and concentrated than thigtthat "unity of the
spirit” whichis unity, simply because it has not yet passed intersity.
Perhaps this is not an easy idea to grasp, katliei root of all scientific
conception of spirit; for without it there is noramon principle to which we
can refer the innumerable forms of manifestatiat fpirit assumes.

It is the conception of Life as the sum-total dfitsl undistributed powers,
being as yet none of these in particular, butfalhem in potentiality. This is,
no doubt, a highly abstract idea, but it is essdlgtihat of the centre from
which growth takes place by
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expansion in every direction. This is that lastdesm which defies all our
powers of analysis. This is truly "the unknowabl&gt in the sense of the
‘'unthinkable but of the unanalysable. It is thegjsctof perception, not of
knowledge, if by knowledge we mean that facultyasthestimates the
relationsbetween things, because here we have passed baypuogiestions
of relations, and are face to face with the absolut

This innermost of all is absolute Spirit. It is &i&s yet not differentiated into
any specific mode,; it is the universal Life whiokryades all things and is at
the heart of all appearances.

To come into the knowledge of this is to come ithi® secret of power, and to
enter into the secret place of Living Spirit. Idligical first to call this the
unknowable, and then to speak of coming into thenktedge of it? Perhaps
so; but no less a writer than St. Paul has sedxhenple; for does he not
speak of the final result of all searchings inte kieights and depths and
lengths and breadths of the inner side of thingseasg, to attain the
knowledge of that Love which passeth knowledggelfs thus boldly

illogical in phrase, though not in fact, may we atsio speak of knowing "the
unknowable"? We may, for this knowledge is the @il other knowledge.

The presence of this undifferentiated universatfibwer is the final
axiomatic fact to which all our
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analysis must ultimately conduct us. On whatevan@hwe make our analysis
it must always abut upon pure essence, pure enaungy,being; that which
knows itself and recognises itself, but which carthssect itself because it is
not built up of parts, but is ultimately integralis pure Unity. But analysis
which does not lead to synthesis is merely desticit is the child wantonly
pulling the flower to pieces and throwing away ftsgments; not the
botanist, also pulling the flower to pieces, bulding up in his mind from
those carefully studied fragments a vast synth@dise constructive power
of Nature, embracing the laws of the formationlbflawer-forms. The value
of analysis is to lead us to the original starfpagat of that which we analyse,
and so to teach us the laws by which its final feprings from this centre.

Knowing the law of its construction, we turn ouadysis into a synthesis,
and we thus gain a power of building up which nakstays be beyond the
reach of those who regard "the unknowable" as dtte"wot-being."

Thisidea of the unknowable is the root of all matésrat and yet no
scientific man, however materialistic his proclied, treats the unanalysable
residuum thus when he meets it in the experimdrtssdaboratory. On the
contrary, he makes this final unanalysable facbtms of his synthesis. He
finds that in the last resort it is energy of sdamal, whether
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as heat or as motion; but he does not throw updimsntific pursuits because
he cannot analyse it further. He adopts the prisoig®osite course, and
realises that the conservation of energy, its itndesbility, and the
impossibility of adding to or detracting from thens-total of energy in the
world, is the one solid and unchanging fact on wialone the edifice of
physical science can be built up. He bases akinisviedge upon his
knowledge of "the unknowable." And rightly so, fbhe could analyse this
energy into yet further factors, then the same lpratof “the unknowable™
would meet him still. All our progress consistontinually pushing the
unknowable, in the sense of the unanalysable resigda step further back;
but that there should be no ultimate unanalysas®&luum anywhere is an
inconceivable idea.

In thus realising the undifferentiated unity of ing Spirit as the central fact
of any system, whether the system of the entirearse or of a single
organism, we are therefore following a strictlyestific method. We pursue
our analysis until it necessarily leads us to timal fact, and then we accept
this fact as the basis of our synthesis. The Seien&pirit is thus not one
whit less scientific than the Science of Matterd,amoreover, it starts from
the same initial fact, the fact of a living enemgyich defies definition or
explanation, wherever we find it; but it differ®in the science of matter in
that it contemplates this energy under an aspeespionsive
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intelligence which does not fall within the scogghbysical science, as such.
The Science of Spirit and the Science of Mattemateopposed. They are
complementaries, and neither is fully compreheersiithout some
knowledge of the other; and, being really but twations of one whole, they
insensibly shade off into each other in a borderlahere no arbitrary line
can be drawn between them. Science studied inyasicientific spirit,
following out its own deductions unflinchingly tbeir legitimate
conclusions, will always reveal the twofold aspefcthings, the inner and the
outer; and it is only a truncated and maimed s@¢hat refuses to recognise
both.

The study of the material world is not Materialigmt be allowed to
progress to its legitimate issue. Materialism &t fhmited view of the
universe which will not admit the existence of dmyty but mechanical
effects of mechanical causes, and a system whodgnéses no higher power
than the physical forces of nature must logicayult in having no higher
ultimate appeal than to physical force or to frasdts alternative. | speak, of
course, of the tendency of the system, not of theahty of individuals, who
are often very far in advance of the systems thefeps. But as we would
avoid the propagation of a mode of thought whoteces history shows only
too plainly, whether in the Italy of the Borgias,tbe France of the First
Revolution, or the Commune of the Franco-Prussiam, We should set
ourselves to
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study that inner and spiritual aspect of thingsalhs the basis of a system
whose logical results are truth and love insteaaeofidy and violence.

Some of us, doubtless, have often wondered whiddaenly Jerusalem is
described in the Book of Revelations as a cube; [&hgth and the breadth
and the height of it are equal.” This is becausectibe is the figure of perfect
stability, and thus represents Truth, which carené&e overthrown. Turn it
on what side you will, it still remains the perfecibe, always standing
upright; you cannot upset it. This figure, themresents the manifestation in
concrete solidity of that central life-giving engrgvhich is not itself any one
plane but generates all planes, the planes ofttreeaand of the below and of
all four sides. But it is at the same time a atylace of habitation; and this is
because that which is "the within" is Living Spisthich has its dwelling
there.

As one plane of the cube implies all the other gdaand also "the within,” so
any plane of manifestation implies the others dad @hat "within" which
generates them all. Now, if we would make any psgiin the spiritual side
of science--an@verydepartment of science has its spiritual side--wetm
always keep our minds fixed upon this "innermoghimi’ which contains the
potential of all outward manifestation, the "foudimension” which
generates the cube; and our common forms of spEmk how intuitively
we do this. We speak of the spirit in which aniaatone,
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of entering into the spirit of a game, of the gmfithe time, and so on.
Everywhere our intuition points out the spirit be true essence of things;
and it is only when we commence arguing about trem without, instead
of from within, that our true perception of theatare is lost.

The scientific study of spirit consists in followgmp intelligently and
according to definite method the same principle tiwav only flashes upon us
at intervals fitfully and vaguely. When we oncelissathat this universal and
unlimited power of spirit is at the root of all tiggs and of ourselves also, then
we have obtained the key to the whole position; &odvever far we may
carry our studies in spiritual science, we shall/nere find anything else but
particular developments of this one universal pplec "The Kingdom of
Heaven iswithin you."

| have laid stress on the fact that the "innermmo8tin” of all things is living
Spirit, and that the Science of Spirit is distirgiiéd from the Science of
Matter in that it contemplates Energy under an etspieresponsive
intelligence which does not fall within the scogghbysical science, as such.
These are the two great points to lay hold of ifwaild retain a clear idea of



Spiritual Science, and not be misled bat argumeraten from the physical
side of Science
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only--the livingness of the originating principléigh is at the heart of all
things, and its intelligent and responsive natlisdivingness is patent to our
observation, at any rate from the point where wegaise it in the vegetable
kingdom; but its intelligence and responsivenessat, perhaps, at once so
obvious. Nevertheless, a little thought will soead us to recognise this also.

No one can deny that there is an. intelligent otkeyughout all nature, for it
requires the highest intelligence of our most highdined minds to follow
the steps of this universal intelligence whichlygags in advance of them.
The more deeply we investigate the world we livelie more clear it must
become to us that all our science is the transiatito words or numerical
symbols of that order which already exists. If thear statement of this
existing order is the highest that the human iettltan reach, this surely
argues a corresponding intelligence in the powechvbives rise to this great
sequence of order and interrelation, so as to itotesbne harmonious whole.
Now, unless we fall back on the idea of a workmamnkimg upon material
external to himself--in which case we have to explae phenomenon of the
workman--the only conception we can form of thisvpois that it is the
Living Spirit inherent in the heart of every atogiving it outward form and
definition, and becoming in it those intrinsic pati@s which constitute its
characteristic nature.
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There is no random work here. Every attractionr@pdilsion acts with its
proper force collecting the atoms into moleculbs, molecules into tissues,
the tissues into organs, and the organs into iddals. At each stage of the
progress we get the sum of the intelligent forceglwoperate in the
constituent partglusa higher degree of intelligence which we may reégeyr
the collective intelligence superior to that of there sum-total of the parts,
something which belongs to the individaal a wholeand not to the parts as
such. These are facts which can be amply proved frioysical science; and
they also supply a great law in spiritual sciewdeich is that in any
collective body the intelligence of the whole ipstior to that of the sum of
the parts.

Spirit is at the root of all things, and thoughtfillservation shows that its
operation is guided by unfailing intelligence whettapts means to ends, and
harmonises the entire universe of manifested beitigose wonderful ways
which physical science renders clearer every day;this intelligence must

be in the generating spirit itself, because themoi other source from which

it could proceed. On these grounds, therefore, @ aistinctly affirm that
Spirit is intelligent, and that whatever it doesi®e by the intelligent
adaptation of means to ends.



But Spirit is also responsive. And here we havialidback upon the law
above stated, that the mere sum of the intelligen&gpirit in lower degrees
of
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manifestation is not equal to the intelligenceha tomplexwvhole as a
whole. This is a radical law which we cannot imgrapon our minds too
deeply. The degree of spiritual intelligence is kedrby the wholeness of the
organism through which it finds expression; andéfare the more highly
organised being has a degree of spirit which i€sapto, and consequently
capable of exercising control over, all lower addully-integrated degrees
of spirit; and this being so, we can now beginge why the spirit that is the
"innermost within" of all things is responsive aslhas intelligent.

Being intelligent, itknows and spirit being ultimately all there is, thatiefh

it knows is itself. Hence it is that power whicltognises itself; and
accordingly the lower powers of it recognise itghar powers, and by the

law of attraction they are bound to respond tohilgber degrees of
themselves. On this general principle, therefgugitsunder whatever

exterior revealed, is necessarily intelligent aesponsive. But intelligence

and responsiveness imply personality; and we mergtbre now advance a
step further and argue thalt spirit contains the elements of personality, even
though, in any particular instance, it may nothyeexpressed as that
individual personality which we find in ourselves.

In short, spirit is always personal in its natwegn when it has not yet
attained to that degree of synthesis which is ceffit to render it personal
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in manifestation. In ourselves the synthesis hasgeded far enough to reach
that degree, and therefore we recognise oursebs/#geananifestation of
personality. The human kingdom is the kingdom efranifestation of that
personality, which is of the essence of spirituddssance on every plane. Or,
to put the whole argument in a simpler form, we rsay that our own
personality must necessarily have had its origithat which is personal, on
the principle that you cannot get more out of a thaa it contains.

In ourselves, therefore, we find that more perggathesis of the spirit into
manifested personality which is wanting in the lokgdoms of nature,
and, accordingly, since spirit is necessarily thiaich knows itself and must,
therefore, recognise its own degrees in its varioades, the spirit in all
degrees below that of human personality is bounrdgpond to itself in that
superior degree which constitutes human individyadind this is the basis of
the power of human thought to externalise itselhfmite forms of its own
ordering.



But if the subordination of the lower degrees afisfo the higher is one of
the fundamental laws which lie at the bottom of¢hesative power of
thought, there is another equally fundamental ldwctvplaces a salutary
restraint upon the abuse of that power. It is #vethat we can command the
powers of the universal for our own purposes only
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in proportion as we first realise and obey themegec character. We can
employ water for any purpose which does not requi@run uphill, and we
can utilise electricity for any purpose that doesnequire it to pass from a
lower to a higher potential.

So with that universal power which we call the 8&pit has an inherent
generic character with which we must comply if wewd employ it for our
specific purposes, and this character is summed ti one word
"goodness." The Spirit is Life, hence its genegindency must always be
lifeward or to the increase of the livingness oémnindividual. And since it

is universal it can have no particular interestsexve, and therefore its action
must always be equally for the benefit of all. Tisishe generic character of
spirit; and just as water, or electricity, or arlger of the physical forces of
the universe, will not work contrary to their geerharacter, so Spirit will
not work contrary to its generic character.

The inference is obvious. If we would use Spiritmast follow the law of
the Spirit which is "Goodness." This is the oniyiliation. If our originating
intention is good, we may employ the spiritual pofeg what purpose we
will. And how is "goodness" to be defined? Simpyytbe child's definition
that what is bad is not good, and that what is geaubt bad; we all know the
difference between bad and good instinctively. dfwill conform to this
principle of obedience to the generic law of th&i§ll
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that remains is for us to study the law of the prtipn which exists between
the more and less fully integrated modes of S@nt then bring our
knowledge to bear with determination.

\Y

The law of spirit, to which our investigation hamanled us, is of the very
widest scope. We have followed it up from the cqtica of the intelligence
of spirit, subsisting in the initial atoms, to thggregation of this. intelligence
as the conscious identity of the individual. Budréhis no reason why this law
should cease to operate at this point, or at amyt ghort of the whole. The
test of the soundness of any principle is thaait cperate as effectively on a
large scale as on a small one, that though theeatuts field is determined
by the nature of the principle itself, the extehit®field is unlimited. If,
therefore, we continue to follow up the law we haeen considering, it leads



us to the conception of a unit of intelligence assuperior to that of the
individual man as the unity of his individual irligénce is superior to that of
the intelligence of any single atom of his body #imus we may conceive of
a collective individuality representing the spiatwharacter of any aggregate
of men, the inhabitants of a city, a district, aictvy, or of the entire world.

p. 19

Nor need the process stop here. On the same partbgre would be a
superior collective individuality for the humaniy the entire solar system,
and finally we reach the conception of a suprentaligence bringing
together in itself the collective individualities @l the systems in the
universe. This is by no means a merely fancifulamotWe find it as the law
by which our own conscious individuality is constéd; and we find the
analogous principle working universally on the pbgbkplane. It is known to
physical science as the "law of inverse squargswhich the forces of
reciprocal attraction or repulsion, as the case begyare not merely
equivalent to the sum of the forces emitted byttheebodies concerned, but
are equivalent to these two forces multiplied tbgetand divided by the
square of the distance between them, so that sdtaat power continually
rises in a rapidly-increasing ratio as the twopemially exciting bodies
approach one another.

Since this law is so universal throughout physizlre, the doctrine of
continuity affords every ground for supposing titanalogue holds good in
respect of spiritual nature. We must never losktsafjthe old-world saying
that "a truth on one plane is a truth on all." gfranciple exists at all it exists
universally. We must not allow ourselves to be eddby appearances; we
must remember that the perceptible results of twkvvg of any principle
consist of two factors--the principle itself or thetive factor, and the
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subject-matter on which it acts or the passiveofa@nd that while the former
is invariable, the latter is variable, and that dperation of the same
invariable upon different variables must necesganbduce a variety of
results. This at once becomes evident if we statethematically; for
exampleg, b orc, multiplied byx give respectively the resuls, bx, cx,

which differ materially from one another, thougle flactorx always remains
the same.

This law of the generation of power by attractipplaes on the spiritual as
well as on the physical plane, and acts with timesmathematical precision
on both; and thus the human individuality consistt,in the mere
aggregation of its parts, whether spiritual or cogal, but in theinity of
power resulting from the intimate association mwtach those parts enter
with one another, which unity, according to thi laf the generation of
power by attraction, is infinitely superior, bothintelligence and power, to
any less fully integrated mode of spirit. Thus &ura principle, common



alike to physical and spiritual law, fully accoumts all claims that have ever
been made for the creative power of our thought altehings that come
within the circle of our own particular life. Thitds that each man is the
centre of his own universe, and has the powerjregtihg his own thought,
to control all things therein.

But, as | have said above, there is no reason ikyptinciple should not be
recognised as expanding
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from the individual until it embraces the entirauanse. Each man, as the
centre of his own world, is himself centred in ght@r system in which he is
only one of innumerable similar atoms, and thigesysagain in a higher until
we reach the supreme centre of all things; intetlce and power increase
from centre to centre in a ratio rising with inceivable rapidity, according
to the law we are now investigating, until theymairate in illimitable
intelligence and power commensurate with All-Being.

Now we have seen that the relation of man to thvetanodes of spirit is that
of superiority and command, but what is his relatio these higher modes?
In any harmoniously constituted system the relatibtine part to the whole
never interferes with the free operation of thd pathe performance of its
own functions; but, on the contrary, it is pregyd®y means of this relation
that each part is maintained in a position to dasgé all functions for which
it is fitted. Thus, then, the subordination of thdividual man to the supreme
mind, so far from curtailing his liberty, is theryeeondition which makes
liberty possible, or even life itself. The genenovement of the whole
necessarily carries the part along with it; andbsg as the part allows itself
thus to be carried onwards there will be no hindeato its free working in
any direction for which it is fitted by its own induality. This truth was set
forth in the old Hindu religion as the Car of Jaggdh--an ideal car only,
which later
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ages degraded into a terribly material symbol. Jadagath" means "Lord of
the Universe," and thus signifies the Universal dlimhis, by the law of
Being, must always move forward regardless of dgygts of individuals to
restrain it. Those who mount upon its car move odwéth it to endlessly
advancing evolution, while those who seek to oposrist be crushed
beneath its wheels, for it is no respecter of peso

If, therefore, we would employ the universal lawspfrit to control our own
little individual worlds, we must also recognisénitrespect to the supreme
centre round which we ourselves revolve. But naheold way of supposing
that this centre is a capricious Individuality ered to ourselves, which can
be propitiated or cajoled into giving the good whiwe is not good enough to
give of his own proper motion. So long as we rethis infantile idea we



have not come into the liberty which results frdra knowledge of the
certainty of Law. Supreme Mind is Supreme Law, ean be calculated upon
with the same accuracy as when manifested in attyegbarticular laws of
the physical world; and the result of studying, emstinding and obeying this
Supreme Law is that we thereby acquire the powas#oit. Nor need we fear
it with the old fear which comes from ignorance, \iee can rely with
confidence upon the proposition that the wholettare no interest adverse
to the parts of which it is composed; and convgrsel
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that the part can have no interest, adverse twliode.

Our ignorance of our relation to the whole may makeppear to have
separate interests, but a truer knowledge mustyalsiaow such an idea to be
mistaken. For this reason, therefore, the samenssgeness of spirit which
manifests itself as obedience to our wishes, whetoak to those degrees of
spirit which are lower than her own individualityust manifest itself as a
necessary inflowing of intelligence and power whenlook to the infinity of
spirit, of which our individuality is a singular pression, because in so
looking upwards we are looking for the higher degrefourself

The increased vitality of the parts means the smed vitality of the whale,
and since it is impossible to conceive of spirftastvise than as a continually
expanding principle of Life, the demand for suctr@ased vitality must, by
the inherent nature of spirit, be met by a corragpmy supply of continually
growing intelligence and power. Thus, by a natlaal, the demand creates
the supply, and this supply may be freely appleedrty and every subject-
matter that commends itself to us. There is natlimthe supply of this
energy other than what we ourselves put to it ytleought; nor is there any
limit to the purposes we may make it serve othanttne one grand Law of
Order, which says that good things used for wrampases become evil. The
consideration of the intelligent
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and responsive nature of spirit shows that themebeano limitations but
these. The one is a limitation inherent in spigélf, and the other is a
limitation which has no root except in our own igarace.

It is true that to maintain our healthy action witkhe circle of our own
individual world we must continually move forwardtiwvthe movement of
the larger whole of which we form a part. But tees not imply any
restriction of our liberty to make the fullest wsfeour lives in accordance
with those universal principles of life upon whitttey are founded; for there
is not one law for the part and another for the vhlout the same law of
Being permeates both alike. In proportion, themfas we realise the true
law of our own individuality we shall find thatig one with the law of
progress for the race. The collective individuatifymankind is only the



reproduction on a larger scale of the personaliddality; and whatever
action truly develops the inherent powers of tlidvildual must necessarily
be in line with that forward march of the universahd which is the
evolution of humanity as a whole.

Selfishness is a narrow view of our own nature Whises sight of our place
in relation to the whole, not perceiving that ifiem this very relation that
our life is drawn. It is ignorance of our own pdskiies and consequent
limitation of our own powers. If, therefore, theidance of harmonious
correlation throughout the physical world leadssirstibly to the
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inference of intelligent spirit as the innermosthin of all things, we must
recognise ourselves also as individual manifestataf the same spirit which
expresses itself throughout the universe as thaepof intelligent
responsiveness which is Love.

Vv

Thus we find ourselves to be a necessary and aitpgrt of the Infinite
Harmony of All-Being; not merely recognising thikegt truth as a vague
intuition, but as the logical and unavoidable restithe universal Life-
principle which permeates all Nature. We find ouuition was true because
we have discovered the law which gave rise tonid @ow intuition and
investigation both unite in telling us of our owrdividual place in the great
scheme of things. Even the most advanced amongues as yet, little more
than the faintest adumbration of what this placét is the place opower.
Towards those higher modes of spirit which we spads "the universal,”
the law of man's inmost nature makes him as a trasying into the focus of
his own individuality all that he will of light angdower in streams of
inexhaustible supply; and towards the lower modespiit, which form for
each one the sphere of his own particular world) thas becomes the
directive centre of energy and order.

Can we conceive of any position containing greater
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possibilities than these? The circle of this vitdlluence may expand as the
individual grows into the wider contemplation o$ hinity with Infinite
Being; 1 but any more comprehensive law of relatom it would be
impossible to formulate. Emerson has rightly shat & little algebra will
often do far more towards clearing our ideas thkmge amount of poetic
simile. Algebraically it is a self-evident propasit that any difference
between various powers »flisappears when they are compared with
multiplied into itself to infinity, because therarcbe no ratio between any
determinate power, however high, and the infirated thus the relation
between the individual and All-Being must alwaysan the same.



But this in no way interferes with the law of grémvby which the individual
rises to higher and higher powers of his own irdlraility. The
unchangeableness of the relation between all detatenpowers ox and
infinity does not affect the relations of the drifat powers of x between
themselves; but rather the fact that the multiploceof x into itself to infinity
is mentally conceivable is the very proof that ¢hisrno limit to the extent to
which it is possible to raisein its determinate powers.

| trust unmathematical readers will pardon my usimg method of statement
for the benefit of others to whom it will carry coction. A relation once
clearly grasped in its mathematical aspect becdahexeforth
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one of the unalterable truths of the universe amgér a thing to be argued
about, but an axiom which may be assumed as thmel&dion on which to
build up the edifice of further knowledge. But,ilay aside mathematical
formulae, we may say that because the Infinitefigite there can be no limit
to the extent to which the vital principle of gréwnhay draw upon it, and
therefore there is no limit to the expansion ofitidividual's powers.
Because we anghatwe are, we malgecomewnhat we will.

The Kabbalists tell us of "the lost word," the warfdhower which mankind
has lost. To him who discovers this word all thiags possible. Is this mirific
word really lost? Yes, and No. It is the open secf¢he universe, and the
Bible gives us the key to it. It tells us, "The Was nigh thee, even in thy
mouth and in thy heart.” It is the most familiaradifwords, the word which

in our heart we realise as the centre of our consdbeing, and which is in
our mouth a hundred times a day. It is the worANIL" Because | am what |
am, | may be what | will to be. My individuality ane of the modes in which
the Infinite expresses itself, and therefore | ayself that very power which

| find to be the innermost within of all things.

To me, thus realising the great unity of all Spitie infinite is not the
indefinite, for | see it to be the infinite Myself It is the very same | AM that
| am; and this not by any act of uncertain favdut,
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by the law of polarity which is the basis of allthiee. The law of polarity is
that law according to which everything attains ctetipn by manifesting
itself in the opposite direction to that from whitlstarted. It is the simple
law by which there can be no inside without an idletsnor one end of a stick
without an opposite end.

Life is motion, and all motion is the appearancermérgy at another point,
and, where any work has been done, under anotimartf@n that in which it
originated; but wherever it reappears, and in wieataew form, the
vivifying energy is still the same. This is nothialge than the scientific



doctrine of the conservation of energy, and itgsruthis well-recognised
principle that our perception of ourselves as irgkgortions of the great
universal power is based.

We do well to pay heed to the sayings of the gesathers who have taught
that all power is in the "I AM," and to accept themching by faith in their
bare authority rather than not accept it at alt;the more excellent way is to
know whythey taught thus, and to realise for ourselvesfitst great law
which all the master-minds have realised througlio@itages. It is indeed true
that the "lost word" is the one most familiar tQ eger in our hearts and on
our lips. We have lost, not the word, but the szdion of its power. And as
the infinite depths of meaning which the words | Aktry with them open
out to us, we begin to
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realise the stupendous truth that we are ourséheegery power which we
seek.

It is the polarisation of Spirit from the universaio the particular, carrying
with it all its inherent powers, just as the snstligame has all the qualities of
fire. The I AM in the individual is none other thtre | AM in the universal.

It is the same Power working in the smaller sploérghich the individual is
the centre. This is the great truth which the antsiset forth under the figure
of the Macrocosm and the Microcosm, the lesser Ii&producing the
precise image of the greater, and of which theeBiblls us when it speaks of
man as the image of God.

Now the immense practical importance of this ppieis that it affords the
key to the great law that "as a man thinks so HaNe are often asked why
this should be, and the answer may be stated lasv&lWe know by
personal experience that we realise our own liviasgrnin two ways, by our
power to act and our susceptibility to feel; andewhve consider Spirit in the
absolute we can only conceive of it as these twdesof livingness carried
to infinity. This, therefore, means infinite sustibjity. There can be no
guestion as to the degree of sensitiveness, foit sensitiveness, and is
thus infinitely plastic to the slightest touch tiebrought to bear upon it; and
hence every thought we formulate sends its vibgatunrents out into the
infinite of Spirit, producing there currents ofdikjuality but of far vaster
power.
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But Spirit in the Infinite is the Creative Powertbe universe, and the impact
of our thought upon it thus sets in motion a vélaareative force. And if
this law holds good of one thought it holds goo@lafand hence we are
continually creating for ourselves a world of sumdings which accurately
reproduces the complexion of our own thoughts.iBters thoughts will
naturally produce a greater external effect thauabones not centred upon



any particular object. Scattered thoughts whiclogacse no principle of
unity will fail to reproduce any principle of unityhe thought that we are
weak and have no power over circumstances resuitgbility to control
circumstances, and the thought of power producespo

At every moment we are dealing with an infinitegnsitive medium which
stirs creative energies that give form to the séghof our thought-vibrations.
This power is inherent in us because of our sgifitature, and we cannot
divest ourselves of it. It is our truly tremenddiesitage because it is a power
which, if not intelligently brought into lines ofaerly activity, will spend its
uncontrolled forces in devastating energy. If ihdd used to build up, it will
destroy. And there is nothing exceptional in titiss merely the reappearance
on the plane of the universal and undifferentiattthe same principle that
pervades all the forces of Nature. Which of theseoit destructive unless
drawn off into some definite direction? Accumulagtdam, accumulated
electricity, accumulated
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water, will at length burst forth, carrying destioa all around; but, drawn
off through suitable channels, they become sowteenstructive power,
inexhaustible as Nature itself.

And here let me pause to draw attention to thia mfeaccumulation. The
greater the accumulation of energy, the greated#@mger if it be not directed
into a proper order, and the greater the powehi&i Fortunately for mankind
the physical forces, such as electricity, do noallg subsist in a highly
concentrated form. Occasionally circumstances aotecproduce such
concentration, but as a rule the elements of pangeemore or less equally
dispersed. Similarly, for the mass of mankind, gpsitual power has not yet
reached a very high degree of concentration. Ewvengl, it is true, must be in
some measure a centre of concentration, for otBeriviwould have no
conscious individuality; but the power of the indwalised mind rapidly rises
as it recognises its unity with the Infinite lind its thought-currents,
whether well or ill directed, then assume a prapaetely great significance.

Hence the ill effects of wrongly directed thoughd an some degree mitigated
in the great mass of mankind, and many causes angeration to give a right
direction to their thoughts, though the thinkersntiselves are ignorant of
what thought-power is. To give a right directiorthe thoughts of ignorant
thinkers is the purpose of much religious teaching,
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which these uninstructed ones must accept by ifaitiare authority because
they are unable to realise its true import. Butnithistanding the aids thus
afforded to mankind, the general stream of unreégdlghought cannot but
have an adverse tendency, and hence the great tbjghich the instructed
mind directs its power is to free itself from th@anglements of disordered



thought, and to help others to do the same. Tgpesitam this entanglement
is to attain perfect Liberty, which is perfect Powe

Vi

The entanglement from which we need to escapethasigin in the very
same principle which gives rise to liberty and povites the same principle
applied under inverted conditions. And here | waddaw particular attention
to the law that any sequence followed out in arited order must produce
an inverted result, for this goes a long way tol&xpmany of the problems
of life. The physical world affords endless exarspdéthe working of
"inversion." In the dynamo the sequence commenddsmechanical force
which is ultimately transformed into the subtlemeo of electricity; but
invert this order, commence by generating ele¢yriand it becomes
converted into mechanical force, as in the motothé one order the rotation
of a wheel produces electricity, and in the opgositer electricity produces
the
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rotation of a wheel. Or to exhibit the same prifeip the simplest
arithmetical form, if 10+2=5 then 10+5=2. "Inversids a factor of the
greatest magnitude and has to be reckoned with;must content myself
here with only indicating the general principletttiee same power is capable.
of producing diametrically opposite effects if & bpplied under opposite
conditions, a truth which the so-called "magiciaokthe middle ages
expressed by two triangles placed inversely toanaher. We are apt to fall
into the mistake of supposing that results of ogpaharacter require powers
of opposite character to produce them, and ouregatians of things in
general become much simplified when we recogniagtttis is not the case,
but that the same power will produce opposite tesad it starts from
opposite poles.

Accordingly the inverted application of the samm@ple which gives rise to
liberty and power constitutes the entanglement fvdnich we need to be
delivered before power and liberty can be attaiaed, this principle is
expressed in the law that "as a man thinks so.h&lnss is the basic law of
the human mind. It is Descartetoyito, ergo sum If we trace
consciousness to its seat we find that it is pusalyjective. Our external
senses would cease to exist were it not for thgstibe consciousness which
perceives what they communicate to it.

The idea conveyed to the subjective consciousnaydmfalse, but until
some truer idea is more forcibly
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impressed in its stead it remains a substantisityéa the mind which gives
it objective existence. | have seen a man spetietstump of a tree which in



the moonlight looked like a person standing in @lga, and repeatedly ask
its name and what it wanted; and so far as thekspeaconception was
concerned the garden contained a living man wheseef to answer. Thus
every mind lives in a world to which its own pertieps give objective
reality. Its perceptions may be erroneous, but tiexertheless constitute the
very reality of life for the mind that gives forma them. No other life than the
life we lead in our own mind is possible; and hetimeadvance of the whole
race depends on substituting the ideas of godiheaty, and of order for
their opposites. And this can be done only by gj\some sufficient reason
for accepting the new idea in place of the old. &axh one of us our beliefs
constitute our facts, and these beliefs can beggthonly by discovering
some ground for a different belief.

This is briefly the rationale of the maxim that ‘@aman thinks so he is"; and
from the working of this principle all the issuedite proceed. Now man's
first perception of the law of cause and effeatalation to his own conduct is
that the result always partakes of the qualityhef¢ause; and since his
argument is drawn from external observation ondyrégards external acts as
the only causes he can effectively set in operatitamce when he attains
sufficient
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moral enlightenment to realise that many of his aetve been such as to
merit retribution he fears retribution as theirggoresult. Then by reason of
the law that "thoughts are things," the evils whiehfears take form and
plunge him into adverse circumstances, which ageampt him into further
wrong acts, and from these come a fresh crop of f@hich in their turn
become externalised into fresh evils, and thugsascirculus from which
there is no escape so long as the man recognii@agbut his external acts
as a causative power in the world of his surrougslin

This is the Law of Works, the Circle of Karma, Méeel of Fate, from
which there appears to be no escape, becauserttpate fulfilment of the
law of our moral nature to-day is only sufficient to-day and leaves no
surplus to compensate the failure of yesterdays iEhihe necessary law of
things as they appear from external observatioy; @md, so long as this
conception remains, the law of each man's subgctmsciousness makes it
a reality for him. What is needed, therefore, isstablish the conception that
external acts are NOT the only causative powerthattthere is another law
of causation, namely, that of pure Thought. ThithéesLaw of Faith, the Law
of Liberty; for it introduces us to a power whichable to inaugurate a new
sequence of causation not related to any pastactio

But this change of mental attitude cannot be brough
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about till we have laid hold of some fact whiclsigficient to afford a reason
for the change. We require some solid ground forbalief in this higher
law. Ultimately we find this ground in the greaulir of the eternal relation
between spirit in the universal and in the paracuWhen we realise that
substantially there is nothing else but spirit, #mat we ourselves are
reproductions in individuality of the Intelligenead Love which rule the
universe, we have reached the firm standing groumete we find that we
can send forth our Thought to produce any effectwlle We have passed
beyond the idea of two opposites requiring recaatadn, into that of a
duality in which there is no other opposition thhat of the inner and the
outer of the same unity, the polarity which is irdr in all Being, and we
then realise that in virtue of this unity our Thbug possessed of illimitable
creative power, and that it is free to range wiitangll, and is by no means
bound down to accept as inevitable the consequemntuies, if unchecked by
renovated thought, would flow from our past actions

In its own independent creative power the mindfbasd the way out of the
fatal circle in which its previous ignorance of thighest law had imprisoned
it. The Unity of the Spirit is found to result irpect Liberty; the old
sequence of Karma has been cut off, and a newighdrrorder has been
introduced. In the old order the line of thougldeiged its quality from the
guality of the actions, and since they always
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fell short of perfection, the development of a lEgthought-power from this
root was impossible. This is the order in whichrgtreng is seen from
without. It is an inverted order. But in the trugler everything is seen from
within.

It is the thought which determines the qualityled iction, and natice

versag and since thought is free, it is at liberty teedt itself to the highest
principles, which thus spontaneously reproduce t&ves in the outward
acts, so that both thoughts and actions are brantghharmony with the
great eternal laws and become one in purpose heattuniversal Mind. The
man realises that he is no longer bound by theezprences of his former
deeds, done in the time of his ignorance, in fhet; he never was bound by
them except so far as he himself gave them thisepby false conceptions of
the truth; and thus recognising himself for whatdglly is--the expression of
the Infinite Spirit in individual personality--hénfis that he is free, that he is a
"partaker. of Divine nature," not losing his ideéytbut becoming more and
more fully himself with an ever-expanding perfentiéollowing out a line of
evolution whose possibilities are inexhaustible.

But there is not in all men this knowledge. For thest part they still look
upon God as an individual Being external to themeseland what the more
instructed man sees to be unity of mind and idgofinature appear to the
less advanced to be an external,
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reconciliation between opposing personalities. leghe whole range of
conceptions which may be described as the Mesdidesc This idea is not,
as some seem to suppose, a misconception of theofrBeing. On the
contrary, when rightly understood it will be foutadimply the very widest
grasp of that truth; and it is from the platformtio supreme knowledge
alone that an idea so comprehensive in its adaptéti every class of mind
could have been evolved. It is the translatiorhefrelations arising from the
deepest laws of Being into terms which can begsedleven by the most
unlearned; a translation arranged with such consataskill that, as the
mind grows in spirituality, every stage of advarseet by a corresponding
unfolding of the Divine meaning; while yet even tiradest apprehension of
the idea implied is sufficient to afford the reearbasis for an entire
renovation of the man's thoughts concerning himgeling him a standing
ground from which to think of himself as no longp@und by the law of
retribution for past offences, but as free to fallout the new law of Liberty
as a child of God.

The man's conception of tiheodus operanddf this emancipation may take
the form of the grossest anthropomorphism or thsetrlaildish notions as to
the satisfaction of the Divine justice by vicari@igstitution, but the
working result will be the same. He has got whétsgas him as a ground for
thinking of himself in a perfectly new light; anohee the states
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of our subjective consciousness constitute thetiesabf our life, to afford
him a convincing ground fahinking himself free, is to make him free.

With increasing light he may find that his firstganation of thenodus
operandiwas inadequate; but when he reaches this stagjegrfu
investigation will show him that the great truthia$ liberty rests upon a
firmer foundation than the conventional interpretatof traditional dogmas,
and that it has its roots in the great law of Netwhich are never doubtful,
and which can never be overturned. And it is pedgibecause their whole
action has its root in the unchangeable laws ofdMirat there exists a
perpetual necessity for presenting to men somethlilnigh they can lay hold
of as a sufficient ground for that change of meattadude, by which alone
they can be rescued from the fatal circle whicligigred under the symbol of
the Old Serpent.

The hope and adumbration of such a new principteftraned the substance
of all religions in all ages, however misapprehehbg the ignorant
worshippers; and, whatever our individual opiniamesy be as to the

historical facts of Christianity, we shall find thtae great figure of liberated
and perfected humanity which forms its centre Igilinis desire of all nations
in that it sets forth their great ideal of Divinevier intervening to rescue man



by becoming one with him. This is the conceptioasented to us, whether
we apprehend it in the most literally material s as the
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ideal presentation of the deepest philosophic stidialyental laws, or in
whatever variety of ways we may combine these teees. The ultimate
idea impressed upon the mind must always be the:sais that there is a
Divine warrant for knowing ourselves to be the dreh of God and
"partakers of the Divine nature"; and when we tteadise that there is solid
ground forbelievingourselves free, by force of this very belief bezome
free.

The proper outcome of the study of the laws ofitspinich constitute the
inner side of things is not the gratification ahare idle curiosity, nor the
acquisition of abnormal powers, but the attainnoérur spiritual liberty,
without which no further progress is possible. Whenhave reached this
goal the old things have passed away and all tHhiags become new. The
mystical seven days of the old creation have belitidd, and the first day
of the new week dawns upon us with its resurredtioa new life, expressing
on the highest plane that great doctrine of théatex' which the science of
the ancient temples traced through Nature, andwihie science of the
present day endorses, though ignorant of its supsagmificance.

When we have thus been made free by recognisingramess with Infinite
Being, we have reached the termination of the ettes of sequences and
have gained the starting-point of the new. Théliatitations are found never
to have had any existence save
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in our own misapprehension of the truth, and oner®ythey fall off as we
advance into clearer light. We find that the Lifeh8 we seek isn ourselves
and, having this for our centre, our relation fceide becomes part of a
wondrous living Order in which every part workssympathy with the
whole, and the whole in sympathy with every paltaemony wide as
infinitude, and in which there are no limitatioras/e those imposed by the
Law of Love.

| have endeavoured in this short series of artidesketch briefly the
principal points of relation between Spirit in oelkges and in our
surroundings. This subject has employed the igatice of mankind from
grey antiquity to the present day, and no one #riclan ever hope to grasp it
in all its amplitude. But there are certain broaidgples which we must all
grasp, however we may specialise our studies mildand these | have
sought to indicate, with what degree of successahder must form his own
opinion. Let him, however, lay firm hold of this@fundamental truth, and
the evolution of further truth from it is only aegtion of time--that there is



only One Spirit, however many the modes of its femtations, and that "the
Unity of the Spirit is the Bond of Peace."
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THE PERVERSION OF TRUTH

THERE is a very general recognition, which is gmogvday by day more and
more widespread, that there is a sort of hiddengp@@mewhere which it is
within our ability, somehow or other, to use. THeas on this subject are
exceedingly vague with the generality of peopld,dtili they are assuming a
more and more definite form, and that which theyesp to be taking with
the generality of the public is the recognitiorttod power of suggestion. |
suppose none of us doubts that there is such g #isithe power of
suggestion and that it can produce very greattesueed, and that it is par
excellence a hidden power; it works behind the ssgeih works through what
we know as the subconscious mind, and consequntgtivity is not
immediately recognisable, or the source from witicdomes. Now there is in
some aspects, its usefulness, its benefit, buther@spects there is a source
of danger, because a power of this kind is obvipask which can be used
either well or ill; in itself it is perfectly neut, it all depends on the purpose
"for which it is used, and the character of theragého employs it.
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This recognition of the power of suggestion is ianyinstances taking a
most undesirable form, and | commend to your noticsupport of this
observation, numerous advertisements in certagselof magazines--many
of you must have seen many specimens of that kiffdring for a certain
sum of money to put you in the way of getting paedanfluence, mental
power, power of suggestion, as the advertisemarisunblushingly put it,
for any purpose that you may desire. Some of then go into further
particulars, telling you the particular sort of pases for which you can
employ this, all of them certainly being such use$10 one should ever
attempt to make of it.

Therefore, this recognition of the power of suggestsay even as a mere
money-making power, to leave alone other misapitina of it, is a feature
which is taking hold, so to say, of certain sediofthe public who do not
realise a higher platform in these things. It ipldeable that it should be so,
but it is in the nature of things unavoidable. Y@yve a power which can be
used affirmatively, and which can be used negatjwehich can be used for
higher purposes, and can be used for lower purpasdsconsequently you
will find numbers of people who, as soon as theyhgdéd of it, will at once
think only of the lower purposes, not of the higher

In support of what | say--although this is by noam®, | suppose, intended as
a low application, probably it is intended as ahhagplication, but | cannot
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say | agree with it--but to show you that | am itadkfrom actual facts | will
read you a note which | have made fromitaély Mail, of the 10th January,
that | daresay some of you may have seen. It atarie headed "Killing by
Prayer," and the article goes on to say that aicecircular has been sent
round to the different hospitals and other plachere the study of
vivisection goes forward to this effect. In thisceilar, signed with the letters
"M. C.," the writer says that he accidentally heafd person who was in the
habit of praying from time to time for the deathoofe of our leading
vivisectors and that always the man indicated dideht is what M. C. heard
by chance during conversation at a hotel dinneenTthinking over this, M.
C. goes on to say that he (or she) tried prayiagttie man most likely to
cause suffering to innocent subjects by his expamisimight be removed,
and the consequence was that about a fortniglitdateof our most
distinguished medical scientists died.

| do not know who the scientist in question wagalesay some of you may
be aware of the name. However, that is whatxhidy Mail tells us, and it
also states that the Anti-Vivisection Societiesewananimous in condemning
this circular, and very properly so. Now you segknder of that circular,
whoever he was, obviously thought he was doingageod piece of work. |
myself am by no means any friend of vivisectiodolnot think any one can

p. 45

have a real knowledge of the truth and remain urchowith it, but | certainly
agreed with the Anti-Vivisection Societies in condeng such a circular as
that. You see there is the assumption that prayenental power, can be
used to remove a person from the stage of life Mn@. claims that he did it
in the case of this particular scientist.

That brings back another parallel, almost, | mggyt, an historical parallel,

to our mind; that of Dr. Anna Kingsford, taking péaperhaps some forty
years ago, who claimed--of course she was a vesgganti-vivisectionist--
that by thought-power she caused the death of €l&ednard, the great
vivisection scientist of France. Certainly at timed that she put out her forces
he did die, but on the other hand, it has been nedahat it was from that
very date that her own break-up commenced, and meased till she herself
passed into the other world. So you see theseractice likely to revert to the
sender, even if they are successful.

Now in these two cases the ultimate object wasanotv one, it was one
which was supposed to be for the benefit of hurgaamtl of the dumb
creation. But that does not justify the means. Mlagim, "The end justifies
the means," is the greatest perversion of trutth,stil more so if this hidden
power, the power of suggestion, is used to injuseane for a more personal
motive than in these cases which | have cited.ldWwer the motive, the
lower the
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action becomes, and to suppose that because mezdak are employed they
make any difference in the nature of the act isrg great mistake.

It has been sometimes my painful duty to senteeogle to death for
murder, and therefore | claim that | have a veiykaowledge of what
differentiates murder from those cases in whiahikftaken which do not
amount to murder; and speaking from the judiciglezience of a great many
years, and the trial of a large number of caseshwhave involved the
guestion whether the death penalty should be passeat, | have no
hesitation in saying that to kill by mental measguist as much murder as to
kill by poison or the dagger. Speaking judiciallghould have not the least
hesitation in hanging any one who committed mubyemeans of mental
suggestion. Psychological crime, remember, is cjusethe same; possibly
it is more deeply dyed crime, because of the gréatewledge which must
go along with it. | say that the psychological dnal is worse than the
ordinary criminal.

One of the teachings of the Master is on this ypeint. | refer you to the
miracle of the fig tree. You know that he exhibitad power of killing not a
person, not even an animal, but a tree. And wheliciples said to him,
see how this tree which you cursed has withereq aweareplied, Well, you
can do exactly the same thing, and goes on tonsdlying shall be impossible
to you. Therefore if you can kill
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fig trees, you can kill people, but, "forgive, by have aught against any,"
that your heavenly Father may forgive you.

He says in effect: now you have seen that thiséndabwer can be used to
the destruction of life, at your peril use it othese than as a Divine power.
Use it with prayer to God and with forgiveness lbhgainst whom you have
any sort of grudge or ill-feeling, and if its useailways prefaced in this way,
according to the Master's directions, then nob@dyse it to injure another
either in mind, body or estate.

Perhaps some of you may be inclined to smile #d the word "sorcery," but
at the present day, under one name or anothentsici®r semi-scientific, it
is nothing but the old-world sorcery which is tryito find its way among us
as the hidden power. Sorcery is the inverted uspiotual power. That is the
definition of it, and | speak upon authority. leefou to the Bible where you
will find sorcery takes a prominent place amonglisteof those things which
exclude from the heavenly Jerusalem; the heavemiysdlem not being a
town or a city in this place or that place, but pleefected state of man.
Therefore, use sorcery, and you cannot reach daatdmly state.

It is on this account that we find in Revelatiohattwonderful description of
two symbolical women; they represent two modesefindividual soul. Of



course they go further, they indicate nationaldbirrace evolution and so on.
Why? Because all national
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movements, all race evolutions, have their rodhendevelopment of the
individual. A nation or a race is only a collectiohindividuals, and therefore
if a principle once spreads from one individuaatmther, it spreads to the
nation, it spreads to the race. So, thereforegthes symbolical women
represent primarily two modes of soul, two modethofight. You know
perfectly well the description of the two women.eQthe woman clothed
with the sun, standing with the moon under her, faed with a diadem of
stars about her head; the other seated upon dntyethrone, holding a golden
cup, and the cup is full of abominations. Thosetlaeetwo women, and we
know that one of them is called in the Scripturabfon, and we know
which one that is. One of the marks of this womame you that means the
class of individuality--is the mark of sorcery, tmark of the inverted use of
spiritual and mental powers.

But what is the end of it? The end is that this\Bat becomes the habitation
of devils, the hold--or, as the original Greek hathe prison of evil, an
unclean, spirit, the cage of every unclean bircatTé the development which
takes place in each individual who sets out to seghis mental power. The
misuse may have a very small beginning, it mayush s is taught in a
certain school, which | am told exists in Londoienre shop assistants are
trained in the use of magnetic power, in orderdoay or
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compel unknowing purchasers into buying what theyat want. | am told
there is such a school; | cannot quote you my aityhd hat is a trifling
matter. | go into a shop and spend two or threlérgds in buying something
which, when | get home, | find absolutely useless] | say, "How in the
name of fortune did | come to buy this rubbish?"IMlenust have been
hypnotised into it. It does not make much diffeetae me, but it makes a
great deal of difference to the young man or yowoghan who has
hypnotised me, because it is the first step ordtvenward path. It may be
only a matter of sixpence, but it leads on steptbp, and unless that path is
retraced, the final end is that of Babylon. Therefiois that St. John says, "I
heard a voice from Heaven saying, ‘Come forth, sgpbe, out of her"--and
that is out of Babylon--"come forth, my people, otiher"--that is out of this
inverted mode of using spiritual power--"come fortky people, out of her,
that ye have no fellowship with her sins and tleaslall receive not of her
plague.” Therefore, against this inverted use efitidden power | warn every
one from the first day when he begins to realise there is such a thing as
mental or spiritual power which can be exercisednupther persons.



Are we then on this account to go continually imdeof suffering from
malicious magnetism, fearing that some enemy logregpme enemy there, is
turning on this hidden power against us? If sosivauld go
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in trepidation continually. No, I do not think tleeis the least reason for us to
go in fear in this way. To begin with there are pamatively few who know
the law of suggestion sufficiently well to useither affirmatively or
negatively, and of those who do know it sufficigrith make use of it, | am
convinced that the majority would wish only to uis& all kindness, and for
the benefit of the person concerned. That, | anfident, is the attitude of
nine-tenths, or | might perhaps say ninety-ninednedths, of the students of
this subject. They wish to do well, and look upbeit use of mental power as
an additional means of doing good. But after allplan nature is human
nature, and there remains a small minority whdatb able and willing to
use this hidden power injuriously for their own poses.

Now how are we to deal with this minority? The aass simple. Just see
them in their true light, see them for what thegllseare, that is to say,
persons who are ignorant of the real spiritual powhey think they have it,
and they have not. That is what it is. See thetheir true light and their
power will fall away from them. The real and ultiregpower is that of the
affirmative; the negative is destructive, the affittive is constructive. So this
negative use of the hidden power is to be destrbydtie use of the
affirmative, the constructive power. The affirmatidestroys the negative
always in one way, and that is not by attackingat, by running at it
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like a bull in a china shop; but by building ugelifit is always a building
power--it is building, building, building life anahore life, and when that life
comes in, the negative of necessity goes out.

The ultimate affirmative position is that of cormes union with the source of
life. Realise this, and you need not trouble yofiedgout any action of the
negative whatever. Seek conscious union with thmate, the first cause,
that which is the starting point of all things, wher in the universe or in
yourself as the individual. That starting poinalg/ays present; it is the same
yesterday, to-day and forever, and you are thedaaortl the universe in
miniature, and it is always there working in yoyafu will recognise it.
Remember the reciprocity between yourself andttblg hidden power. The
power of suggestion is a hidden power, but the paviich creates all things
is the hidden power which is at the back of alhgjs. Now realise that it is in
yourselves and you need trouble about the negativenger. This is the
Bible teaching regarding Christ; and that teaclsng bring about this
conscious personal union with the Divine All-craegtSpirit as a present
living power to be used day by day.



The Bible tells us there is such a thing as thetenyof iniquity, that is to
say, the mystery of the spiritual power used iredst, used from the
diabolical standpoint; and when the Bible speakhefmystery of iniquity, it
means what it says. It tells us there are
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powers and principalities in the invisible world s are using precisely
these same methods on an enormous scale; becamseber one thing,
there is never any departure in any part of thevéhsie from the universal
rule of law; what is law upon earth is law in Heaykaw in Hell, law in the
invisible and law in the visible; that never altéfghat is done by any
spiritual power, whether it is a spiritual powerewil or of good, is done
through the mental constitution which you have.geaver alters the law of
your own mind, but a power which knows the law ofiymind can use it.

Therefore, it is so essential that you should ktiesviaw of your own mind
and realise its continual amenability to suggestidrat being so, the great
thing is to get a standard for fundamental, uncbahtg, and sufficient
suggestion to which you can always turn, and wiecutomatically
impressed upon your subconscious mind so deepiyntheounter-suggestion
can ever take its place; and that is the myste@Gtwist, the Son of God. That
is why we are told of the mystery of Christ, thesteyy of godliness in
opposition to the mystery of iniquity; it is becausoth the mystery of the
Divine and the mystery of the diabolical are segkmwork through you, and
they can only work through you by the law of yowromental constitution,
that is to say, by the law of subconscious minthgand re-acting upon your
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conscious mind and upon your body, and so upon giocumstances.

The mystery of Christ is no mere ecclesiasticaidic People have distorted
it, and made it not clear, by trying to explain whathat time and in those
days was not properly known, by trying to explaimaivthey did not know;
because what is commonly now known regarding tws [af mind was
unknown then. But now this light has come we begisee that the Bible
teaching regarding Christ has a great and a deapintg and it is for these
reasons St. Paul said to the Corinthians: "Littiédcen of whom | travail
again in birth, until Christ be formed in you." Thewhy he speaks of
"Christ in you the hope of glory,” that is to s#ye Christ conception, the
realisation of the Christ principle as exhibitedhe Christ person, brings you
in touch with the personal element in the Unive&aitit, the divine creative,
first moving Spirit of the Universe.

Then you see that realising this as your fundanhéstg it is continually

impressed upon your subconscious mind, even whemg®not thinking of
it, because that is the action of the subconsaiuing to take in and reason
and argue in its own deductive way upon things leichv you are not at the



moment consciously thinking. Therefore it is the tealisation of that great
promise of redemption, which is the backbone ofBhee from the first
chapter of Genesis to
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the last chapter of Revelations, is according $oiantific law. It is not a
hocus-pocus business, it is not a thing which leeslarranged this way and
might just as well have been arranged in some pithiernot so because some
arbitrary Authority has commanded it, and the Autlganight just as well
have commanded it some other way.

No, it is so because the more you examine it, taeengou will find that it is
absolutely scientific; it is based upon the natomaistitution of the human
mind. And it is therefore that "Christ," as settfoin the Bible--whether in
the Old Testament symbology, or in the New Testdrpersonality--"is the
fulfilling of the law," in the sense of specialigiim the highest degree that
which is common to all humanity. As we realise tiigre and more, and
specialise it more and more, so we shall rise gbdri and higher intercourse
and more and more consciousness of reciprocalitgergciprocal life with
the Universal Power, which will raise us above pagsibility of being
touched by any sort of malicious suggestion.

If anybody should be, then, so ill-willed towardsand so lamentably
ignorant of spiritual truth himself as to seek xeise the power of
malicious suggestion against us, | pity the pekgba tries to do it. He will
get nothing out of it, because he is firing peasada pea-shooter against an
iron-clad war vessel. That is what it amounts ta; for himself it amounts to
something more. It is a true saying that "Curses
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return home to roost.” | think if we study thesmg@js, and consider that there
is a reason for them, we need not be in the léashad about negative
suggestion, or malicious magnetism, of being brouglkler the power of
other minds, of being got over in some way, of galone out of our
property, of being injured in our health, or bengt in our circumstances,
and so on.

Of course if you lay yourself open to that kindlwhg, you will get it.

"Knock, and it shall be opened unto you." That Is/sthe Scripture says, "He
that breaketh through a hedge, a serpent shalhioité¢ That is the serpent
that some of us know something about, that is tienemy Nahash. Some
of you, at any rate, are sufficiently trained ie thner sciences to know the
serpent Nahash. Break down the hedge, that isytdteaconscious control of
your own mind, and above all the hedge of the @\ove and wisdom with
which God himself will surround you in the persatyabf His Son, break
down this hedge and of course Nahash comes inf Bow keep your hedge-
-and remember the old Hebrew tradition always smkbe Divine Law as



"the hedge"--if you keep your hedge unbroken, mgfltan come in except
by the door. Christ said, "I am the door, by man§ man enter in, he shall be
saved."

| have spoken of the two great mysteries, the mystiegodliness and the
mystery of iniquity, the mystery of Christ and thgstery of anti-Christ.
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[paragraph continuedNOW, it IS Nnot necessary, mind you, that you stiauiderstand
these mysteries in full in order to get into yoight position. If it were
necessary that we should fully understand thesé¢emgs, either to get away
from the one or to get into the other, | thinkaflus would have an
uncommonly bad chance. | certainly should. | carchoonly the fringe of
these things, but we can realise the principldefaffirmative and the
principle of the negative which underlies them batte is the mystery of
light, the other is the mystery of darkness.

| do not say do not study these mysteries; theysaetly what we ought to
study, but do not think that you remain in a stdtdanger until you have
completely fathomed the mystery. Not a bit of iburcan quite get on the
right side without understanding the whole thincgatly as you travel on a
railway without understanding the mechanism ofahgine which takes you
along.

So then we have these two mysteries, that of Aghtthat of darkness, and
therefore what we have to do is to exercise ourtwiteceive the mystery of
light, and then that will make for itself a cenimeour own hearts and beings,
and you will become conscious of that centre. Wireylou understand it or
not, you will become conscious of it--and then frthrat centre, that centre of
light in yourself, you can start everything in yoife, whether spiritual or
temporal. You do not have to go further back; youndt have
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to analyse the why and the wherefore of these shimgrder to get your
starting point. It may interest you afterwardsnay strengthen you
afterwards to do so, but for a practical startiogqpyou must realise the
Divine presence in yourself, which is the son otiGmanifested in you, that
is the Divine principle of personality speaking hifit yourself.

So then, having realised this as your centre, yory¢he all-originating
affirmative power with you, all through everythitttat you do and
everything that you are; day and night it will berte, it will protect you, it
will guide you, it will help you. And when you watd do so you can
consciously apply to it and it will give you assiste, and because you take
this as your starting point, it will manifest it6ed all your conditions;
because, remember, it is a very simple law of Itigat whatever you start
with will manifest itself all down the sequence walinicomes from it. If you



start with the colour red you can make all sortmoflifications and bring out
orange, purple and brown, but the red basis wilshiself all down the scale
of colour, and so if you start with a basis of blokie will show itself all
down the scale of various colours.

Therefore, if you start with the affirmative bagise one starting point of the
Divine spirit, not taking it lower down the streabut going to the fountain
head, that affirmative principle of life will flowall through, showing its own
guality to the very tips of your fingers and beydhdt out into all your
circumstances.
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[paragraph continuesBO that the divine presence will be continuousiywou, not
as a consequence of your joining this Church dr tbowing this idea, or
that teacher, but because you know the truth farsgives, and you have
realised it as an actual living experience in youn mind and in your own
heart; and therefore it is that this personal radam of the Divine love and
wisdom and power is what St. Paul calls "Christan, the hope of glory."

Each one who recognises this, is one who answerBitilical description of
a true Israelite indeed. That word "Israelite"he Bible is a very deeply
symbolical word, and carries an immense amountednming with it. So get
this recognition as the real working fact that each of you is an Israelite
indeed, and if so, then make yourselves perfeethpls with the everlasting
statement, which is as true now as it was on tlyeodavhich it was uttered:
"There is no divination or enchantment againstelsta

1909.
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[l
THE "I AM"

WE often do not sufficiently recognise the trutiv@éalt Whitman's pithy
saying, "l am not all contained between my hat mydoots," and forget the
two-fold nature of the "I AM," that it is at onceth the manifested and the
unmanifested, the universal and the individualld®yng sight of this truth
we surround ourselves with limitations; we see gyt of the self, and then
we are surprised that the part fails to do the vadrthe whole. Factors crop
up on which we had not reckoned, and we wonder evtiery come from,
and do not understand that they necessarily aose that great unity in
which we are all included.

It is the grand intelligence and livingness of Usrsal Spirit continually
pressing forward to manifestation of itself in arghus humanity.

This must be effected by each individual's recaognibf his power to co-

operate with the Supreme Principle through anligeit conception of its
purpose and of the natural laws by which that psege accomplished--a
recognition which can proceed only from the redlsathat he himself is

none other than the same Universal Principle itiqpdar manifestation.
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When he sees this he sees that Walt Whitman'sgses/true, and that his
source of intelligence, power, and purpose is at Universal Self, which is
his as well as another's just because it is uraeasd which is therefore as
completely and entirely identified with himself éisough there were no other
expression of it in the world.

The understanding which alone gives value to kndgéds the
understanding that, when we employ the formulan) therefore | can,
therefore | will," the "I AM" with which the seriestarts is a being who, so to
speak, has his head in heaven and his feet upaattige a perfect unity, and
with a range of ideas far transcending the litlkeais which are limited by the
requirements of a day or an hour. On the other hiedrequirements of the
day and the hour are real while they last, andesine manifested life can be
lived only in the moment that now is, whether ittbaeday or ten thousand
years hence, our need is to harmonise the liffession with the life of
purpose, and by realising in ourselves the sourteechighest purposes to
realise also the life of the fullest expression.

This is the meaning of prayer. Prayer is not ai$boseeking to change the
mind of Supreme Wisdom, but it is an intelligentlsag to embody that
wisdom in our thoughts so as more and more peyfexgxpress in



expressingurselvesThus, as we gradually grow into the habit of fimed
this inspiring
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[paragraph continuedPresencavithin ourselvesand of realising its forward
movement as the ultimate determining factor irtrakk healthful mental
action, it will become second nature to us to halveur plans, down to the
apparently most trivial, so floating upon the urderent of this Universal
Intelligence that a great harmony will come inte bves, every discordant
manifestation will disappear, and we shall findsalves more and more
controlling all things into the forms that we desir

Why? Because we have attainecdéonmandinghe Spirit and making it obey
us? Certainly not, for "if the blind lead the blibdth shall fall into the ditch";
but because we aoempanion®f the Spirit, and by a continuous and
growing intimacy have changed, not "the mind of Spérit,” but our own,

and have learned to think from a higher standpeihgre we see that the old-
world saying "know thyself" includes the knowledyfeall that we mean

when we speak of God.

| AM IS ONE

This may seem a very elementary proposition, bistone of which we are
too apt to lose sight. What does it mean? It meaesything; but we are
most concerned with what it means in regard toelues, and to each of us
personally it means this. It means that there atéwo Spirits, one which is
myself and one which is another. It means thaktiseenot some
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great unknown power external to myself which maptiiated by perfectly
different motives to my own, and which will, theve¢, oppose me with its
irresistible force and pass over me, leaving msteed and broken like the
devotee over whom the car of Jaggarnath has rdtleteans that there is
only one mind, one motive, one power--not two oppgpeach other--and
that my conscious mind in all its movements is dhlyyone mind expressing
itself as (not merely through) my own particuladiinduality.

There are not two | AMS, but one | am. Whatevegréfore, | can conceive
the Great Universal Life Principle to be, that I.drmat us try fully to realise
what this means. Can you conceive the Great Otigmand Sustaining Life
Principle of the whole universe as poor, weak, ishmiserable, jealous,
angry, anxious, uncertain, or in any other waytea? We know that this is
impossible. Then because the | AM is one it is dguatrue of ourselves.
Learn first to distinguish the true self that yoa #om the mental and
physical processes which it throws forth as th&umsents of its expression,
and then learn that this self controls these insémnts, and not vice versa. As
we advance in this knowledge we know ourselvestarlimited, and that, in



the miniature world, whose centre we are, we oueseare the very same
overflowing of joyous livingness that the Greatd_Bpirit is in the Great All.
The | AM is One.
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\Y
AFFIRMATIVE POWER

THOROUGHLY to realise the true nature of affirmatipower is to possess
the key to the great secret. We feel its presemedl the innumerable forms
of life by which we are surrounded and we feekittze life in ourselves; and
at last some day the truth bursts upon us likevela&on that we can wield
this power, this life, by the process of Thoughtdfas soon as we see this,
the importance of regulating our thinking beginsléavn upon us. We ask
ourselves what this thought process is, and wefthdrthat it is thinking
affirmative force into forms which are the prodo€our own thought. We
mentally conceive the form and then think life iitto

This must always be the nature of the creativege®on whatever scale,
whether on the grand scale of the Universal Codnincl or on the miniature
scale of the individual mind; the difference isyim degree and not in kind.
We may picture the mental machinery by which thidane in the way that
best satisfies our intellect--and the satisfyinghaf intellect on this point is a
potent factor in giving us that
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confidence in our mental action without which wa edfect nothing--but the
actual externalisation is the result of somethirggerpowerful than a merely
intellectual apprehension. It is the result of tinaer mental state which, for
want of a better word, we may call our emotionalecaption of ourselves. It
is the "self" which wdeel ourselves to be which takes forms of our own
creating. For this reason our thought must be sargted upon knowledge
that we shall feel the truth of it, and thus beeablproduce in ourselves that
mental attitude of feeling which corresponds todbedition which we desire
to externalise.

We cannot think into manifestation a different swrlife to that which we
realise in ourselves. As Horace saysefho dat quod non haljetve cannot
give what we have not got. And, on the other harelcan never cease
creating forms of some sort by our mental actiuitynking life into them.
This point must be very carefully noted. We carsibstill producing
nothing: the mental machinewill keep on turning out work of some sort,
and it rests with us to determine of what sorhdlkbe. In our entire
ignorance or imperfect realisation of this we ceaa¢gative forms and think
life into them. We create forms of death, sicknssstow, trouble, and
limitation of all sorts, and then think life intbdse forms; with the result that,
however non-existent in themselves, to us theynec®alities and throw
their shadow across the path which would otherlvese
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bright with the many-coloured beauties of innumérdlowers and the glory
of the sunshine.

This need not be. It is giving to the negative #iinmaative force which does
not belong to it. Consider what is meant by theatigg. It is the absence of
something. It is not-being, and is the absencd! dii@ constitutes being. Left
to itself, it remains in its own nothingness, ahadnly assumes form and
activity when we give these to it by our thought.

Here, then, is the great reason for practisingrobower our thought. It is the
one and only instrument we have to work with, big an instrument which
works with the greatest certainty, for limitatidwie think limitation, for
enlargement if we think enlargement. Our thoughHeasng is the magnet
which draws to us those conditions which accuratelyespond to itself.
This is the meaning of the saying that "thoughésthings.” But, you say,
how can | think differently from the circumstancé&3értainly you are not
required to say that the circumstanaéghe present momeate what they
are not; to say so would be untrue; but what istecis not to think from the
standpoint of circumstances at all. Think from tinérior standpoint where
there are no circumstances, and from whence yodictate what
circumstances shall be, and then leave the ciramoss to take care of
themselves.

Do not think of this, that, or the other particutticumstance®sf health,
peace, etc., but of health, peace,
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and prosperity themselves. Here is an advertisefr@amtPearson's Weekly
-"Think money. Big money-maketkink money." This is a perfectly sound
statement of the power of thought, although itny@n advertisement; but
we may make an advance beyond thinking "money.'t@fethink "Life" in

all its fulness, together with that perfect harmohgonditions which
includes all that we need of money and a thous#émetr good things besides,
for some of which money stands as the symbol oharxgeable value, while
others cannot be estimated by so material a stdndar

Therefore think Life, illumination, harmony, prosiig happiness--think the
things rather than this or that condition of thénd then by the sure
operation of the Universal Law these things wilificthemselves into the
shapes best suited to your particular case, aneémigr your life as active,
living forces, which will never depart from you laese you know them to be
part and parcel of your own being.
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\Y,
SUBMISSION

THERE are two kinds of submission: submission feesior force and
submission to superior truth. The one is weakneddlze other is strength. It
is an exceedingly important part of our trainindearn to distinguish
between these two, and the more so because the karahis extolled by
nearly all schools of popular religious teachinghat present day as
constituting the highest degree of human attainnignsome this is pressed
so far as to make it an instrument of actual ogoes and with all it is a
source of weakness and a bar to progress. We dmidden to question what
are called the wise dispensations of Providenceaamdbld that pain and
sorrow are to be accepted because they are thefv@lbd; and there is much
eloquent speaking and writing concerning the beatiuiet resignation, all
of which appeals to a certain class of gentle mimds have not yet learnt
that gentleness does not consist in the absenmawsr but in the kindly and
beneficent use of it.

Minds cast in this mould are peculiarly apt to bsled. They perceive a
certain beauty in the picture
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of weakness leaning upon strength, but they ateilis soothing influence to
the wrong element of the combination. A though#indlysis would show
them that their feelings consisted of pity for Wreak figure and admiration
for the strong one, and that the suggestivenet®eafhole arose from its
satisfying the artistic sense of balance which iregua compensation of this
sort. But which of the two figures in the picturewld they themselves prefer
to be? Surely not the weak one needing help, leustitong one giving it. By
itself the weak figure only stirs our pity and maotr admiration. Its form may
be beautiful, but its very beauty only serves thagte the sense of
something wanting--and the something wanting sngfth. The attraction
which the doctrine of passive resignation possessertain minds is based
upon an appeal to sentiment, which is acceptedwithny suspicion that the
sentiment appealed to is a false one.

Now the healthful influence of the movement knowri"Bhe Higher
Thought" consists precisely in this--that it sésglif rigorously to combat this
debilitating doctrine of submission. It can seeval as others the beauty of
weakness leaning upon strength; but it sees tbatetil source of the beauty
lies in the strong element of the combination. Trhe beauty consists in the
power to confer strength, and this power is ndig¢@cquired by submission,
but by the exactly opposite method of continuaflgeating our determination
not to submit.



p. 69

Of course, if we take it for granted that all tloerew, sickness, pain, trouble,
and other adversity in the world is the expressibtihe will of God, then
doubtless we must resign ourselves to the inewtafith all the submission
we can command, and comfort ourselves with the @&gpe that somehow
in some far-off future we shall find that

"Good is the final goal of ill,"

though everthis vague hope is a protest against the very submisgsoare
endeavouring to exercise. But to make the assumfiat the evil of life is
the will of God is to assume what a careful andlilggent study of the laws of
the universe, both mental and physical, will sh@wsunot the truth; and if we
turn to that Book which contains the fullest detitien of these universal
laws, we shall find nothing taught more clearlyrthiaat submission to the
evils of life is not submission to the will of God/e are told that Christ was
manifested for this end, that he should destroythia hath the power of
death--that is, the devil. Now death is the veryntoation of the Negative. It
is the entire absence of all that makes Life, ahdtever goes to diminish the
living quality of Life reproduces, in its degrebetdistinctive quality of this
supreme exhibition of the Negative. Everything tieaids to detract from the
fulness of life has in it this deathful quality.

In that completely renovated life, which is figured
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under the emblem of the New Jerusalem, we arehakdsorrow and sighing
shall flee away, and that the inhabitant shallsay, | am sick. Nothing that
obscures life, or restricts it, can proceed fromshame source as the Power
which gives light to them that sit in darkness, detiverance to them that are
bound. Negation can never be Affirmation; and thiereve have always to
guard against is that of attributing positive poteethe Negative. If we once
grasp the truth that God is life, and that lifeeirery mode of expression can
never be anything else than Affirmative, then itstibecome clear to us that
nothing which is of the opposite tendency can lw®tng to the will of
God. For God (the good) to will any of the "evifiat is in the world would
be for Life to act with the purpose of diminishirgglf, which is a
contradiction in terms to the very idea of Life.d3e Life, and Life is, by its
very nature, Affirmative. The submission we haviadiito made has been to
our own weakness, ignorance, and fear, and nbetsupreme good.

But is no such thing as submission, then, requofags under any
circumstances? Are we always to have our own wayenything? Assuredly
the whole secret of our progress to liberty is lmgd in acquiring the habit of
submission; but it is submission to superior Tratig not to superior force. It
sometimes happens that, when we attain a highen,Twe find that its



reception requires us to re-arrange the truthshwvie possessed before: not,
indeed, to lay any of them
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aside, for Truth once recognised cannot be agaioydof sight, but to
recognise a different relative proportion betwdem from that which we
had seen previously. Then there comes a submdfimdnat has hitherto been
our highest truth to one which we recognise aklsgher, a process not
always easy of attainment, but which must be ghraugh if our spiritual
development is not to be arrested. The lesser degrigde must be

swallowed up in the greater; and for this purpose mecessary for us to learn
that the smaller degree was only a partial anddichaspect of that which is
more universal, stronger, and of a larger buildevay.

Now, in going through the processes of spiritualigh, there is ample scope
for that training in self-knowledge and self-cohtndnich is commonly
understood by the word "submission.” But the charaaf the act is
materially altered. It is no longer a half-despagrresignation to a superior
force external to ourselves, which we can only ehghope is acting kindly
and wisely, but it is an intelligent recognitiontbe true nature of our own
interior forces and of the laws by which a robymstigial constitution is to be
developed; and the submission is no longer to &tiwihs which drain life of
its livingness, and against which we instinctivediel, but to the law of our
own evolution which manifests itself in continuaiihcreasing degrees of life
and strength.

The submission which we recognise is the price that
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has to be paid for increase in any direction. Ewethe Money Market we
must invest before we can realise profits. It iswaversal rule that Nature
obeys us exactly in proportion as we first obeyuxgtand this is as true in
regard to spiritual science as to physical. Thg gnkstion is whether we
will yield an ignorant submission to the princigieDeath, or a joyous and
intelligent obedience to the principle of Life.

If we have clearly grasped the fact of our identitth Universal Spirit, we
shall find that, in the right direction, there &ty no such thing as
submission. Submission is to the power of anothenan cannot be said to
submit to himself. When the "I AM" in us recognisegreater degree of |
AM-ness (if | may coin the word) than it has hitieeattained, then, by the
very force of this recognition, iecomes what it seeand therefore naturally
puts off from itself whatever would limit its ex@®on of its own
completeness.

But this is a natural process of growth, and nosamatural act of
submission; it is not the pouring-out of ourselreweakness, but the



gathering of ourselves together in increasing gtterirhere is no weakness
in Spirit, it is all strength; and we must therefaways be watchful against
the insidious approaches of the Negative which dawert the true position.
The Negative always points to some external soofrsérength. Its formula is
"I AM NOT." It always
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seeks to fix a gulf between us and the Infinitefi§gincy. It would always
have us believe that that sufficiency is not ounplut that by an act of
uncertain favour we may have occasional spoonfiitsdmled out to us.
Christ's teaching is different. We do not needdme with our pitcher to the
well to draw water, like the woman of Samaria, Wwethaven ourselvesan
inexhaustible supply of the living water springung into everlasting life.

Let us then inscribe "No Surrender” in bold chaectipon our banner, and
advance undaunted to claim our rightful heritagbbafrty and life.
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VI
COMPLETENESS

A POINT on which students of mental science ofahtd lay sufficient

stress is the completeness of man--not a completdnebe attained hereafter,
but here and now. We have been so accustomed éothavmperfection of
man drummed into us in books, sermons, and hynmasabhove all in a
mistaken interpretation of the Bible, that at fitst idea of his completeness
altogether staggers us. Yet until we see this wst mamain shut out from the
highest and best that mental science has to @ften, a thorough
understanding of its philosophy, and from its geeapractical achievements.

To do any work successfully you must believe ydfiteebe awholeman in
respect of it. The completed work is the outwardgen of a corresponding
completeness in yourself. And if this is true ispect of one work it is true of
all; the difference in the importance of the woded not matter; we cannot
successfully attemgnywork until, for some reason or other, we believe
ourselves able to accomplish it; in other wordgil uve believe that none of
the conditions
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for its completion is wanting in us, and that we tirerefore complete in
respect of it. Our recognition of our completensgktius the measure of what
we are able to do, and hence the great importankeowing the fact of our
own completeness.

But, it may be asked, do we not see imperfectibarand? Is there not
sorrow, sickness, and trouble? Yes; but why? &ughe very reason that we
do not realise our completeness. If we realtbadlin its fulness these things
would not be; and in the degree in which we comre#dise it we shall find
them steadily diminish. Now if we really grasp tiw® fundamental truths
that Spirit is Life pure and simple, and that emétithings are the result of
interior forces, then it ought not to be diffictdtsee why we should be
complete; for to suppose otherwise is to supposedactive power of the
universe to be either unable or unwilling to progltite complete expression
of its own intention in the creation of man.

That it should be unable to do so would be to deptofsom its place as the
creative principle, and that it should be unwillirgfulfil its own intention is

a contradiction in terms; so that on either sugpmsive come to aeductio

ad absurdumin forming man the creative principle therefarasthave
produced a perfect work, and our conception of@ues as imperfect can
only be the result of our own ignorance of whatrealy are; and our
advance, therefore, does not consist in having songenew added to us, but
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in learning to bring into action powers which atitg&xist in us, but which
we have never tried to use, and therefore haveeatloped, simply because
we have always taken it for granted that we arediyre defective in some of
the most important faculties necessary to fit ugupoenvironment.

If we wish to attain to these great powers, thestjae is, where are we to
seek them? And the answeinsourselvesThat is the great secret. We are
not to go outside ourselves to look for power. Asrsas we do so we find,
not power, but weakness. To seek strength fronoatside source is to make
affirmation of our weakness, and all know whatnlg¢ural result of such an
affirmation must be.

We are completen ourselvesand the reason why we fail to realise this is
that we do not understand how far the "self" ofselwes extends. We know
that the whole of anything consistsaif its parts and not only of some of
them; yet this is just what we do not seem to kiatmut ourselves. We say
rightly that every person is a concentration oftlmeversal Spirit into
individual consciousness; but if so, then eachviddial consciousness must
find the Universal Spirit to be the infinite expsem ofitself. It is this part of
the "Self" that we so often leave out in our estera what we are; and
consequently we look upon ourselves as crawlingngg when we might
think of ourselves as archangels. We try to worth\the mere shadows of
ourselves instead of with the glorious
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substance, and then wonder at our failures. If mhg onderstood that our
"better half" is the whole infinite of Spirit--thathich creates and sustains the
universe--then we should know how complete our detepess is.

As we approach this conception, our completenessres a reality to us,
and we find that we need not go outside ourseleeariything. We have only
to draw on that part of ourselves which is infiritecarry out any intention
we may form in our individual consciousness; farthis no barrier between
the two parts, otherwise they would not be a whiseh belongs perfectly to
the other, and the two are one. There is no anisigobetween them, for the
Infinite Life can have no interest against its indualisation ofitself. If there
is any feeling of tension it proceeds from our fudily realising this
conception of our own wholeness; we are placingradr somewhere, when
in truth there is none; and the tension will conéruntil we find out where
and how we are setting up this barrier and rembve i

This feeling of tension is the feeling that we ao¢ using our Whole Being
We are trying to make half do the work of the whdlet we cannot rid
ourselves of our wholeness, and therefore the whralests against our
attempts to set one half against the other. Buhwire realise that our



concentratiorout ofthe Infinite also implies our expansiono it, we shall
see that ouwhole"self" includes both the
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concentration and the expansion; and seeing tisisifitellectually we shall
gradually learn to use our knowledge practicallg bring our whole man to
bear upon whatever we take in hand. We shall fiad there is in us a
constant action and reaction between the infimgktae individual, like the
circulation of the blood from the heart to the ertities and back again, a
constant pulsation of vital energy quite natural &ee from all strain and
exertion.

This is the great secret of the livingness of Lafed it is called by many
names and set forth under many symbols in varieligions and
philosophies, each of which has its value in proporas it brings us nearer
the realisation of this perfect wholeness. Butttheg itself is Life, and
therefore can only be suggested, but not descrifyedny words or symbols;
it is a matter of personal experience which no @reconvey to another. All
we can do is to point out the direction in whiclstéxperience is to be
sought, and to tell others the intellectual argutm@rhich have helped us to
find it; but the experience itself is the operatajrdefinite vital functions of
the inner being, and no one but ourselves can dowving for us.

But, so far as it is possible to express theseyghinm words, what must be the
result of realising that the "self" in us includis Infinite as well as the
Individual? All the resources of the Infinite mi& at our disposal; we may
draw on them as we will, and there is no limit sthet imposed by the Law
of
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[paragraph continuedKindness, a self-imposed limitation, which, be@agbeing
selfimposed, is not bondage but only another exprassiour liberty. Thus
we are free and all limitations are removed.

We are also no longer ignorant, for since the "seltis includes the Infinite
we can draw thence all needed knowledge, and thagiay not always be
able to formulate this knowledge in the mentalig, shallfeelits guidance,
and eventually the mentality will learn to put thiso into form of words; and
thus by combining thought and experience, theodymactice, we shall by
degrees come more and more into the knowledgesdfdiw of our Being,
and find that there is no place in it for fear, dese it is the law of perfect
liberty. And knowing what our whole self really ise shall walk erect as free
men and women radiating Light and Life all rounalfisat our very presence
will carry a vivifying influence with it, becauseewealise ourselves to be an
Affirmative Whole, and not a mere negative disimé&tign of parts.



We know that our whole self includes that GreatanMhich is back of and
causes the phenomenal man, and this Greater Mae tsue human principle
in us. It is, therefore, universal in its sympashieut at the same time not less
individually ourself and thus the true man in us, being at once baitretsal
and individual, can be trusted as a sure guids thtat "Thinker" which is
behind the conscious mentality,
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and which, if we will accept it as our centre, aedlise that it is not a
separate entity bwurself will be found equal to every occasion, and will
lead us out of a condition of servitude into "therigus liberty of the sons of
God."
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Vi
THE PRINCIPLE OF GUIDANCE

IF 1 were asked which of all the spiritual prin@plranked first, | should feel
inclined to say the Principle of Guidance; nothie sense of being more
essential than the others, for every portion isaflgessential to the
completeness of a perfect whole, but in the sehbeing first in order of
sequence and giving value to all our other powgnglécing them in their
due relation to one another. "Giving value to ailmeo powers," | say,
because this also is one of our powers. It iswhath, judged from the
standpoint of personal self-consciousness, is absybut which, realised
from the point of view of the unity of all Spiris part and parcel of
ourselves, because it is that Infinite Mind whislof necessity identified with
all its manifestations.

Looking to this Infinite Mind as a Superior Intgkince from which we may
receive guidance does not therefore imply lookngrt external source. On
the contrary, it is looking to the innermost sprofgour own being, with a
confidence in its action which enables us to prddeghe execution of our
plans
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with a firmness and assurance that are in thems#heevery guarantee of our
success.

The action of the spiritual principles in us follewhe order which we impose
upon them by our thought; therefore the order afisation will reproduce
the order of desire; and if we neglect this finsh@iple of right order and
guidance, we shall find ourselves beginning tofprih other great powers,
which are at present latent within us, without kivaphow to find suitable
employment for them--which would be a very perilaosdition, for without
having before us objects worthy of the powers tictviive awake, we should
waste them on petty purposes dictated only by #neow range of our
unilluminated intellect. Therefore the ancient vasdsays, "With all thy
getting, get understanding.”

The awakening to consciousness of our mysteridesian powers will

sooner or later take place, and will result in vsing them whether we
understand the law of their development or not, §sswve already use our
physical faculties whether we understand their lavwsot. The interior
powers are natural powers as much as the exteres. 8Ve can direct their
use by a knowledge of their laws; and it is therefaf the highest importance
to have some sound principle of guidance in theofiseese higher faculties
as they begin to manifest themselves.



If, therefore, we would safely and profitably entgon the possession of the
great inheritance of power
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that is opening out before us, we must beforehaligs seek to realise in
ourselves that Superior Intelligence which will be® an unfailing principle
of guidance if we will only recognise it as suclheBything depends on our
recognition. Thoughts are things, and thereforwaawill our thoughts to be
so wewill the thing to be. If, then, we will to use the imfie Spirit as a spirit
of guidance, we shall find that the fact is as aeehwilled it; and in doing
this we are still making use of our own suprema@pie. And this is the true
"understanding” which, by placing all the other gosvin their correct order,
creates one grand unity of power directed to ofedefined and worthy aims,
in place of the dispersion of our powers, by whioéy only neutralise each
other and effect nothing.

This is that Spirit of Truth which shall guide un¢a all Truth. It is the sincere
Desire of us reaching out after Truth. Truth faetd Power afterwards is the
reasonable order, which we cannot invert withojutrinto ourselves and
others; but if we follow this order we shall alwdysd scope for our powers
in developing into present realities the continughowing glory of our

vision of the ideal.

The ideal is the true real, but it must be brougttt manifestation before it
can be shown to be so, and it is in this thaipttaetical nature of our mental
studies consists. It is thpractical mystic who is the man of power; the man
who, realising the mystical powers
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within, fits his outward action to this knowledgend so shows his faith by
his works; and assuredly the first step is to maeof that power of
infallible guidance which he can call to his aichply by desiring to be led by
it.
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VI
DESIRE AS THE MOTIVE POWER

THERE are certain Oriental schools of thought, togewith various
Western offshoots from them, which are entirelynided on the principle of
annihilating all desire. Reach that point at whyolu have no wish for
anything and you will find yourself free, is thensnd substance of their
teaching; and in support of this they put forwagt@at deal of very specious
argument, which is all the more likely to entantjie unwary, because it
contains a recognition of many of the profoundeghst of Nature. But we
must bear in mind that it is possible to have & derep knowledge of
psychological facts, and at the same time vitilagerésults of our knowledge
by an entirely wrong assumption in regard to thewdhich binds these facts
together in the universal system; and the injuri@ssilts of misapprehension
upon such a vital question are so radical anddactiing that we cannot too
forcibly urge the necessity of clearly understagdime true nature of the
point at issue. Stripped of all accessories andediimbments, the question
resolves itself into this: Which shall we
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choose for our portion, Life or Death? There camd@ccommodation
between the two; and whichever we select as owlirgiprinciple must
produce results of a kind proper to itself.

The whole of this momentous question turns on thegathat we assign to
desire in our system of thought. Is it the Trekit# in the midst of the
Garden of the Soul? or is it the Upas Tree creaingiderness of death all
around? This is the issue on which we have to @jodgment, and this
judgment must colour all our conception of life atetermine the entire
range of our possibilities. Let us, then, try totpre to ourselves the ideal
proposed by the systems to which | have alludedana who has succeeded
in entirely annihilating all desire. To him all tigs must be alike. The good
and the evil must be as one, for nothing has amydothe power to raise any
desire in him; he has no longer any feeling whizdllgorompt him to say,
"This is good, therefore | choose it; that is ethkrefore | reject it"; for all
choice implies the perception of something morerdBke in what is chosen
than in what is rejected, and consequently theexte of that feeling of
desire which has been entirely eliminated fromideal we are
contemplating.

Then, if the perception of all that makes one thprgferable to another has
been obliterated, there can be no motive for anyaf@ction whatever.
Endue a being who has thus extinguished his factiltiesire
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with the power to create a universe, and he hanatove for employing it.
Endue him with all knowledge, and it will be usalés him; for, since desire
has no place in him, he is without any purposemoich to turn his
knowledge to account. And with Love we cannot engiug for that is desire
in its supreme degree. But if all this be excludelat is left of the man?
Nothing, except the mere outward form. If he hasailty obtained this ideal,
he has practically ceased to be. Nothing can byvasns interest him, for
there is nothing to attract or repel in one thingrenthan in another. He must
be dead alike to all feeling and to all motive dfien, for both feeling and
action imply the preference for one condition ratian another; and where
desire is utterly extinguished, no such preferarareexist.

No doubt some one may object that it is only ee#ices which are thus to be
suppressed; but a perusal of the writings of theals of thought in question
will show that this is not the case. The foundatbthe whole system is that
all desire must be obliterated, the desire for thelgost as much as the
desire for the evil. The good is as much "illusias"the evil, and until we
have reached absolute indifference to both we havattained freedom.
When we have utterly crushed @lit desire we are free. And the practical
results of such a philosophy are shown in the oas®dian devotees, who, in
pursuance of their resolve to crush allitdesire, both for good and evil
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alike, become nothing more than outward imageset,rfrom which all
power of perception and of action have long siteg. f

The mergence in the universal, at which they thns Becomes nothing more
than a self-induced hypnotism, which, if maintaif@da sufficient length of
time, saps away every power of mental and bodilyiag leaving nothing

but the outside husk of an attenuated human fonehbpeless wreck of
what was once a living man. This is the logicautesf a system which
assumes for its starting-point that desire is iemiself, that every desire is
per sea form of bondage, independently of the naturésadbject. The
majority of the followers of this philosophy maykasufficient resolution to
carry it out rigorously to its practical conclusgibut whether their ideal is to
be realised in this world or in some other, themgixtinction of desire means
nothing else than absolute apathy, without feedind without action.

How entirely false such an idea is--not only frdm standpoint of our daily
life, but also from that of the most transcendeataiception of the Universal
Principle--is evidenced by the mere fact that amglexists at all. If the
highest ideal is that of utter apathy, then theaive Power of the universe
must be extremely low-minded; and all that we Haitteerto been
accustomed to look upon as the marvellous ordebaadty of creation, is
nothing but a display of vulgarity and ignorancesotind philosophy.
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But the fact that creation exists proves that thesérsal Mind thinks
differently, and we have only to look around to #es the true ideal is the
exercise of creative power. Hence, so far fromrddsing a thing to be
annihilated, it is the very root of every conceilaimode of Life. Without it
Life could not be. Every form of expression impltee selection of all that
goes to make up that form, and the passing-by attever is not required for
that purpose; hence a desire for that which i<ssdlen preference to what is
laid aside. And this selective desire is none othan the universal Law of
Attraction.

Whether this law acts as the chemical affinity mba@rently unconscious
atoms, or in the instinctive, if unreasoned, atioas of the vegetable and
animal worlds, it is still the principle of seleati affinity; and it continues to
be the same when it passes on into the higher &ngadvhich are ruled by
reason and conscious purpose. The modes of adtivétgch of these
kingdoms are dictated by the nature of the kingdoutthe activity itself
always results from the preference of a certaigestitior a certain object, to
the exclusion of all others; and all action corssistthe reciprocal movement
of the two towards each other in obedience toahedf their affinity.

When this takes place in the kingdom of consciadsviduality, the affinities
exhibit themselves as mental action; but the ppiecdf selection prevails
without exception throughout the universe. In tbestious
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mind this attraction towards its affinity becomeside; the desire to create
some condition of things better than that now @éxgstOur want of
knowledge may cause us to make mistakes as tothikdietter thing really
is, and so in seeking to carry out our desire weg gine it a wrong direction;
but the fault is not in the desire itself, but ur onistaken notion of what it

that it requires for its satisfaction. Hence uneexd dissatisfaction until its
true affinity is found; but, as soon as this icdigered, the law of attraction
at once asserts itself and produces that bettetitomm the dream of which
first gave direction to our thoughts.

Thus it is eternally true that desire is the caafsal feeling and all action; in
other words, of all Life. The whole livingness afd_consists in receiving or
in radiating forth the vibrations produced by tae lof attraction; and in the
kingdom of mind these vibrations necessarily becoorescious out-
reachings of the mind in the direction in whiclfeigls attraction; that is to
say, they become desires. Desire is therefore the seeking to manifest
itself in some form which as yet exists only inthsught. It is the principle
of creation, whether the thing created be a world wooden spoon; both
have their origin in the desire to bring somethimg existence which does
not yet exist. Whatever may be the scale on whielexercise our creative
ability, the motive power must always be desire.



Desire is the force behind all things; it is theving
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principle of the universe and the innermost ceotrall Life. Hence, to take
the negation of desire for our primal principléasendeavour to stamp out
Life itself; but what we have to do is to acquine tequisite knowledge by
which to guide our desires to their true objectsaifsfaction. To do this is
the whole end of knowledge; and any knowledge appditherwise is only a
partial knowledge, which, having failed in its pase, is nothing but
ignorance. Desire is thus the sum-total of theniviess of Life, for it is that
in which all movement originates, whether on thggptal level or the
spiritual. In a word, desire is the creative povegrd must be carefully
guarded, trained, and directed accordingly; bus touseek to develop it to
the highest perfection is the very opposite ofnigytio Kill it outright.

And desire has fulfilment for its correlative. Thesire and its fulfilment are
bound together as cause and effect; and when Wwserélae law of their
sequence, we shall be more than ever impressedhveittupreme importance
of Desire as the great centre of Life.
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IX
TOUCHING LIGHTLY

WHAT is our point of support? Is it in ourselvesautside us? Are we self-
poised, or does our balance depend on somethiegnekX? According to the
actual belief in which our answer to these questisrembodied so will our
lives be. In everything there are two parts, treeesal and the incidental--
that which is the nucleus angison d’étreof the whole thing, and that which
gathers round this nucleus and takes form froifhé true knowledge always
consists in distinguishing these two from each pthied error always
consists in misplacing them.

In all our affairs there are two factors, ourselaad the matter to be dealt
with; and sincdor usthe nature of anything is always determined by our
thought of it, it is entirely a question of our ieéwhich of these two factors
shall be the essential and which the accessorychgher we regard as the
essential, the other at once becomes the inciddrtalincidental can never
be absent. For any sort of action to take placestimeist besomeconditions
under which the activity passes out into visibkutts; but the same sort of
activity may occur under a variety
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of different conditions, and may thus produce \different visible results.
So in every matter we shall always find an esskatianergising factor, and
an incidental factor which derives its quality fréne nature of the energy.

We can therefore never escape from having to seleatssential and our
incidental factor, and whichever we select as #semtial, we thereby place
the other in the position of the incidental. Ifeth we make the mistake of
reversing the true position and suppose that tkegesing force comes from
the merely accessory circumstances, we ntiageour point of support and
lean uporthem and stand or fall with them accordingly; and ssoa@me into
a condition of weakness and obsequious waitinglsogs of external
influences, which is the very reverse of that gitepnwisdom, and opulence
which are the only meaning of Liberty.

But if we would ask ourselves the common-sensetaureg/here can the
centre of a man's Life be except in himself? wél slee that in all which
pertains to us the energising centre must be isebugs. We can never get
away from ourselves as the centre of our own usejeand the sooner we
clearly understand this the better. There is readlgnergy irour universe
but what emanates from ourselves in the first mstaand the power which
appears to reside in our surroundings is derivéidenfrom our own mind.

If once we realise this, and consider that the Life
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which flows into us from the Universal Life-Printggis at every momemtew
Life entirely undifferentiated to any particularrpose besides that of
supporting our own individuality, and that it istlefore ours to externalise in
any form we will, then we find that this manifestat of the eternal Life-
Principlein ourselvess the standpoint from which we can control our
surroundings. We must lean firmly on the centrahpof our own being and
not on anything else. Our mistake is in taking @wiroundings too muctali
grand serieuX We should touch things more lightly. As soonasfeel that
their weight impedes our free handling of them theymastering us, and not
we them.

Light handling does not mean weak handling. Orctivdrary, lightness of
touch is incompatible with a weak grasp of therimsient, which implies that
the weight of the tool is excessive relativelytie force that seeks to guide it.
A light, even playful handling, therefore impliesitan grasp and perfect
control over the instrument. It is only in the hamd a Grinling Gibbons that
the carving tool can create miracles of aerialthglss from the solid wood.
The light yet firm touch tells not of weakness, btipower held in reserve;
and if we realise our own out-and-out spiritualunatwe know that behind
any measure of power we may put forth there issthele reserve of the
infinite to back us up.

As we come to know this we begin to handle thimgfstly, playing with
them as a juggler does with his
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flying knives, which cannot make the slightest nroeat other than he has
assigned to them, for we begin to see that ourabover things is part of the
necessary order of the universe. The disorder we et with in the past
has resulted precisely from our never having attechponsciously to
introduce this element of our personal controlas pf the system.

Of course, | speak of theholeman, and not merely of that part of him which
Walt Whitman says is contained between his hatrem#oots. Thevhole
man is an infinitude, and the visible portion ahhis the instrument through
which he looks out upon and enjoys all that beldogsm, his own kingdom
of the infinite. And when he learns that this is theaning of his conscious
individuality, he seebowit is that he is infinite, and finds that he iseanith
Infinite Mind, which is the innermost core of theiverse. Having thus
reached the true centre of his own being, he caerrgve this central place
to anything else, but will realise that relativedythis all other things are in
the position of the incidental and accessory, andving daily in this
knowledge he will learn so to handle all thingdtlyg, yet firmly, that grief,
fear, and error will have less and less spacesmbrld, until at last sorrow
and sighing shall flee away, and everlasting jalldhake their place. We



may have taken only a few steps on the way adyéthey are in the right
direction, and what we have to do now is to go on.
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X

PRESENT TRUTH

IF Thought power is good for anything it is good éwerything. If it can
produce one thing it can produce all things. Foat to hinder it? Nothing
can stop us from thinking. We c#nink what we please, and if to think is to
form, then we can form what we please. The whokstion, therefore,
resolves itself into this: Is it true that to thirskto form? If so, do we not see
that our limitations are formed in precisely thensavay as our expansions?
We think that conditions outside our thought hawe/¢r over us, and so we
think power into them. So the great question &f if whether there is any
othercreative power than Thought. If so, where isng avhat is it?

Both philosophy and religion lead us to the tritatt'in the beginning"” there
was no other creative power than Spirit, and tHg mode of activity we can
possibly attribute to Spirit is Thought, and sofimé Thought as the root of
all things. And if this was the case "in the begmgi it must be so still; for if
all things originate in Thought, all things mustrhedes of Thought, and so it
is impossible for Spirit

p. 97

ever to hand over its creations to some power wisictot itself--that is to
say, which is not Thought-power; and consequettitiha forms and
circumstances that surround us are manifestatibtieareative power of
Thought.

But it may be objected that this is God's Thought] that the creative power
is in God and not Man. But this goes away fromgaélké-evident axiomatic
truth that "in the beginning” nothing could havel @y origin except
Thought. It is quite true that nothing has anyiorgxcept in the Divine
Mind, and Man himself is therefore a mode of theii@ Thought. Again,
Man is self-conscious; therefore Man is the Divilm®ught evolved into
individual consciousness, and when he becomes sufficierlthéegned to
realise this as his origin, then he sees that heéproductiomn individuality
of thesamespirit which produces all things, and that his divought in
individuality has exactly the same quality as theii® Thought in
universality, just as fire is equally igneous wiegthurning round a large
centre of combustion or a small one, and thus wéamically brought to the
conclusion that our thought must have creative powe

But people say, "We have not found it so. We areosmded by all sorts of
circumstances that we do not desire.” Yes, fgauthem, and in so doing you
think them; and in this way you are constantly exergisins Divine
prerogative of creation by Thought,
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only through ignorance you use it in a wrong digatt Therefore the Book of
Divine Instructions so constantly repeats "Fear doubt not," because we
can never divest our Thought of its inherent cueatjuality, and the only
guestion is whether we shall use it ignorantlydo iojury or understandingly
to our benefit.

The Master summed up his teaching in the aphotsiihkinowledge of the
Truth would make us free. Here is no announcemieaything we have to
do, or of anything that has to be done for usrdeoto gain our liberty,
neither is it a statement of anythiftgure. Truthis what is. He did not say,
you must walit till something becomes true whichas truenow. He said:
"Know whatis Truth now, and you will find that the Truth concig
yourself is Liberty." If the knowledge of Truth mekus free it can only be
because in truth we are free already, only we d&now it.

Our liberty consists in our reproducing on the sadlthe individual the same
creative power of Thought which first brought therld into existence, "so
that the things which are seen were not made nfshvhich do appear.” Let
us, then, confidently claim our birthright as "s@m&l daughters of the
Almighty,” and by habitually thinking the good, theautiful, and the true,
surround ourselves with conditions correspondinguiothoughts, and by our
teaching and example help others to do the same.
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XI
YOURSELF

| WANT to talk to you about the livingness therarieing yourself. It has at
least the merit of simplicity, for it must surelg basier to be oneself than to
be something or somebody else. Yet that is whatay are constantly
trying to do; the self that is their own is not gognough for them, and so
they are always trying to go one better than whad @as made them, with
endless strain and struggle as the consequenoautde, they are right to
put before them an ideal infinitely grander thagthimg they have yet
attained--the only possible way of progress isdip¥ing an ideal that is
always a stage ahead of us--but the mistake istiseeing that its attainment
is a matter of growth, and that growth must beetkgansion of something
that already exists in us, and therefore impliesb&ing what we are and
where we are as its starting point. This growth ®ntinuous process, and
we cannot do next month's growth without first dpihis month's; but we are
always wanting to jump into some ideal of the faturot seeing that we can
reach it only by steadily going on from where we aow.
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These considerations should make us more confatehtnore comfortable.
We are employing a force which is much greater tharbelieve ourselves to
be, yet it is not separate from us and needingtpdrsuaded or compelled, or
inveigled into doing what we want; it is the suatim of our own being
which is continually passing up into manifestatwnthe visible plane and
becoming that personal self to which we often limit attention without
considering whence it proceeds. But in truth thieioself is the surface
growth of that individuality which lies concealeat down in the deeps

below, and which is none other than the Spirit-dé& kvhich underlies all
forms of manifestation.

Endeavour to realise what this Spirit must beselft-that is to say, apart
from any of the conditions that arise from the oas relations which
necessarily establish themselves between its vafams of
individualisation. In its homogeneous self whaeedan it be but pure life--
Essence-of-Life, if you like so to call it? Theralise that as Essence-of-Life
it exists in the innermost @very oneof its forms of manifestation in as
perfect simplicity as any we can attribute to ibur most abstract
conceptions. In this light we see it to be theretlly self-generating power
which, to express itself, flows into form.

This universal Essence-of-Life is a continual berwnginto form), and since
we are a part of Nature we do not need to go futtien ourselves to find
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the life-giving energy at work with all its powetsence all we have to do is
to allow it to rise to the surface. We do not hevmakeit rise any more than
the engineer who sinks the bore-pipe for an anesill has to make the
water rise in it; the water does that by its owargwg, springing as a fountain
a hundred feet into the air. Just so we shall &ifiduntain of Essence-of-Life
ready to spring up in ourselves, inexhaustible @inually increasing in its
flow, as One taught long ago to a woman at a waysiell.

This up-springing of Life-Essence is not anothet'ss our own. It does not
require deep studies, hard labours, weary jourgeyio attain it; it is not the
monopoly of this teacher or that writer, whoseuees we must attend or
whose books we must read to get it. It is the imuest ofourselvesand a
little common-sense thought as to how anything stade anything will
soon convince us that the great inexhaustiblentifist be the very root and
substance of us, permeating every fibre of ourdein

Surely to be this vast infinitude of living poweust be enough to satisfy all
our desires, and yet this wonderful ideal is najleise but what we already
arein principio--it is all there in ourselves now, only awaitingr@ecognition
for its manifestation. It is not the Essence-ofelwhich has to grow, for that
is eternally perfect in itself; but it is our recoiypon of it that has to grow, and
this growth cannot be
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forced. It must come by a natural process, thetiesessity of which is to
abstain from all straining after being somethingchtat the present time we
cannot naturally be. The Law of our Evolution has ys in possession of
certain powers and opportunities, and our furtlexetbpment depends on
our doing just what these powers and opportunitiake it possible for us to
do, here and now.

If we do what we are able to do to-day, it will ople way for us to do
something better to-morrow, and in this mannemgosving process will
proceed healthily and happily in a rapidly incregsiatio. This is so much
easier than striving to compel things to be whaytfwe not, and it is also so
much more fruitful in good results. It is not sigistill doing nothing, and
there is plenty of room for the exercise of all mental faculties, but these
faculties are themselves the outcome of the Essafrcée, and are not the
creating power, but only that which gives directiont. Now it is this
moving power at the back of the various faculties is the true innermost
self; and if we realise the identity between theermost and the outermost,
we shall see that we therefore have at our preigpbsal all that is necessary
for our unlimited development in the future.

Thus our livingness consists simply in being owsg| only more so; and in
recognising this we get rid of a great burden afagessary straining and
striving, and the place of the adttum and dranguill
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be taken, not by inertia, but by a joyous actiwtyich knows that it always
has the requisite power to manifest itself in fowhgood and beauty. What
matters it whither this leads us? If we are follogvihe line of the beautiful
and good, then we shall produce the beautiful awdigand thus bring
increasing joy into the world, whatever particutam it may assume.

We limit ourselves when we try to fix accuratelydrehand the particular
form of good that we shall produce. We should aohso much at having or
making some patrticular thing as at expressinghall we are. The expressing
will grow out of realising the treasures that avesoalready, and
contemplating the beauty, the affirmative sidealbthat we areow, apart
from the negative conceptions and detractions whhthis positive good
from us. When we do this we shall be astonishestéowhat possibilities
reside in ourselves as we are and with our presgnbundings, all unlovely
as we may deem them: and commencing to work at @mae whatever we
find of affirmative in these, and withdrawing otawtght from what we have
hitherto seen of negative in them, the right rodtlapen up before us,
leading us in wonderful ways to the developmergawers that we never
suspected, and the enjoyment of happiness thaewar anticipated.

We have never been out of our right path, only axelbeen walking in it
backwards instead of forwards,
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and now that we have begun to follow the path @rtght direction, we find
that it is none other than the way of peace, tlile pgjoy, and the road to
eternal life. These things we may attain by sinipipng naturally with
ourselves. It is because we are trying to be @aoething which is not
natural to us that we experience weariness anditalbdnere we should find
all our activities joyously concentrated on objestsch lead to their own
accomplishment by the force of the love that weehfav them. But when we
make the grand discovery of how to live naturalg, shall find it to be all,
and more than all, that we had ever desired, andaily life will become a
perpetual joy to ourselves, and we shall radiget land life wherever we go.
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Xl
RELIGIOUS OPINIONS

THAT great and wise writer, George Eliot, expressedmatured views on
the subject of religious opinions in these words$idve too profound a
conviction of the efficacy that lies in all sincdagth, and the spiritual blight
that comes with no faith, to have any negative agapmdism left in me."” This
had not always been her attitude, for in her yainh had had a good deal of
negative propagandism in her; but the experieneeliédétime led her to form
this estimate of the value of sincere faith, inawemantly of the particular form
of thought which leads to it.

Tennyson also came to the same conclusion, and giadly warning
1) thou who after toil and storm
Mag’st seem to have reached a purer air,
Whose faith has centred evergwhere,
Nor cares to fix itself to form.
Leave thou tl‘xg sister when she prays
[er early heaven, her happy views,
Nor thou with shadowed hint confuse
A life that leads melodious dags.”
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And thus these two great minds have left us a free$wvisdom which we
shall do well to profit by. Let us see how it agglimore particularly to our
own case.

The true presentment of the Higher Thought contamtegative
propagandism.” It is everywhere ranged on the gidbe Affirmative, and its
great object is to extirpate the canker which gnaintke root of every life
that endeavours to centre itself upon the Negaliisgurpose is constructive
and not destructive. But we often find people labaiunder a very
erroneous impression as to the nature and scape oiovement, and thus
not only themselves deterred from investigatinguit, also deterring others
from doing so. Sometimes this results from the ettiipaving been presented
to them unwisely--in a way needlessly repugnarnhéoparticular form of
religious ideas to which they are accustomed; barenoften it results from
their prejudging the whole matter, and making wprtminds that the
movement is opposed to their ideas of religionhaut being at the pains to
inquire what its principles really are. In eithase a few words on the
attitude of the New Thought towards the currenti®iof religious opinion
may not be out of place.



The first consideration in every concern is, Wisahie object aimed at? The
end determines the means to be employed, and ifatuge of the end be
clearly kept in view, then no objectless complicas will be
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introduced into the means. All this seems too obwito be stated, but it is
just the failure to realise this simple truth that given rise to the whole
body ofodium theologicurmwith all the persecutions and massacres and
martyrdoms which disgrace the pages of history,intgg&o many of them a
record of nothing but ferocity and stupidity. Let lnope for a better record in
the future; and if we are to get it, it will be the adoption of the simple
principle here stated.

In our own country alone the varieties of churcaied sects form a lengthy
catalogue, but in every one of them the purpofieeisame--to establish the
individual in a satisfactory relation to the DiviRewer. The very fact of any
religious profession at all implies the recognitafnfGod as the Source of life
and of all that goes to make life; and therefoeeghrpose in every case is to
draw increasing degrees of life, whether here oedfeer, from the Only
Source from which alone it is to be obtained, draddfore to establish such a
relation with this Source as may enable the wopsripo draw from It all the
life he wants. Hence the necessary preliminaryawihg consciously at all

is the confidence that such a relation actuallyldesen established; and such a
confidence as this is exactly all that is meanEaih.

The position of the man who has not this confidasagther that no such
Source exists, or else that he is without meargoéss to It; and in either
case he
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feels himself left to fight for his own hand agdittee entire universe without
the consciousness of any Superior Power to backupinte is thrown
entirely upon his own resources, not knowing ofittierior spring from
which they may be unceasingly replenished. Hekesdi plant cut off at the
stem and stuck in the ground without any root, @msequently that spiritual
blight of which George Eliot speaks creeps over,pmducing weakness,
perplexity, and fear, with all their baleful consegces, where there should
be that strength, order, and confidence whichlareséry foundation of all
building-up for whatever purpose, whether of peasqmosperity or of
usefulness to others.

From the point of view of those who are acquaintét the laws of spiritual
life, such a man is cut off from the root of hisro®eing. Beyond and far
interior to that outer self which each of us kn@gghe intellectual man
working with the physical brain as instrument, vea/éa roots penetrating deep
into that Infinite of which, in our ordinary wakirgjate, we are only dimly
conscious; and it is through this root of our owdividuality, spreading far



down into the hidden depths of Being, that we doadvof the unseen that
unceasing stream of Life which afterwards, by taaught-power, we
differentiate into all those outward forms of whiele have need. Hence the
unceasing necessity for every one to realise tbatgruth that his whole
individuality has its foundation
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in such a root, and that the ground in which tbat Is embedded is that
Universal Being for which there is no name savé dfighe One all-
embracing | AM.

The supreme necessity, therefore, for each of tsrisalise this fundamental
fact of our own nature, for it is only in propontias we do so that we truly
live; and, therefore, whatever helps us to thiisagon should be carefully
guarded. In so far as any form of religion contt@suto this end in the case of
any particular individual, for him it is true relam. It may be imperfect, but it
is true so far as it goes; and what is wanted igondestroy the foundation of
a man's faith because it is narrow, but to exparhid this expanding will

be done by the man himself, for it is a growth fremthin and not a
construction from without.

Our attitude towards the religious beliefs of oghelnould, therefore, not be
that of iconoclasts, breaking down ruthlessly whatdromour point of view
we see to be merely traditionary idols (in Bacse'sse of the word), but
rather the opposite method of fixing upon thatnotaer's creed which we
find to be positive and affirmative, and graduddigding him to perceive in
what its affirmativeness consists; and then, whasede has got the clue to
the element of strength which exists in his acaustb form of belief, the
perception of the contrast between that and theessential accretions will
grow up in his mind spontaneously, thus graduailyding him out into a
wider
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and freer atmosphere. In going through such a peoas this, he will never
have had his thoughts directed into any channgliggest separation from his
spiritual root and ground; but he will learn thia¢ rooting and grounding in
the Divine, which he had trusted in at first, wergeed true, but in a sense
far fuller, grander, and larger every way thandady infantile conception of
them.

The question is not how far can another's religimpisions stand the test of a
remorseless logic, but how far do they enable limealise his unity with
Divine Spirit? That is the living proof of the vawf his opinion to himself,
and no change in his opinions can be for the b#ttdrdoes not lead him to a
greater recognition of the livingness of Divine igpn himself. For any
change of opinion to indicate a forward movementust proceed from our
realising in some measure the true nature of teeHat is already developed



in us. When we seshywe arewhatwe arenow, then we can look ahead and
see what the same life principle that has broughtpito the present point is
capable of doing in the future. We may not see farpahead, but we shall
see where the next step is to be placed, andgdlsaifficient to enable us to
move on.

What we have to do, therefore, is to help othegrdov from the root they are
alreadyliving by, and not to dig their roots up and leave themwither. We
need not be afraid of making ourselves all thirgalk
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men, in the sense of fixing upon the affirmativeneénts in each one's creed
as the starting-point of our work, for the affirivatand life-giving is always
true, and Truth is alwaysneand consistent with itself; and therefore we need
never fear being inconsistent so long as we adbedires method. It is worse
than useless to waste time in dissecting the negatcretions of other
people's beliefs. In doing so we run great risksofing up the wheat along
with the tares, and we shall certainly succeedusiting people up the wrong
way; moreover, by looking out exclusively for thielgiving and affirmative
elements, we shall reap benefit to ourselves. Vi# sbt only keep our
temper, but we shall often find large reservesfiofnaative power where at
first we had apprehended nothing but worthlessractations, and thus we
shall become gainers both in largeness of mindmastbres of valuable
material.

Of course we must be rigidly unyielding as regdhgsessencef Truth-that
must never be sacrificed--but as representatingsowever small a sphere,
of the New Thought, we should make it our aim tovglothers, not that their
religion is wrong, but that all they may find dieligivingness in it is life-
giving because it is part of the One Truth whichlisays the same under
whatever form expressed. As half a loaf is bettantno bread, so ignorant
worship is better than no worship, and ignorarthfes better than no faith.
Our work is not to destroy this faith and this
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worship, but to lead them on into a clearer light.

For this reason we may assure all inquirers traattandonment of their
customary form of worship is no necessity of thevNéought; but, on the
contrary, that the principles of the movement, ectty understood, will show
them far more meaning in that worship than theyehawer yet realised. Truth
is one; and when once the truth which underliestitevard form is clearly
understood, the maintenance or abandonment oattez Will be found to be
a matter of personal feeling as to what form, @ealse of form, best enables
the particular individual to realise the Truth Ifse
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Xl

A LESSON FROM BROWNING

PERHAPS you know a little poem of Browning's calléd Epistle
Containing the Strange Medical Experiences of Kialgtthe Arab
Physician." The somewhat weird conception is thatArab physician,
travelling in Palestine soon after the date whenGlospel narrative closes,
meets with Lazarus whom Jesus raised from the @eabdin this letter to a
medical friend describes the strange effect whishvision of the other life
has produced upon the resuscitated man. The poauddbe studied as a
whole; but for the present a few lines selecte@ laed there must do duty to
indicate the character of the change which hasspagson Lazarus. After
comparing him to a beggar who, having suddenlyivedeboundless wealth,
is unable to regulate its use to his requiremé€dsshish continues:

”50 here--we call the treasure knowlec{ge, say,
]ncreasecl }DC\leﬂ& the Flesl‘xlg 1Cacu|’c3~~
[Jeaven oPened to a soul while yeton carth,
E_ar’ch forced on a soul's use while seeing heaven:

T he manis witless of the size, the sum,

The value in proportion of all things."
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In fact he has become almost exclusively consadbus

T he spiritual life around the car’cHg life:
The law of that is known to him as this,
[His heart and brain move there, his feet stay here,”

and the result is a loss of mental balance entirefitting him for the affairs
of ordinary life.

Now there can be no doubt that Browning had a farenserious intention in
writing this poem than just to record a fantast@ion that flitted through his
brain. If we read between the lines, it must barcteom the general tenor of
his writings that, however he may have acquireBrbwning had a very deep
acquaintance with the inner region of spiritualsssuwhich give rise to all
that we see of outward phenomenal manifestatioarelare continual
allusions in his works to the life behind the vaihd it is to this suggestion of
some mystery underlying his words that we owe theyrattempts to fathom
his meaning expressed through Browning Societidslam like--attempts
which fail or succeed according as they are maata fthe without" or from
"the within." No one was better qualified than puet to realise the immense



benefits of the inner knowledge, and for the sa@ason he is also qualified
to warn us of the dangers on the way to its actosifor nowhere is it more
true that

"A little knowledge is a dangerous thing,"
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Under the figure of Lazarus he describes the mamhes practically grasped
the reality of the inner side of things, for whome tveil has been removed,
and who knows that the external and visible tateesse from the internal
and spiritual. But the description is that of ongose eyes have been so
dazzled by the light that he has lost the powercgbmmodating his vision to
the world of sense. He now commits the same eroon the side of "the
within" that he formerly committed from the side"ttie without," the error

of supposing that there is no vital reality in #spect of things on which his
thoughts are not immediately centered. This is vwhmental balance,
whether it shows itself by refusing reality to thevard or the outward. To be
so absorbed in speculative ideas as to be unabligedhem practical
application in daily life, is to allow our highetstoughts to evaporate in
dreams.

There is a world of philosophy in the simple statebthat there can be no
inside without an outside, and no outside withguirside; and the great
secret in life is in learning to see things in thvholeness, and to realise the
inside and the outside simultaneously. Each of théimout the other is a
mere abstraction, having no real existence, whieltentemplate separately
only for the purpose of reviewing the logical
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steps by which they are connected together as eagseffect. Nature does
not separate them, for they are inseparable; antath of nature is the law of
life. It is related of Pythagoras that, after hd ked his scholars to the
dizziest heights of the inner knowledge, he neaged to impress upon them
the converse lesson of tracing out the steps bgtwihiese inner principles
translate themselves into the familiar conditiohthe outward things by
which we are surrounded. The process of analysierely an expedient for
discovering what springs in the realm of causesikgeo touch in order to
produce certain effects in the realm of manifestatBut this is not sufficient.
We must also learn to calculate how those partieffacts, when produced,
will stand related to the world of already existeffects among which we
propose to launch them, how they will modify thase be modified by these
in turn; and this calculation of effects is as rssegy as the knowledge of
causes.



We cannot impress upon ourselves too stronglyrdedity consists of both an
inside and an outside, a generating principle agelnerated condition, and
that anything short of the reality of wholenesglision on one side or the
other. Nothing could have been further from Browgsrintention than to
deter seekers after truth from studying the prilesipf Being, for without the
knowledge of them truth must always remain wrappadystery; but the
lesson he would impress on us is that of guardigigawtly the mental
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equilibrium which alone will enable us to develbpse boundless powers
whose infinite unfolding is the fulness of Life. &Amve must remember above
all that the soul of life is Love, and that Loveosls itself by service, and
service proceeds from sympathy, which is the capé&mi seeing things from
the point of view of those whom we would help, ehalt the same time
seeing them also in their true relations; and floeeeif we would realise that
Love which is the inmost vitalising principle evehthe most interior

powers, it must be kept alive by maintaining ouldhgpon the exterior life as
being equally real with the inward principles ofialnit is the manifestation.

1902.
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XV
THE SPIRIT OF OPULENCE

IT is quite a mistake to suppose that we musticestnd stint ourselves in
order to develop greater power or usefulness. itz form the conception

of the Divine Power as so limited that the bestwseaan make of it is by a
policy of self-starvation, whether material or mre@nOf course, if we believe
that some form of self-starvation is necessaryutopsoducing good work,
then so long as we entertain this belief the fatually is sofor us
"Whatsoever is not of faith"--that is, not in acdance with our honeseliet
-"Is sin"; and by acting contrary to what we reddlieve we bring in a
suggestion of opposition to the Divine Spirit, wihimust necessarily paralyse
our efforts, and surround us with a murky atmosploédistrust and want of

10y.

But all this exists in, and is produced by, betief and when we come to
examine the grounds of this belief we shall findttit rests upon an entire
misapprehension of the nature of our own powexelfclearly realise that the
creative power in ourselvesuslimited then there is no reason for limiting
the
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extent to which we may enjoy what we can creatmbgns of it. Where we

are drawing from thefinite we need never be afraid of taking more than our
share. That is not where the danger lies. The dasge not sufficiently
realising our own richness, and in looking upondkeernalised products of
our creative power as being the true riches instédlde creative power of
spirit itself.

If we avoid this error, there is no need to limitrgelves in taking what we
will from the infinite storehouse: "All things ay@urs." And the way to avoid
this error is by realising that the true wealtimigdentifying ourselves with
the spirit of opulence. We must be opulent in tnwught Do not "think
money," as such, for it is only one means of optéebutthink opulence

that is, largely, generously, liberally, and youl #nd that the means of
realising this thought will flow to you from all quters, whether as money or
as a hundred other things not to be reckoned im. cas

We must not make ourselves dependent on any plartfoum of wealth, or
insist on its coming to us through some partical@nnel--that is at once to
impose a limitation, and to shut out other formsvetlth and to close other
channels; but we must enter into #perit of it. Now the spirit is Life, and
throughout the universe Life ultimately consistginmtulation, whether
within the physical body of the individual or orethcale of the entire solar
system;
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and circulation means a continual flowing arouna] thespirit of opulence
IS no exception to this universal law of all life.

When once this principle becomes clear to us wk séa that our attention
should be directed rather to the giving than tleeikeng. We must look upon
ourselves, not as misers' chests to be kept loickenlir own benefit, but as
centres of distribution; and the better we fulfirdunction as such centres
the greater will be the corresponding inflow. If aleoke the outlet the
current must slacken, and a full and free flow lsarobtained only by
keeping it open. The spirit of opulence--the optulande of thought, that is--
consists in cultivating the feeling that we possadbksorts of riches which we
canbestow upon othereind which we can bestdiberally because by this
very action we open the way for still greater siggpto flow in. But you say,
"I am short of money, | hardly know how to pay f@cessaries. What have |
to give?"

The answer is that we must always start from thetpehere we are; and if
your wealth at the present moment is not abundathh® material plane, you
need not trouble to start on that plane. Theret#rer sorts of wealth, still
more valuable, on the spiritual and intellectualngls, which you can give;
and you can start from this point and practisesghat of opulence, even
though your balance at the bank may be nil. And the universal law of
attraction
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will begin to assert itself. You will riot only bagto experience an inflow on
the spiritual and intellectual planes, but it vektend itself to the material
plane also.

If you have realised thepirit of opulence yoeannot helpdrawing to

yourself material good, as well as that higher teahich is not to be
measured by a money standard; and because yowtrdérstand thspirit of
opulence you will neither affect to despise thisrfamf good, nor will you
attribute to it a value that does not belong tbut; you will co-ordinateit

with your other more interior forms of wealth sotasnake it the material
instrument in smoothing the way for their more petrfexpression. Used thus,
with understanding of the relation which it bearspiritual and intellectual
wealth, material wealth becomese with themand is no more to be shunned
and feared than it is to be sought for its own sake

It is not money, but thiove of money, that is the root of evil; and thrit of
opulence is precisely the attitude of mind whicfurghest removed from the
love of money for its own sake. It does not belisvenoney. What it does
believe in is the generous feeling which is theiinte recognition of the
great law of circulation, which does not in any ertdking make its first
guestion, How much am | going ¢etby it? but, How much am | going to



by it? And makinghis the first question, the getting will flow in withn
generous profusion, and with a spontaneousness
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and rightness of direction that are absent wherimirthought is of
receiving only.

We are not called upon to give what we have noggétand to run into debt;
but we are to give liberally of what we have, wiitle knowledge that by so
doing we are setting the law of circulation to waakd as this law brings us
greater and greater inflows of every kind of gogapur out-giving will
increase, not by depriving ourselves of any exmsmesf our own life that we
may desire, but by finding that every expansion esaks the more powerful
instruments for expanding the life of others. "Lav&d let live" is the motto of
the true opulence.
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XV
BEAUTY

Do we sufficiently direct our thoughts to the subjef Beauty? | think not.
We are too apt to regard Beauty as a merely sgprfhing, and do not
realise all that it implies. This was not the casth the great thinkers of the
ancient world--see the place which no less a oae Biato gives to Beauty as
the expression of all that is highest and greatetste system of the universe.
These great men of old were no superficial thinkansl, therefore, would
never have elevated to the supreme place that idmhly superficial.
Therefore, we shall do well to ask what it is ttietse great minds found in
the idea of Beauty which made it thus appeal tnths the most perfect
outward expression of all that lies deepest inftinelamental laws of Being.
It is because, rightly apprehended, Beauty reptesba supremest living
quality of Thought. It is the glorious overflowirg fulness of Love which
indicates the presence of infinite reserves of RPdehind it. It is the joyous
profusion that shows the possession of inexhaessifoires of wealth which
can afford to be thus lavish and yet
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remain as exhaustless as before. Read aright, Bisathie index to the whole
nature of Being.

Beauty is the externalisation of Harmony, and Harynis the co-ordinated
working of all the powers of Being, both in theividual and in the relation
of the individual to the Infinite from which it Spgs; and therefore this
Harmony conducts us at once into the presencesaghtiermost
undifferentiated Life. Thus Beauty is in most imnate touch with the very
arcanum of Life; it is the brightness of glory sfeng itself over the
sanctuary of the Divine Spirit. For if, viewed fromithout, Beauty is the
province of the artist and the poet, and lays lobldur emotions and appeals
directly to the innermost feelings of our heartling up the response of that
within us which recognises itself in the harmonyceeved without, this is
only because it speeds across the bridge of Reatioisuch quick feet that
we pass from the outmost to the inmost and back agahe twinkling of an
eye; but the bridge is still there and, retracing steps more leisurely, we
shall find that, viewed from within, Beauty is res§ the province of the calm
reasoner and analyst. What the poet and the seii upon intuitionally, he
elaborates gradually, but the result is the sant®ih cases; for no intuition
is true which does not admit of being expanded antational sequence of
intelligible factors, and no argument is true whitdes not admit of being
condensed into that rapid suggestion which is fitol
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Thus the impassioned artist and the calm thinkér bod that the only true
Beauty proceeds naturally from the actual consonaif that which it
expresses. It is not something added on as arraftght, but something pre-
existing in the original idea, something to whibattidea naturally leads up,
and which pre-supposes that idea as affordingyiraison d’étre The test of
Beauty is, What does it express? Is it merely @&gera coat of paint laid on
from without? Then it is indeed nothing but a wHisepulchre, a covering to
hide the vacuity or deformity which needs to beaeead. But is it the true
and natural outcome of what is beneath the surfabe® it is the index to
superabounding Life and Love and Intelligence, Whgcnot content with
mere utilitarianism hasting to escape at the esirhessible point from the
labour of construction, as though from an enforaed unwelcome task, but
rejoicing over its work and unwilling to quit it tihit has expressed this
rejoicing in every fittest touch of form and colamd exquisite proportion
that the material will admit of, and this withowghrting by a hairbreadth
from the original purpose of the design.

Wherever, therefore, we find Beauty, we may infeeaormous reserve of
Power behind it; in fact, we may look upon it as tmsible expression of the
great truth that Life-Power is infinite. And whdretinner meaning of Beauty
is thus revealed to us, and we learn to know thasery fulness and
overflowing of
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[paragraph continued®Ower, we shall find that we have gained a newdstal for
the guidance of our own lives. We must begin tothsewonderful process
which we have learnt from Nature. Having learnt héature works--how
God works--we must begin to work in like mannerd aever consider any
work complete until we have carried it to some Ifimatcome of Beauty,
whether material, intellectual, or spiritual. Is myention good? That is the
initial question, for the intention determines ttegure of the essence in
everything. What is the most beautiful form in whiacan express the good |
intend? That is the ultimate question; for the BBeauty which our work
expresses is the measure of the Power, Intelligdmmae--in a word, of the
guantity and quality of our own life which we hawet into it. True Beauty,
mind you--that which is beautiful because it mastf@ctly expresses the
original idea, not a mere ornamentation occupyimgtboughts as a thing
apart from the use intended.

Nothing is of so small account but it has its fsilpower of expression in
some form of Beauty peculiarly its own. Beautyhs taw of perfect
Thought, be the subject of our Thought some scledfeeting the welfare of
millions, or a word spoken to a little child. TrBeauty and true Power are
the correlatives one of the other. Kindly expressaginates in kindly
thought; and kindly expression is the essence afiBge which, seeking to
express itself ever more and more perfectly, besaime fine touch of
sympathy
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which is artistic skill, whether applied in workingpon material substances or
upon the emotions of the heart. But, remembet, fls®, then Beauty, and
neither complete without the other. Use withoutBgas ungracious giving,
and Beauty without Use is humbug; never forgettirayyever, that there is a
region of the mind where the use is found in theuibg where Beauty itself
serves the direct purpose of raising us to seglaehideal which will
thenceforward permeate our lives, giving a morag\quality to all we think
and say and do.

Seen thus the Beautiful is the true expressioh@f3ood. From whichever
end of the scale we look we shall find that theyuaately measure each
other. They are the same thing in the outermostlathnermost
respectively. But in our search for a higher Bedlan we have yet found we
must beware of missing the Beauty that alreadyt®xerfect harmony with
its environment, and perfect expression of its awvard nature are what
constitute Beauty; and our ignorance of the natéitbe thing or its
environment may shut our eyes to the Beauty ibdlyéhas. It takes the
genius of a Millet to paint, or a Whitman in wortis show us the beauty of
those ordinary work-a-day figures with which ourrlgds for the most part
peopled, whose originals we pass by as having mo éw comeliness.
Assuredly the mission of every thinking man and \aars to help build up
forms of greater beauty, spiritual, intellectual,
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material, everywhere; but if we would make someajlgrander than Watteau
gardens or Dresden china shepherdesses, we mestlegreat realistic
school of Nature and learn to recognise the beaatyalready surrounds us,
although it may have a little dirt on the surfatken, when we have learnt
the great principles of Beauty from the All-Spwihich is it, we shall know
how to develop the Beauty on its own proper lingbout perpetuating the
dirt; and we shall know that all Beauty is the egsion of Living Power, and
that we can measure our power by the degree otyeda which we can
transform it, rendering our lives,

"Bﬂ loveliness of Pencect deeds,
More strong than all Poctic thought"
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XVIi

SEPARATION AND UNITY
I

"THE prince of this world cometh, and hath nothingvie" (John xiv, 30). In
these words the Grand Master of Divine Sciencesgisethe key to the Great
Knowledge. Comparison with other passages showshbderms here
rendered "prince" and "world" can equally be reedéiprinciple” and "age."
Jesus is here speaking of a principle of the ptegmso entirely opposed to
that principle of which he himself was the visibbgression, as to have no
part in him. It is the utter contradiction of evigripg that Jesus came to teach
and to exemplify. The account Jesus gave of hinvgzifthat he came "to
bear witness to the Truth," and in order that nmrarght have life, and that
they might have it more abundantly”; consequeihygrinciple to which he
refers must be the exact opposite of Truth and-tHat is, it must be the
principle of Falsehood and Death.

What, then, is this false and destructive princyphech rules the present age?
If we consider the gist
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of the entire discourse of which these are the looliveg words, we shall find
that the central idea which Jesus has been mesiustusly endeavouring to
impress upon his disciples at their last meetirfgrieethe crucifixion, is that
of the absolute identity and out-and-out onenesthefFather" and "the
Son," the principle of the perfect unity of God avdn. If this, then, was the
great Truth which he was thus earnestly solicitousnpress upon his
disciples' minds when his bodily presence was satlgtto be removed from
them--the Truth of Unity--may we not reasonablyeirthe opposing
falsehood to be the assertion of separatenesas#iggtion that God and man
are not one? The idea of separateness is pretigeprinciple on which the
world has proceeded from that day to this--the mggion that God and man
are not one in being, and that the matter is affardnt essence from spirit.
In other words, the principle that finds favourmihe intellectuality of the
present age is that of duality--the idea of two pmaand two substances
opposite in kind, and, therefore, repugnant to edlhr, permeating all
things, and so leaving no wholeness anywhere.

The entire object of the Bible is to combat theaidé two opposing forces in
the world. The good news is said to be that ofdnediation” (2 Cor. v. 18),
where also we are told that "all things are frondGdence leaving no room
for any other power or any other substance; angbat falsehood, which it
is



p. 131

the purpose of the Good News to expose, is evemgnhdhe Bible
proclaimed to be the suggestion of duality, whikome other mode of Life,
that is not the One Life, but something separatefit--an idea which it is
impossible to state distinctly without involvingantradiction in terms.
Everywhere the Bible exposes the fiction of thelitiuaf separation as the
great lie, but nowhere in so emphatic and concesttra manner as in that
wonderful passage of Revelations where it is figurethe mysterious
Number of the Beast. "He that hath understandiniite count the number
of the Beast . . . and his number is six hundretisaxty and six" (Rev. xiii,
18, R.V.). Let me point out the great principle eegsed in this mysterious
number. It has other more particular applicatidmsg,this one general
principle underlies them all.

It is an established maxim that every unity corgamitself a trinity, just as
the individual man consists of body, soul, andisgfrwe would perfectly
understand anything, we must be able to comprehemds threefold nature;
therefore in symbolic numeration the multiplyingtbé unit by three implies
the completeness of that for which the unit staadsl, again, the threefold
repetition of a number represents its extensianfinity. Now mark what
results if we apply these representative methodsioferical expression to
the principles of Oneness and of separatenessatesge. Oneness is Unity,
and 1 X 3=3,
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which, intensified to its highest expression, igtt@n as 333. Now apply the
same method to the idea of separateness. Sepasatanesists of one and
another one, each of which, according to the usaldaw, contains a trinity.
In this view of duality the totality of things i&b, and 2 X 3=6, and,
intensifying this to its highest expression, we @@#, which is the Number of
the Beast.

Why of the Beast? Because separateness from Gduk duality of
opposition, which is also a duality of polarity, i is Dual-Unity,

recognises something as having essential beinghw$inot the One Spirit;
and such a conception can be verbally renderedbyndpme word that in
common acceptance represents something, not omér linan the divine, but
lower than the human also. It is because the cadiorepf oneself as a being
apart from God, if carried out to its legitimatensequences, must ultimately
land all who hold it in a condition of things wherpen ferocity or secret
cunning, the tiger nature or the serpent natumepeathe only possible rule of
action.

Thus it is that the principle of the present age ltave no part in that
principle of Perfect Wholeness which the Great iasmbodied in His
teaching and in Himself. The two ideas are abslyliteompatible, and
whichever we adopt as our leading principle, it thesto the entire exclusion



of the other; we cannot serve God and Mammon. Tisare such thing as
partial wholeness. Either we are still in the
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principle of Separateness, and our eyes are naipgst to the real nature of
the Kingdom of Heaven; or else we have graspegtineiple of Unity
without any exception anywhere, and the One Beaintydes all, the body
and the soul alike, the visible form and the irblisisubstance and life of all
equally; nothing can be left out, and we stand detephere and now, lacking
no faculty, but requiring only to become consciotisur own powers, and to
learn to have confidence in them through "haviregrttexercised by reason
of use."

The following communication from "A Foreign Readempmmenting on the
Number of the Beast, as treated by Judge Trowat8eparation and Unity,"
is taken from EXPRESSION for 1902, in which it wiast published.
Following is Judge Troward's reply to this letter.

Dear Mr. Editor.--A correspondent in the curreniner ofExpression
points out the reference in the Book of Revelatmthe number 666 as the
mark of the Beast, because the trinity of mind),sand body, if considered
as unity, may be expressed by the figures 333lareéfore duality is 333 X
2 = 666.

| think the inverse of the proposition is still neastartling, and | should like
to point it out. Instead of multiplying let us tyiding. First of all take unity
as the unit one and divide by three (representimpuorse the same formula,
viz., mind, soul and body). Expressed by a commactibn it is merely 1/3,
which is an incomplete mathematical figure. Buetéthe decimal
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formula of one divided by three, and we arrive3atirculating, i. e., .3333 on
to infinity. In other words, the result of the pagition by mathematics is that
you divide this formula of spirit, soul, and boahya unity, and it remains true
to itself ad infinitum.

Now we come to consider it as a duality in the sarag. Expressed as a
vulgar fraction it is 2/3; but as a decimal fraatibis .6666 ad infinitum. |
think this is worth noting.

Yours very faithfully,
A Foreign Reader. Brussels, Aug. 14, 1902.

Dear Editor.--1 return with many thanks the verienesting letter received
with yours, and | am very glad that my article ddduave been instrumental
in drawing forth this further light on the subject.



This, moreover, affords an excellent illustratidrone great principle of
Unity, which is that the Unity repeats itself inegy one of its parts, so that
each part taken separately is an exact reprodug@tirinciples) of the
greater Unity of which it is a portion. Therefoifeyou take the individual
man as your unit (which is what I did), and procbganultiplication, you get
the results which were pointed out in my articledAconversely, if you take
the Great Unity of All-Being as your unit, and peed by division, you arrive
at the result shown by your foreign correspond€éné principle is a purely
mathematical one, and is extremely interestindgpédresent application as
showing the existence of a system of concealedenatics running through
the whole Bible. This bears out what | said in ntycée that there
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were other applications of the principle in quastithough this one did not at
the time occur to me.

| am much indebted to your correspondent for tihér proof thus given of
the correctness of my interpretation of the Nunddehe Beast. Both our
interpretations support each other, for they areetpelifferent ways of
stating the same thing, and they have this advaragagr those generally
given, that they do not refer to any particulanfaf evil, but express a
general principle applicable to all alike.

Yours sincerely,
T. London, Aug. 30, 1902.
I

It may perhaps emphasize my point if | remind ngdexs that it was the
conflict between the principles of Unity and sepiarathat led to the
crucifixion of Jesus. We must distinguish betwesndharge which really led
to his death, and the merely technical charge aohwie was sentenced by
the Roman Governor. The latter--the charge of oipago the royal
authority of Caesar--has its significance; busitllear from the Bible record
that this was merely formal, the true cause of aimn being contained in
the statement that of the chief priests: "We halavaand by our law he
ought to die, because he made himself the Son df'Go

The antagonism of the two principles of Unity and
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separation had first been openly manifested omdtlsasion when Jesus made
the memorable declaration,

"l and my Father are one." The Jews took up sttmetone him. Then said
Jesus unto them, "Many good works have | shownfy@ua my Father; for
which of those works do ye stone Me?" The JewsaeplFor a good work



we stone thee not; but for blasphemy; and becéaddttou, being a man,
makest thyself God." Jesus said, "Is it not wriitegour law, | said ye are
gods? If He called them gods, unto whom the Wor@ad came (and the
Scriptures cannot be broken), say ye of him, whitenRather hath sanctified,
and sent into the world, thou blasphemest; becksaid, | am the Son of
God?" Here we have the first open passage of aetwgelen the two opposing
principles which led to the scene of Calvary asfitha testimony of Jesus to
the principle of Unity. He died because he mairmgdithe Truth; that he was
one with the Father. That was the substantive ehangwvhich he was
executed. "Art thou the son of the Blessed?" heag&ied by the priestly
tribunal; and the answer came clear and unequiyticain." Then said the
Council, "He hath spoken blasphemy, what furthedneave we of
witnesses?" And they all condemned him to be woofigeath.

Jesus did not enter into a palpably useless arguwitdnjudges whose minds
were so rooted in the idea of dualism as to be impes to any other
conception; but with a mixed multitude, who wer¢ officially
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committed to a system, the case was different. Ajribeam there might be
some still open to conviction, and the appeal wesefore, made to a
passage in the Psalms with which they were alllfampointing out that the
very persons to whom the Divine word was addressaé styled "gods" by
the Divine Speaker Himself. The incontrovertiblenetthe fact was
emphasised by the stress laid upon it as "Scripttweh cannot be broken;"
and the meaning to be assigned to the statementewdsred clear by the
argument which Jesus deduced from it. He saydéctef'You would stone
me as a blasphemer for saying of myself what yoaur 8Scriptures say
concerning each of you." The claim of unity withétFather,"” he urges, was
no unique one, but one which the Scripture, rightigerstood, entitled every
one of his hearers to make for himself.

And so we find throughout that Jesus nowhere makgslaim for himself
which he does not also make for those who accsegehching. Does he say
to the Jews, "Ye are of this world; | am not ofthiorld?" Equally he says of
his disciples, "They are not of the world, ever as1 not of the world." Does
he say, "l am the light of the world?" Equally,s8ys, "Ye are the light of the
world." Does he say, "I and my Father are one?"allgne prays that they

all might be one, even as we are one. Is he stitedSon of God?" Then St.
John writes, "To them gave he power to become gbG®d, even to as
many
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as believe on his name;" and by belief on the mnamenay surely understand
belief in the principle of which the name is thebad representation.



The essential unity of God and man is thus thefactewhich permeates the
whole teaching of Jesus. He himself stood forthsaléving expression. He
appealed to his miracles as the proofs of it:S'thie Father that doeth the
works." It formed the substance of his final disseuwith his disciples in the
night that he was betrayed. It is the Truth, torlv@tness to which, he told
Pilate, was the purpose of his life. In supporthi$ Truth he died, and by the
living power of this Truth he rose again. The whaolgect of his mission was
to teach men to realise their unity with God areldbnsequences that must
necessarily follow from it; to draw them away frohat notion of dualism
which puts an impassable barrier between God amg amal thus renders any
true conception of the Principle of Life impossitd@ad to draw them into the
clear perception of the innermost nature of Liecansisting in the inherent
identity of each individual with that Infinite gllervading Spirit of Life which
he called "the Father."

"The branch cannot bear fruit except it abide mvne;" the power of
bearing fruit, of producing and of giving forth,mnds entirely on the fact
that the individual is, and always continues todsemuch an organic part of
Universal Spirit as the fruit-bearing branch isoaganic part of the parent
stem. Lose this idea,
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and regard God as a merely external Creator whoimaged command us, or
even sometimes be moved by our cries and entreatidsve have lost the
root of Livingness and with it all possibility ofgwth or of liberty. This is
dualism, which cuts us off from our Source of Lié&d so long as we take
this false conception for the true law of Being, strall find ourselves
hampered by limitations and insoluble problemsweirg description: We
have lost the Key of Life and are consequently teneibopen the door.

But in proportion as we abide in the vine, that@sciously realise our
perpetual unity with Originating Spirit, and impsagpon ourselves that this
unity is neither bestowed as the reward of meait,as an act of favour--
which would be to deny the Unity, for the bestowaluld at once imply
dualism--but dwell on the truth that it is the inm@st and supreme principle
of our own nature; in proportion as we consciousblfise this, we shall rise
to greater and greater certainty of knowledge,ltieguin more and more
perfect externalisation, whose increasing splendaarknow no limits; for it
is the continual outflowing of the exhaustless BpirLife in that
manifestation of itself which is our own individitgl

The notion of dualism is the veil which preventsinseeing this, and causes
them to wander blindfolded among the mazes of esdberplexity; but, as
St. Paul truly says, when this velil is taken awayshall find ourselves
changed from glory to glory as by the Lord
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the Spirit. "His name shall be called Immanueldttis "Godin us," not a
separate being from ourselves. Let us remembedésats was condemned by
the principle of separation because he himselftha®xternalisation of the
principle of Unity, and that, in adhering to théngiple of Unity we are
adhering to the only possible root of Life, and m@ntaining the Truth for
which Jesus died.
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XVII

EXTERNALISATION

WHO would not be happy in himself and his condig®ihat is what we all
desire--more fulness of life, a greater and brighitality in ourselves, and
less restriction in our surroundings. And we afd tbat the talisman by
which this can be accomplished is Thought. We @t Change your modes
of thought, and the changed conditions will folldut many seekers feel
that this is very much like telling us to catchdsiby putting salt on their
tails. If we can put the salt on the bird's taié @an also lay our hand on the
bird. If we can change our thinking, we can therelbgnge our
circumstances.

But how are we to bring about this change of causieh will in its turn
produce this changed effect? This is the practjoaktion that perplexes
many earnest seekers. They can see their wayyckasugh through the
whole sequence of cause and effect resulting irxternalisation of the
desired results, if only the one initial difficultpuld be got over. The
difficulty is a real one, and until it is overcomeitiates all the teaching and
reduces it to a mere paper
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theory. Therefore it is to this point that the atien of students should be
particularly directed. They feel the need of sowl&asis from which the
change of thought can be effected, and until tivey/this the theory of
Divine Science, however perfect in itself, will raim for them nothing more
than a mere theory, producing no practical results.

The necessary scientific basis exists, howeverjsaagtremely simple and
reasonable, if we will take the pains to thinkut carefully for ourselves.
Unless we are prepared to support the thesisiibd@dwer which created the
universe is inherently evil, or that the universé¢hie work of two opposite
and equal powers, one evil and the other good--bbivhich propositions
are demonstrably false--we have no alternativadogaly that the Originating
Source of all must be inherently good. It cannopaely good and partly
evil, for that would be to set it against itseltlamake it self-destructive;
therefore it must be good altogether. But oncetgtas initial proposition
and we cut away the root of all evil. For how cait proceed from an All-
originating Source which is good altogether, and/imch, therefore, no germ
for the development of evil is to be found? Goodne be the origin of evil;
and since nothing can proceed except from the gmggn@ting Mind, which

is only good, the true nature of all things musttzg which they have
received from their Source--namely, good.

Hence it follows that evil is not the true natufe o
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anything, and that evil must have its rise in sdnmgf external to the true
nature of things. And since evil is not in the tnagure of the things
themselves, nor yet in the Universal Mind whiclthis Originating Principle,
there remains only one place for it to spring framd that is our own
personal thought. First we suppose evil to be lasrant in the nature of
things as good--a supposition which we could nateribwe stopped to
consider the necessary nature of the Originatiimgcipte. Then, on this
entirely gratuitous supposition, we proceed todup a fabric of fears,
which, of course, follow logically from it; and see nourish and give
substance to the Negative, or that which has nstanbal existence except
such as we attribute to it, until we come to reghesd having Affirmative
power of its own, and so set up a false idea oh@eihe product of our own
minds--to dispute the claims of true Being to theeseignty of the universe.

Once assume the existence of two rival powers-gooel and the other evil--
in the direction of the universe, and any sendwaiony becomes
impossible; the whole course of Nature is throwhadwgear, and, whether
for ourselves or for the world at large, there remmao ground of certainty
anywhere. And this is precisely the condition inaththe majority of people
live. They are surrounded by infinite uncertainbpat everything, and are
consequently a prey to continual fears and ansiesied the only way
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of escape from this state of things is to go tortwa of the matter, and realise
that the whole fabric of evil originates in our owaverted conception of the
nature of Being.

But if we once realise that the true conceptioBeihg necessarily excludes
the very idea of evil, we shall see that, in givimgy to thoughts and fears of
evil, we are giving substance to that which haseab substance in itself, and
are attributing to the Negative an Affirmative ferewhich it does not possess-
-in fact, we are creating the very thing we feandAhe remedy for this is
always to recur to the original nature of Beingaisgether Good, and then to
speak to ourselves thus: "My thought must contigueadternalise something,
for that is its inherent quality, which nothing aawer alter. Shall I, then,
externalise God or the opposite of God? Which @&sh to see manifested in
my life--Good or its opposite? Shall | manifest whinow to be the reality

or the reverse?" Then comes the steady resolve/aiwananifest God, or
Good, because that is the only true reality inthafigs; and this resolve is
with power because it is founded upon the solid @fcTruth.

We must refuse to know evil; we must refuse to adinait there is any such
thing to be known. It is the converse of this whiglsymbolised in the story
of the Fall. "In the day that thou eatest therboiitshalt surely die" was
never spoken of the knowledge
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of Good, for Good never brought death into the ddtlis eating the fruit of
the tree of a so-called knowledge which admitscasé branch, the
knowledge of evil, that is the source of death. Adhmat evil has a
substantive entity, which renders it a subjectradwledge, and you thereby
create it, with all its consequences of sorrovkrséss and death. But "be sure
that the Lord He is God"--that is, that the one @mdly Ruling Principle of
the universe, whether within us or around us, isdsand Good only--and
evil with all its train sinks back into its origihaothingness, and we find that
the Truth has made us free. We are free to exieenahat we will, whether
in ourselves or our surroundings, for we have fotlvedsolid basis on which
to make the needed change of mental attitude ifatttehat the Good is the
only reality of Being.
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XVII
ENTERING INTO THE SPIRIT OF IT

"ENTERING into the spirit of it." What a common exgsion! And yet how
much it really means, how absolutely everything! &iéer into the spirit of
an undertaking, into the spirit of a movement, i@ spirit of an author,
even into the spirit of a game; and it makes aldlference both to us and to
that into which we enter. A game without any spgia poor affair; and
association in which there is no spirit falls teges; and a spiritless
undertaking is sure to be a failure. On the otlaerdh the book which is
meaningless to the unsympathising reader is fuif@find suggestion to the
one who enters into, the spirit of the writer; than who enters into the spirit
of the music finds a spring of refreshment in sdime recital which is
entirely missed by the cold critic who comes owlyudge according to the
standard of a rigid rule; and so on in every chaéwe can think of. If we do
not enter the spirit of a thing, it has no invigorg effect upon us, and we
regard it as dull, insipid and worthless. Thisus everyday experience, and
these are the words in which we express it.
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[paragraph continuesfANd the words are well chosen. They show our fivii
recognition of the spirit as the fundamental rgatiteverything, however
small or however great. Let us be right as to ghetsf a thing, and
everything else will successfully follow.

By entering into the spirit of anything we estableésmutual vivifying action
and reaction between it and ourselves; we vivifyith our own vitality, and
it vivifies us with a living interest which we catk spirit; and therefore the
more fully we enter into the spirit of all with wdhi we are concerned, the
more thoroughly do we becoméve. The more completely we do this the
more we shall find that we are penetrating intogteat secret of Life. It may
seem a truism, but the great secret of Life ikiigigness, and it is just more
of this quality of Livingness that we want to geldof; it is that good thing
of which we can never have too much.

But every fact implies also its negative, and weengroperly understand a
thing until we not only know what it is, but alslearly understand what it is
not. To a complete understanding the knowledgbé®hegative is as
necessary as the knowledge of the affirmativetHerperfect knowledge
consists in realising the relation between the &vm the perfect power
grows out of this knowledge by enabling us to bedattne affirmative and
negative against each other in any proportionvteatill, thus giving
flexibility to what would otherwise be too rigidnd form to what would
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otherwise be too fluid; and so, by uniting these extremes, to produce any
result we may desire. It is the old Hermetic sayii@pagula et solve-
"Solidify the fluid and dissolve the solid"; ancetiefore, if we would
discover the secret of "entering into the spirittgfwe must get some idea of
the negative, which is the "not-spirit."

In various ages this negative phase has been egoras different forms of
words suitable to the spirit of the time; and dothing this idea in the attire
of the present day, | will sum up the opposite piri&in the word
"Mechanism.” Before all things this is a mechanag, and it is astonishing
how great a part of what we call our social advaraits root in the
mechanical arts. Reduce the mechanical arts to thbgtwere in the days of
the Plantagenets and the greater part of our lmhastéisation would recede
through the centuries along with them. We may motdnscious of all this,
but the mechanical tendency of the age has a fifpnugpon society at large.
We habitually look at the mechanical side of thibggpreference to any
other. Everything is done mechanically, from thevitey on a piece of
furniture to the arrangement of the social systéis.the mechanism that
must be considered first, and the spirit has tbttesl to the mechanical
exigencies. We enter into the mechanism of it axiaf into the Spirit of it,
and so limit the Spirit and refuse to let it hatgeawn way; and then, as a
conseqguence, we get entirely
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mechanical action, and complete our circle of ignee by supposing that
this is the only sort of action there is.

Yet this is not a necessary state of things eveadard to "physical science,”
for the men who have made the greatest advandbatidirection are those
who have most clearly seen the subordination ofrteehanical to the
spiritual. The man who can recognise a naturaldaly as it operates through
certain forms of mechanism with which he is fannil\all never rise to the
construction of the higher forms of mechanism whiaght be built up upon
that law, for he fails to see that it is the lawiethdetermines the mechanism
and not vice versa. This man will make no advancience, either
theoretical or applied, and the world will nevereoany debt of gratitude to
him. But the man who recognises that the mechafostine application of
any principle grows out of the true apprehensiothefprinciple studies the
principle first, knowing that whetiatis properly grasped it will necessarily
suggest all that is wanted for bringing it intogireal use.

And if this is true in regard to so-called physisaience, it is fortiori true as
regards the Science of Spirit. There is a mechbattitude of mind which
judges everything by the limitations of past exgeces, allowing nothing for
the fact that those experiences were for the maxsttipe, results of our
ignorance of spiritual law. But if we realise thee law
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of Being we shall rise above these mechanical quraes. We shall not deny
the reality of the body or of the physical worldfasts, knowing that they
also are Spirit, but we shall learn to deny thewer as causes. We shall
learn to distinguish between thausa caustand thecausa causanshe
secondary or apparent physical cause and the prionapiritual cause,
without which the secondary cause could not eaistt so we shall get a new
standpoint of clear knowledge and certain powestbpping over the
threshold of the mechanical and entering into getof it.

What we have to do is to maintain our even bal&eteeen the two
extremes, denying neither Spirit nor the mechamgneh is its form and
through which it works. The one is as necessagyferfect whole as the
other, for there must be anitsideas well as amside only we must
remember that the creative principle is alwiengsde and that the outside
only exhibits what the inside creates. Hence, wieatexternal effect we
would produce, we must first enter into the smifiitt and work upon the
spiritual principle, whether in ourselves or othensd by so doing our insight
will become greatly enlarged, for from without wancsee only one small
portion of the circumference, while from the centr@ can see the whole of
it. If we fully grasp the truth that Spirit is Cttea, we can dispense with
painful investigations into the mechanical sidalbbur problems. If we are
constructing from without, then we have to
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calculate anxiously the strength of our materials #he force of every thrust
and strain to which they may be subjected, and pesgibly after all we may
find that we have made a mistake somewhere inlaboete calculations.
But if we realise the power of creating from withvwe shall find all these
calculations correctly made for us; for the sameitSphich is Creator is also
that which the Bible calls "the Wonderful Numbet&onstruction from
without is based upon analysis, and no analysisnsplete without accurate
guantitative knowledge; but creation is the verpagte of analysis, and
carries its own mathematics with it.

To enter into the spirit of anything, then, is taka yourself one in thought
with the creative principle that is at the centié;cand therefore why not go
to the centre of all things at once, and enter inéoSpirit of Life? Do you ask
where to find it2n yourself and in proportion as you find it there, you will
find it everywhere else. Look at Life as the onegfthat is, whether in you
or around you; try to realise the livingness ofitd then seek to enter into
the Spirit of it by affirming it to be the whole wfat you are. Affirm this
continually in your thoughts, and by degrees tliena&tion will grow into a
real living force within you, so that it will becara second nature to you, and
you will find it impossible and unnatural to thimkany other way; and the
nearer you approach this point the greater youfimil your control over
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both body and circumstances, until at last youl stmaénter into the Spirit of
it---into the Spirit of the Divine creative powehigh is the root of all things-
-that, in the words of Jesus, "nothing shall beassgible to you," because you
have so entered into the Spirit of it that you digr yourself to bene with

it. Then all the old limitations will have passed swand you will be living

in an entirely new world of Life, Liberty and Lovef which you yourself are
the radiating centre. You will realise the truthttigour Thought is a limitless
creative power, and that you yourself are behing yidnought, controlling
and directing it with Knowledge for any purpose @fhLove motives and
Wisdom plans. Thus you will cease from your labpyosir struggles and
anxieties, and enter into that new order whereegeérest is one with
ceaseless activity.
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XIX

THE BIBLE AND THE NEW THOUGHT
I
The Son

A DEEPLY interesting subject to the student of e Thought movement
is to trace how exactly its teaching is endorsethbyteaching of the Bible.
There is no such thing as new thought in the sehsew Truth, for what is
truth now must have been truth always; but thesaich a thing as a new
presentment of the old Truth, and it is in thid tine newness of the present
movement consists. But the same Truth has beeatezflg stated in earlier
ages under various forms and in various measuresropleteness, and
nowhere more completely than in the Scripturesef@Id and New
Testaments. None of the older forms of statememioise familiarly known to
our readers than that contained in the Bible, andther is entwined around
our hearts with the same sacred and tender assosiatherefore, | have no
hesitation in saying that the existence of a marked
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correspondence between its teaching and that dde¢lme Thought cannot but
be a source of strength and encouragement to amywho have been
accustomed in the past to look to the old and haltbBook as a storehouse
of Divine wisdom. We shall find that the cleargyhif will make the rough
places smooth and the dim places luminous, andfthhe treasures of
knowledge hidden in the ancient volume the halfri@deen told us.

The Bible lays emphatic stress upon "the gloridhesrty of the sons of God,"
thus uniting in a single phrase the twofold idedl@f dependence and
personal liberty. A careful study of the subjecli sinow us that there is no
opposition between these two ideas, but that theypacessary correlatives to
each other, and that whether stated after the nwreentrated method of the
Bible, or after the more detailed method of the Newught, the true
teaching proclaims, not our independence of Gotlpbuindependence in
God.

Such an enquiry naturally centres in an especian@aaround the sayings of
Jesus; for whatever may be our opinions as to ahé@ of the authority with
which he spoke, we must all agree that a peculeaght attaches to those
utterances which have come down to us agogiesima verbdrom which

the entire New Testament has been developed; amdidentity of

conception in the New Thought movement can be draege at the fountain-
head, we may expect to find it in the lower streaiss.

p. 155



The Key to the Master's teaching is to be founklisndiscourse with the
Woman of Samaria, and it is contained in the statdrthat "the Father” is
Spirit, that is, Spirit in the absolute and ungiiedi sense of the word, as
appears from the original Greek, and not "A Spa&'it is rendered in the
Authorised Version: and then as the natural caiveddo "the Father" we

find another term employed, "the Son."” The relabetween these two forms
the great subject of Jesus' teaching, and, thergtas most important to
have some definite idea of what he meant by thersestif we would
understand what it was that he really taught.

Now if "the Father" be Spirit, "the Son" must berB@lso; for a son must
necessarily be of the same nature as his fathesiBee "the Father" is
Spirit, Absolute and Universal, it is evident thidite Son" cannot be Spirit,
Absolute and Universal, because there cannot béJtixversal Spirits, for
then neither would be universal. We may, thereflagcally infer that
because "the Father" is Universal Spirit, "the SerSpirit not universal; and
the only definition of Spirit not-universal is Spiindividualised and
particular. The Scripture tells us that "the SpgiLife,” and taking this as the
definition of "Spirit," we find that "the Fathers iAbsolute, Originating,
Undifferentiated Life, and "the Son" is the samie ldifferentiated into
particular forms. Hence, in the widest sense oett@ession, "the Son"
stands for the whole
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creation, visible or invisible, and in this sensis the mere differentiation of
the universal Life into a multiplicity of particulanodes. But if we have any
adequate idea of the intelligent and responsivereatf Spirit:--if we realise
that because it is Pure Being it must be Infinitelligence and Infinite
Responsiveness--then we shall see that its reptiodun the particular

admits of innumerable degrees, from mere expregsautward form up to
the very fullest expression of the infinite intgnce and responsiveness that
Spirit is.

The teachings of Jesus were addressed to the hedrtatelligences of men,
and therefore the grade of sonship of which he sfhals reference to the
expression of Infinite Being in the human heart smellect. But this, again,
may be conceived of in infinite degrees; in soma there is the bare
potentiality of sonship entirely undeveloped as yebthers the beginnings
of its development, in others a fuller developmeant] so on, until we can
suppose some
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supreme instance in which the absolutely perfguoduction of the
universal has been attained. Each of these stagessitates a fuller and fuller
expression of sonship, until the supreme developmeaches a point at
which it can be described only as the perfect indéhe Father"; and this is



the logical result of a process of steady growdimfian inward principle of
Life which constitutes the identity of each indiwvad.

It is thus a necessary inference from Jesus' owlaration of "the Father" as
Spirit or Infinite Being that "the Son" is the Saxiral phrase for the
reproduction of Infinite Being in the individualpstemplated in that stage at
which the individual does in some measure begnetognise his identity
with his originating source, or, at any rate, whieeehas capacity for such a
recognition, even though the actual recognition matyyet have taken place.
It is very remarkable that, thus defining "the Son"the direct statement of
Jesus himself, we arrive exactly at the definitdiSpirit as "that power
which knows itself." In the capacity for thus rendng its identity of nature
with "the Father" is it that the potential factsainship consists, for the
prodigal son was still a son even before he begaealise his relation to his
"Father" in actual fact. It is the dawning of thezognition that constitutes
the spiritual "babe,"” or infant son; and by degitbés consciousness grows
till he attains the full estate of spiritual mankdodhis
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recognition by the individual of his own identityttv Universal Spirit is
precisely what forms the basis of the New Thought thus at the outset the
two systems radiate from a common centre.

But | suppose the feature of the New Thought wisdhe greatest
stumbling-block to those who view the movement fithie outside is the
claim it makes for Thought-power as an active fastdhe affairs of daily
life. As a mere set of speculative opinions peopight be willing to pigeon-
hole it along with the philosophic systems of Kantlegel; but it is the
practical element in it which causes the difficultyis not only a system of
Thought based upon a conception of the Unity ohBebut it claims to
follow out this conception to its legitimate conseqces in the production of
visible and tangible external results by the mery@se of Thought-power.
A ridiculous claim, a claim not to be tolerateddmmmon sense, a
trespassing upon the Divine prerogative, a claimrgfaralleled audacity:
thus the casual objector. But this claim is nohwitt its parallel, for the same
claim was put forward on the same ground by theGFeacher Himself as
the proper result of "the Son's" recognition of tekation to "the Father."
"Ask what ye will, and it shall be done unto yolMWhatsoever you shall ask
in prayer, believing, you shall receive, and nagrshall be impossible unto
you"; "All things are possible to him that belie&tThese statements are
absolutely without any note of
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limitation save that imposed by the seeker's wéafdith in his own power to
move the Infinite. This is as clear a declaratibthe efficacy of mental

power to produce outward and tangible results gshaw made by the New
Thought, and it is made on precisely the same grooamely, the readiness



of "the Father" or Spirit in the Universal to respdo the movement of Spirit
in the individual.

In the Bible this movement of individualised Spistcalled "prayer,” and it is
synonymous with Thought, formulated with the intentof producing this
response.

”Frager is the heart's sincere desire,

Uttereé or unexpressecl,"

and we must not let ourselves be misled by theczssan of particular forms
with particular words, but should follow the sowemtivice of Oliver Wendell
Holmes, and submit such words to a process of depation, which brings
out their real meaning. Whether we call our acaypr” or "thought-
concentration,” we mean the same thing; it is taercof the man to move
the Infinite by the action of his own mind.

It may be objected, however, that this definitionits an important element
of prayer, the question, namely, whether God vehit. But this is the very
element that Jesus most rigorously excludes frandéscription of the
mental act. Prayer, according to

p. 160

the popular notion, is a most uncertain matter. #vrewe shall be heard or
not depends entirely upon another will, regardifgpse action we are
completely ignorant, and therefore, according ts tiotion, the very essence
of prayer consists of utter uncertainty. Jesusteption of prayer was the
very opposite. He bids us believe that we havediren fact received what
we ask for, and makes this the condition of reogjyvin other words, he
makes the essential factor in the mental actiarotwist in Absolute
Certainty as to the corresponding response inritiite, which is exactly the
condition that the New Thought lays down for thecgssful operation of
Thought-power.

It may, however, be objected that if men have #usdiscriminate power of
projecting their thought to the accomplishmentmjthing they desire, they
can do so for evil as easily as for good. But J&sllysrecognised this
possibility, and worked the only destructive mieactcorded of him for the
express purpose of emphasising the danger. Therrgagen by the
compilers of the Gospel for the destruction offigeree is clearly
inadequate, for we certainly cannot suppose Jesuasreasonable as to curse
a tree for not bearing fruit out of season. Butrdmord itself shows a very
different purpose. Jesus answered the disciplesiiahed questioning by
telling them that it was in their own power, notyoto do what was done to
the fig-tree, but to produce effects upon a fandea scale; and he concludes
the conversation by
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laying down the duty of a heart-searching forgivenas a necessary
preliminary to prayer. Why was this precept soipalarly impressed in this
particular connection? Obviously because the detratien he had just given
of the valency of thought-power in the hands ofrinded persons laid bare
the fact that this power can be used destructi@elyell as beneficially, and
that, therefore, a thorough heart-searching foetiadication of any lurking
ill-feeling became an imperative preliminary tostsfe use; otherwise there
was danger of noxious thought-currents being setation to the injury of
others. The miracle of the fig-tree was an objestbn to exhibit the need for
the careful handling of that limitless power whitdsus assured his disciples
existed as fully in them as in himself. | do notéhattempt to go into this
subject in detail, but enough has, | think, beeswshto convince us that
Jesus made exactly the same claim for the pow&hafight as that made by
the New Thought movement at the present day.dtgeeat claim, and it is,
therefore, encouraging to find such an authoritpgutted to the same
assertion.

The general principle on which this claim is babgdhe exponents of the
New Thought is the identity of Spirit in the indivial with spirit in the
universal, and we shall find that this, also, s ltlasis of Jesus' teaching on
the subject. He says that "the Son can do notHihgwself, but what he
seeth the Father do these things doeth the Sakeimianner.” It must
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now be sufficiently clear that "the Son" is a génappellation, not restricted
to a particular individual, but applicable to @hd this statement explains the
manner of "the Son's" working in relation to "thettrer.” The point this
sentence particularly emphasises is that it is \wbatees the Father doing
that the Son does also. His doing correspondsstedaing. If the seeing
expands, the doing expands along with it. But veeadirsufficiently familiar
with this principle in other matters. What diffetietes an Edison or a
Marconi from the apprentice who knows only howitaip an electric bell by
rule of thumb? It is their capacity for seeing timéversal principles of
electricity and bringing them into particular aggliion. The great painter is
the one who sees the universal principles of fonoh@lour where the
smaller man sees only a particular combination;smaith the great
surgeon, the great chemist, the great lawyer--@myehne it is the power of
insight that distinguishes the great man from tttie lone; it is the capacity
for making wide generalisations and perceivingréaehing laws that raises
the exceptional mind above the ordinary level. Gteater working always
results from the greater seeing into the abstnactiples from which any art
or science is generated; and this same law carpdd the universal
principles of Life is the law by which "the Sonigbrking is proportioned to
his seeing the method of "the Father's" work. Tthessource of "the Son's"
power lies in
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the contemplation of "the Father," the endeavdat is, to realise the true
nature of Being, whether in the abstract or irgéeeric forms of
manifestationz This is Bacon's maxim, "Work as God works"; andikirly
the New Thought consists before all things in gedisation of the laws of
Being.

And the result of the seeing is that "the Son" dbessame things as "the
Father" "in like manner.” The Son's action is teproduction of the universal
principles in application to specific instanceseTinciples remain unaltered
and work always in the same manner, and the affi¢ghe Son" is to
determine the particular field of their operatiothwegard
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to the specific object which he has in view; angl¢iore, so far as that object
is concerned, the action of "the Son" becomesdheraof "the Father" also.

Again, there is no concealment on the part of Rather." He has no secrets,
for "the Father loveth the Son, and showeth hinthatigs that himself
doeth." There is perfect reciprocity between Sjirthe Universal and in
Individualisation, resulting from the identity oelg; and "the Son's"
recognition of Love as the active principle of thisity gives him an intuitive
insight into all those inner workings of the Unisar Life which we call the
arcana of Nature. Love has a divine gift of insighich cannot be attained
by intellect alone, and the old saying, "Love iitid out the way," has
greater depths of meaning than appear on the surféws there is not only a
seeing, but also a showing; and the three termsklihg, seeing, showing"--
combine to form a power of "working" to which itimpossible to assign any
limit.

Here, again, the teaching of Jesus is in exacespandence with that of the
New Thought, which tells us that limitations exasty where we ourselves
put them, and that to view ourselves as beingsfiéss knowledge, power,
and love is to become such in outward manifestaifonsible fact. Any
objection, therefore, to the New Thought teachegarding the possibilities
latent in Man apply with equal force to the teagsiof Jesus. His teaching
clearly was that
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the perfect individuality of Man is a Dual-Unityhe polarisation of the
Infinite in the Manifest; and it requires only trecognition of this truth for
the manifested element in this binary system toatestrate its identity with
the corresponding element which is not externalible. He said that He
and his Father were One, that those who had seehdd seen the Father,
that the words which he spoke were the Fathertsttaat it was the Father
who did the works. Nothing could be more expligibsolute unity of the
manifested individuality with the Originating Infte Spirit is asserted or
implied in every utterance attributed to Jesus,thérespoken of himself or of



others. He recognises only one radical differetiledifference between
those who know this truth and those who do not kitoWwhe distinction
between the disciple and the master is one ontiegfee, which will be
effaced by the expansive power of growth; "theigis¢ when he is
perfected, shall be as his Master."

All that hinders the individual from exercising thél power of the Infinite
for any purpose whatever is his lack of faith,ihebility to realise to the full
the stupendous truth that he himself is the vewgvavhich he seeks. This
was the teaching of Jesus as it is that of the Wesught; and this truth of
the Divine Sonship of Man once taken as the gmatdation, a magnificent
edifice of possibilities which "eye hath not seeor;, ear heard, neither hath
entered into the heart
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of man to conceive," grows up logically upon itglarious heritage which
each one may legitimately claim in right of his aqoon humanity.

Il
The Great Affirmation

| take it for granted that my readers are well adoed with the part assigned
to the principle of Affirmation in the scheme o&tNew Thought. This is
often a stumbling-block to beginners; and | feekdhat even those who are
not beginners will welcome every aid to a deep@rapension of this great
central truth. 1, therefore, purpose to examineBide teaching on this
important subject.

The professed object of the Bible is to establisth extend "the Kingdom of
God" throughout the world, and this can be dong bylrepeating the
process from one individual to another, until tHeole mass is leavened. It is
thus an individual process; and, as we have setheilast chapter, God is
Spirit and Spirit is Life, and, therefore, the emp@n of "the Kingdom of
God" means the expansion of the principle of Lifeach individual. Now
Life, to be life at all, must be Affirmative. It isfe in virtue of what it is, and
not in virtue of what it is not. The quantity ofdiin any particular case may
be very small; but, however small the amount, tnaity is always the same;
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it is the quality of Being, the quality of Livingsg, and not its absence, that
makes it what it is. The distinctive character g€|therefore, is that it is
Positive and not Negative; and every degree ofthegeess, that is, every
limitation, is ultimately traceable to deficienciylofe-power.

Limitations surround us because we believe in pability to do what we
desire. Whenever we say "l cannot” we are brougtgharp by a limitation,
and we cease to exercise our thought-power indinattion because we



believe ourselves stopped by a blank wall of imfiléy; and whenever this
occurs we are subjected to bondage. The idealrtdgid iberty is the
converse of all this, and follows a sequence whimds not thus lead us into a
cul-de-sac This sequence consists of the three affirmatibam--therefore |
can--therefore | will; and this last affirmatiorstdts in the projection of our
powers, whether interior or external, to the acclishmpent of the desired
object. But this last affirmation has its root netfirst; and it is because we
recognise the Affirmative nature of the Life thain us, or rather of the Life
which we are, that the power to will or to act pesly has any existence,;
and, therefore, the extent of our power to will éamect positively and with
effect, is exactly measured by our perception efdgpth and livingness of
our own Being. Hence the more fully we learn taraffthat, the greater
power we are able to exercise.

Now the ideal of perfect Liberty is the entire atse
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of all limitation, and to have no limitation in Bgj is to be co-extensive with
All-Being. We are all grammarians enough to knowat tihe use of a predicate
is to lead the mind to contemplate the subjecepsesented by that predicate;
in other words, it limits our conception for theng being to that particular
aspect of the subject. Hence every predicate, hemextensive, implies

some limitation of the subject. But the ideal sohjéhe absolutely free self,

is, by the very hypothesis, without limitation; atiderefore, no predicate can
be attached to it. It stands as a declaratiorsawn Being without any
statement of what that Being consists in, and tbezat says of itself, not "I
am this or that,” but simply | am. No predicate beradded, because the only
commensurate predicate would be the enumeratitnfioity. Therefore,

both logically and grammatically, the only possistatement of a fully
liberated being is made in the words | am.

| need hardly remind my readers of the frequendi which Jesus employed
these emphatic words. In many cases the translaéwe added the word
"He," but they have been careful, by putting ittalics, to show that it is not
in the original. As grammarians and theologiany theught something more
was wanted to complete the sense, and they suppaedordingly; but if we
would get at the very words as the Master himgmke them, we must strike
out this interpolation. And as soon as we have daniere flashes into light
the identity of his statement
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with that made to Moses at the burning bush, whexdull significance of
the words is so obvious that the translators wenepelled to leave the place
of the predicate in that seeming emptiness whichesfrom filling all

things.



Seen thus, a marvellous light shines forth fromitiséruction of the Great
Teacher: for in whatever sense we may regard hism@seat Exception to
the weak and limited aspect of humanity with whaghare only too familiar,
we must all agree that his mission was not to rendnkind hopeless by
declaring the path of advance barred against theitito give light to them
that sit in darkness," and liberty to them thatlavand, by proclaiming the
unlimited possibilities that are in man waiting pit be called forth by
knowledge of the Truth. And if we suppose any peasoeference in his
words, it can, therefore, be only as the Great Eptaraf what man has it in
him to become, and not as the example of somethinigh man can never
hope to be; an Exception, truly, to mankind as aeethem now, but the
Exception that proves the rule, and sets the stdrafavhat each one may
become as he attains to the measure of the statthre fulness of Christ.

Let us, therefore, by striking out this interpadaitj restore the Master's words
as they stand in the original: "Except ye belidwat t am, ye shall die in your
sins.” This is an epitome of his teaching.

"The last enemy that shall be overcome is death,"
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and the "sting," or fatal power, of death is "siRémove that, and death has
no longer any dominion over us; its power is aead. And "the strength of
sin is the Law": sin is every contradiction of thes of Being; and the law of
Being is infinitude; for Being is Life, and Life its innermost essence is the
limitless | am. Dying in our sins is thus not a @imment for doubting a
particular theological dogma, but it is the unawatiléd natural consequence of
not realising, not believing in, the | am. So lagwe fail to realise its full
infinitude in ourselves, we cut ourselves off fronr conscious unity with
the Infinite Life-Spirit which permeates all thing&/ithout this principle we
have no alternative but to die--and this becausmiosin, that is, because of
our failure to conform to the true Law of our Beimghich is Life, and not
Death. We affirm Death and Negation concerning@ues, and therefore
Death and Negation are externalised, and thus wéheapenalty of not
believing in the central Law of our own Life, whighthe Law of all Life.

The Bible is the Book of Principles, and therefoyd'dying” is meant the
acceptance of the principle of the Negative whiglminates in Death as the
sum-total of all limitations, and which introducasevery step those
restrictions which are of the nature of Death, heeaheir tendency is to
curtail the outflowing fulness of Life.

This, then, is the very essence of the teachirgsdis, that unbelief in the
limitless power of Life-in-ourselves--
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in each of us--is the one cause of Death and dfiadle evils which, in
greater or lesser measure, reproduce the restrictiuences which deprive



Life of its fulness and joy. If we would escape Beand enter into Life, we
must each believe in the | am in ourselves. Andgtieeind for this belief?
Simply that nothing else is conceivable. If oue li§ not a portion of the life
of Universal Spirit, whence comes it? We are beedliat is. No other
explanation is possible. The unqualified affirmataf our own livingness is
not an audacious self-assertion: it is the onlyclaigoutcome of the fact that
there is any life anywhere, and that we are hetkitd about it. In the sense
of Universal Being, there can be only One | am, tigdunderstanding use of
the words by the individual is the assertion o tlaict. The forms of
manifestation are infinite, but the Life which ianifested is One, and thus
every thinker who recognises the truth regardimgseif finds in the | am
both himself and the totality of all things; andisthe comes to know that in
utilising the interior nature of the things. anagmns about him, he is, in
effect, employing the powers of his own life.

Sometimes the veil which Jesus drew over this dratt was very
transparent. To the Samaritan woman he spokeagfatspring of Life
forever welling up in the innermost recesses of 'mbeing; and again, to the
multitude assembled at the Temple, he spoke afat @ver of Life forever
gushing from the secret

p. 172

sources of the spirit within us. Life, to be oursaly, must be ourselves. An
energy which only passed through us, without besgnight produce a sort
of galvanic activity, but it would not be Life. lefcan never be a separate
entity from the individuality which manifests itnd therefore, even if we
conceive the life-principle in a man so intensifaegdto pulsate with what
might seem to us an absolutely divine vitalityyduld still be no other than
the man himself. Thus Jesus directs us to no edteource of life, but ever
teaches that the Kingdom of Heaven is within, drad what is wanted is to
remove those barriers of ignorance and ill-will efhprevent us from
realising that the great | am, which is the innestr@pirit of Life throughout
the universe, is the same | am that | am, whoewsy be.

On another memorable occasion Jesus declared thgaithhe | am is the
enduring principle of Life. It is this that is tlfesurrection and the Life; not,
as Martha supposed, a new principle to be infusad fvithout at some
future time, but an inherent core of vitality awagt only its own recognition
of itself to triumph over death and the grave. Amtl again hear the Master's
answer to the inquiring Thomas. How many of us hkm, desire to know
the way! To hear of wonderful powers latent in naad requiring only
development is beautiful and hopeful, if we coutdydind out the way to
develop them; but who will show us the way? Thensrcomes
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with no uncertain note. The | am includes ' evenghlt is at once "the Way,
the Truth, and the Life": not the Life only, or theuth only, but also the Way



by which to reach them. Can words be plainer?iyisontinually affirming
and relying on the | am in ourselves as identidét the | am that is the One
and Only Life, whether manifested or unmanifeste@jll places of the
universe, that we shall find the way to the attanirof all Truth and of all
Life. Here we have the predicate which we are septa complete our
affirmation regarding ourselves. | am--what? theeghthings which include
all things: Truth, which is all Knowledge and WisdpLife, which is all
Power and Love; and the unfailing Way which withdeus step by step, if we
follow it, to heights too sublime and environmem tide for our present
juvenile imaginings to picture.

As the New Testament centres around Jesus, sddA@stament centres
around Moses, and he also declares the Great Asffiom to be the same.
For
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him God has no name, but that intensely living arsal Life which is all in
all, and no name is sufficient to be its equivaldime emphatic words | am
are the only possible statement of the One-Powahndxhibits itself as all
worlds and all living beings. It is the Great | arhich forever unfolds itself
in all the infinite evolutionary forces of the casmcheme, and which, in
marvellous onward march, develops itself into hrgred higher conscious
intelligence in the successive races of mankindpliing the scroll of history
as it moves on from age to age, working out witarang precision the
steady forward movement of the whole towards thahate perfection in
which the work of God will be completed. But
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stupendous as is the scale on which this Provialddtiwer reveals itself to
Moses and the Prophets, it is still nothing elsmttine very same Power
which Jesus bids us realise in ourselves.

The theatre of its operations may be expandedetontdignificent proportions
of a world-history, or contracted to the sphera sfngle individuality: the
difference is only one of scale; but the Life-pipie is always the same. It is
always the principle of confident Affirmation indltalm knowledge that all
things are but manifestations of itself, and tharefore, all must move
together in one mighty unity which admits of noadislant elements. This
"unity of the spirit" once clearly grasped, to $ayn is to send the vibrations
of our thought-currents throughout the universddmur bidding when and
where we will; and, conversely, it is to draw ie titalising influences of
Infinite Spirit as from a boundless ocean of Likdnich can never be
exhausted and from which no power can hold us bac#.all this is so
because it is the supreme law of Nature. It istietintroduction of a new
order, but simply the allowing of the original amely possible order to flow
on to its legitimate fulfilment. A Divine Order,ully, but nowhere shall we
find anything that is not Divine; and it is to trealisation of this Divine and



Living Order that it is the purpose of the Bibleléad us. But we shall never
realise it around us until we first realise it viitlhus. We can see God outside
only by the light

p. 176

of God inside; and this light increases in proortas we become conscious
of the Divine nature of the innermost | am whiclthie centre of our own
individuality.

Therefore, it is that Jesus tells us that the isafthe door." It is that central
point of our individual Being which opens into tiweole illimitable Life of
the Infinite. If we would understand the old-wopddecept, "know thyself,"
we must concentrate our thought more and morelglagen our own
interior Life until we touch its central radiatipgint, and there we shall find
that the door into the Infinite is indeed openedgpand that we can pass
from the innermost of our own Being into the innesmof All-Being. This is
why Jesus spoke of "the door" as that through wivetshould pass in and
out and find pasture. Pasture, the feeding of efeemyity with its proper
food, is to be found both on the within and thehwiit. The livingness of Life
consists in both concentration and externalisattas:not the dead
equilibrium of inertia, but the living equilibriumf a vital and rhythmic
pulsation. Involution and evolution must foreveteatate, and the door of
communication between them is the | am which idithieg power in both.
Thus it is that the Great Affirmation is the Se@ktife, and that to say | am
with a true understanding of all that it impliedasplace ourselves in touch
with all the powers of the Infinite.

This is the Universal and Eternal Affirmation to
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which no predicate is attached; and all particafirmations will be found to
be only special differentiations of this all-embragcone. | will this or that
particular thing because | know that | can brinigib externalisation, and |
know that | can because | know that | am, and salways come back to the
great central Affirmation of All-Being. Search tBeriptures and you will
find that from first to last they teach only thikat every human soul is an
individualisation of that Universal Being, or Al8it, which we call God,
and that Spirit can never be shorn of its poweus|ike Fire, which is its
symbol, must always be fully and perfectly itsalhich is Life in all its
unlimited fulness.

In assigning to Affirmation, therefore, the imparta which it does, the New
Thought movement is at one with the teaching afigesd Moses and of the
entire Bible. And the reason is clear. There iyame Truth, and therefore
careful seeking can bring men only to the samehTmbether they be Bible-
writers or any other. The Bible derives its auttyofiom the inherent truth of
the things it tells of, and not vice versa; anthdse things be true at all, they



would be equally true even though no Bible had &esn written. But,

taking the Great Affirmation as our guide, we sffialll that the system taught
by the Bible is scientific and logical throughoaihd therefore any other
system which is scientifically true will be founal ¢orrespond with it in
substance, however
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it may differ from it in form; and thus, in theitadements regarding the power
of Affirmation, the exponents of the New Thoughtdch no new-fangled
absurdity, but only reiterate a great truth whiels been before the world,
though very imperfectly recognised, for thousanidgears.

1]
The Father

If, as we have seen, "the Son" is the differemtgaprinciple of Spirit, giving
rise to innumerable individualities, "the Fathex'the unifying principle by
which these innumerable individualities are bourgkther into one common
life, and the necessity for recognising this ghesgis of the universal
harmony forms the foundation of Jesus' teachinthersubject of Worship.
"Woman, believe me, the hour cometh, when neitinéhnis mountain, nor yet
at Jerusalem, shall ye worship the Father. Ye woitslat which ye know

not; we worship that which we know; for salvatisrfiom the Jews. But the
hour cometh and now is when the true worshippea#i glorship the Father
in spirit and truth” (Revised Version). In these/f@ords the Great Teacher
sums up the whole subject. He lays particular stoesthe kind of worship
that he means. It is, before all things, foundeonugnowledge.
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"We worship that which we know," and it is this kvledge that gives the
worship a healthful and life-giving quality. Iti®t the ignorant worship of
wonderment and fear, a mere abasement of ourdedéfese some vast,
vague, unknown power, which may injure us if wendt find out how to
propitiate it; but it is a definite act performedhwa definite purpose, which
means that it is the employment of one of our ratiaiculties upon its proper
object in an intelligent manner. The ignorant Sataamworship is better than
no worship at all, for at least it realises thesexice of some centre around
which a man's life should revolve, something tospret the aimless
dispersion of His powers for want of a centripé&ate to bind them together;
and even the crudest notion of prayer, as a m&ampt to induce God to
change his mind, is at least a first step towandgnuth that full supply for all
our needs may be drawn from the Infinite. Stillsworship as this is
hampered with perplexities, and can give only dlanswer to the
atheistical sneer which asks, "What is man, that &wuld be mindful of
him, a momentary atom among unnumbered worlds?"



Now the teaching of Jesus throws all these penpbsxaside with the single
word "knowledge." There is only one true way ofrapanything, and that is
knowing exactly what it is we want to do, and knoegvexactly why we want
to do it. All other doing is blundering. We may btier into the right

p. 180

thing sometimes, but we cannot make this our goiecif life to all eternity;
and if we have to give up the blunder method eahytuwhy not give it up
now, and begin at once to profit by acting accaydmintelligible principle?
The knowledge that "the Son," as individualisedii§gias his correlative in
"the Father," as Universal Spirit, affords the alveeneed.

In whatever way we may attempt to explain it, thet femains that volition is
the fundamental characteristic of Spirit. We magadpof conscious, or sub-
conscious or super-conscious action; but in whatexay we may picture to
ourselves the condition of the agent as contermgldtis own action, a
general purposeful lifeward tendency becomes amilydavident on any
enlarged view of Nature, whether seen from withautrom within, and we
may call this by the general name of volition. B error we have to avoid
is that of supposing volition to take the same famryniversal Spirit as in
individualised Spirit. The very terms "universatida"individual” forbid this.
For the universal, as such, to exercise specifiti®, concentrating itself
upon the details of a specific case, would betfty pass into
individualisation, and to cease to be the Abscéute Infinite; it would be no
longer "the Father," but "the Son." It is therefer@actly by not exercising
specific volition that "the Father" continues to"tiee Father,” or the Great
Unifying Principle. But the volitional quality isaoh on this account absent
from Spirit in the Universal,
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for otherwise whence would that quality appearurselves? It is present; but
according to the nature of the plane on which &asng. The Universal is not
the Specific, and everything on the plane of thévehsal must partake of the
nature of that plane. Hence volition in "the Fathemnot specific; and that
which is not specific and individual must be geaeGeneric volition,
therefore, is that mode of volition which belongghe Universal, and generic
volition is tendency. This is the solution of th@gima, and this solution is
given, not obscurely, in Jesus' statement thatFdtber" seeks those true
worshippers who worship Him in spirit and in truth.

For what do we mean by tendency? From the roarafdre, to stretch; it
signifies a pushing out in a certain definite dit@t, the tension of some
force seeking to expand itself. What force? Theversal Life-Principle, for
"the Spirit is Life." In the language of modernesute this "seeking" on the
part of "the Father" is the expansive pressur@é@itniversal Life-Principle
seeking the line of least resistance, along whodioiv into the fullest



manifestation of individualised Life. It is a temaby which will take
manifested form according to the degree in whicheets with reception.

St. John says, "This is the boldness that we havarts him, that if we ask
anything according to His will, He heareth us; #&nde know that He heareth
us whatsoever we ask, we know that we have thaqreti
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that we have asked of Him" (1 John v. 14). Now aditgy to the popular
notion of "the will of God," this passage entir&dges its value, because it
makes everything depend on our asking "accordingjgawill," and if we

start with the idea of an individual act of the D volition in each separate
case, nothing short of a special revelation coaliguepeated could inform
us what the Divine will in each particular instaneas. Viewed in this light,
this passage is a mere jeering at our incapacitywBen once we realise that
"the will of God" is an invariable law of tendenaye have a clear standard
by which to test whether we may rightly expect & what we desire. We can
study this law of tendency as we would any other, End it is this study that
is the essence of true worship.

The word "worship” means to count worthy; to cowotthy, that is, of
observation. The proverb says that "imitation & sincerest form of

flattery”; more truly we may say that it is the@nest worship. Hence the
true worship is the study of the Universal Lifeffeiple "the Father," in its
nature and in its modes of action; and when we kiave realised "the Law of
God," the law that is inherent in the nature oirité Being, we shall know
that by conforming our own particular action tostgeneric law, we shall find
that this law will in every instance work out thesults that we desire. This is
nothing more or less miraculous than what occues/ary case of applied
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science. He only is the true chemist or engineer, Wl first learning how to
obey the generic tendency of natural laws, is ab®mmand them to the
fulfilment of his individual purposes; no other et will succeed. Similarly
with the student of the divine mystery of Life. heist first learn the great
laws of its generic tendency, and then he willrba position to apply that
tendency to the working of any specific effect hé. w

Common sense tells us what the law of this tendengst be. The Master
taught that a house divided against itself cantawids and for the Life-
Principle to do anything restrictive of the fullestpansion of life, would be
for it to act to its own destruction. The test,rdfere, in every case, whether
our intention falls within the scope of the greaw] is this: Does it operate for
the expansion or for the restriction of life? ardading to the answer we
can say positively whether or not our purpose t®ating to "the will of

God." Therefore so long as we work within the scoptiis generic "will of
the Father" we need have no fear of the Divine ience, as an agency,



acting adversely to us. We may dismiss this buglfeawe ourselves are
manifestations of the very power which we call "Beher.” The | am is one;
and so long as we preserve this unity by confornonpe generic nature of
the | am in the universal, it will certainly newastroy the unity by entering
upon a specific course of action on its own account
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Here, then, we find the secret of power. It is eored in the true worship of
"the Father," which is the constant recognitiothef lifegivingness of
Originating Spirit, and of the fact that we, asividuals, still continue to be
portions of that Spirit; and that therefore the lavour nature is to be
perpetually drawing life from the inexhaustiblers®of the Infinite--not
bottles of water-of-life mixed with other ingredtsrand labelled for this or
that particular purpose, but the full flow of there stream itself, which we
are free to use for any purpose we desire. "Whagoeill, let him take the
water of life freely." It is thus that the worshop"the Father" becomes the
central principle of the individual life, not asrtailing our liberty, but as
affording the only possible basis for it. As a @tary system would be
impossible without a central controlling sun, sonhanious life is impossible
without the recognition of Infinite Spirit as thRbwer, whose generic
tendency serves to control each individual being its proper orbit. This is
the teaching of the Bible, and it is also the t@aglof the New Thought,
which says that life with all its limitless posdites is a continual outflow
from the Infinite which we may turn in any direcatithat we desire.

But, it may be asked, what happens if we go countéris generic law of
Spirit? This is an important question, and | mestve the answer for further
consideration.
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\Y
Conclusion

| concluded my last chapter with the momentous tpeswWhat happens if
we go counter to the generic law of Spirit? Whaigens if we go counter to
any natural law? Obviously, the law goes counterstoVe can use the laws
of Nature, but we cannot alter them. By opposingraatural law we place
ourselves in an inverted position with regard t@uiitd therefore, viewed from
this false standpoint, it appears as though thatkeif were working against
us with definite purpose. But the inversion proceeditirely from ourselves,
and not from any change in the action of the lalae Taw of Spirit, like all
other natural laws, is in itself impersonal; but egery into it, so to speak, the
reflection of our own personality, though we canalter its generic
character; and therefore, if we oppose its gerniendency towards the
universal good, we shall find in it the reflectiohour own opposition and
waywardness.



The law of Spirit proceeds unalterably on its ceuend what is spoken of in
popular phraseology as the Divine wrath is notlalsg than the reflex action
which naturally follows when we put ourselves irpogition to this law. The
evil that results is not a personal interventiothaf Universal Spirit, which
would imply its entering into specific manifestatjo
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but it is the natural outcome of the causes thaburselves have set in
motion. But the effect to ourselves will be prebidbe same as if they were
brought about by the volition of an adverse perbgnahough we may not
realise that in truth the personal element is eun.cAnd if we are at all
aware of the wonderfully complex nature of man, tredvarious
interweavings of principles which unite the matebb@dy at one end of the
scale to the purely spiritual Ego at the othersivall have some faint idea of
on how vast a field these adverse influences mayate, not being restricted
to the plane of out-ward manifestation, but aceggally on those inner
planes which give rise to the outer and are of eereaduring nature.

Thus the philosophic study of Spirit, so far froffoeding any excuse for
laxity of conduct, adds an emphatic definitenegh¢oBible exhortation to
flee from the wrath of God. But, on the other hahdglivers us from
groundless terrors, the fear lest our repentanceldmot be accepted, the
fear lest we should be rejected for our inabil@ystibscribe to some
traditional dogma, the fear of utter uncertaintyareling the future--fears
which make life bitter and the prospect of deatpadipng to those who are in
bondage to them. The knowledge that we are dewlitiga power which is
no respecter of persons, and in which is no vaerass, which is, in fact, an
unalterable
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Law, at once delivers us from all these terrors.

The very unchangeableness of Law makes it cefftainno amount of past
opposition to it, whether from ignorance or wilfas, will prevent it from
working in accordance with its own beneficent afetdiving character as
soon as we quit our inverted position and placseaues in our true relation
towards it. The laws of Nature do not harbour rgeemnd once we adapt our
methods to their character, they will work for ugheut taking any
retrospective notice of our past errors. The laBpifit may be more
complex than that of electricity, because, as esq@@ in us, it is the law of
conscious individuality; but it is none the legsuasely natural law, and
follows the universal rule, and therefore we maymdss from our minds, as a
baseless figment, the fear of any Divine powerstneag up anger against us
on account of bygones, if we are sincerely seetardp what is right now.
The new causes which we put in motion now will o their proper effect
as surely as the old causes did; and thus by imatigg a new sequence of
good we shall cut off the old sequence of evil.yQaf course, we cannot



expect to bring about the new sequence while comtinto repeat the old
causes, for the fruit must necessarily reprodueenttiure of the seed. Thus
we are the masters of the situation, and, wheth#ns world or the next, it
rests with ourselves
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either to perpetuate the evil or to wipe it out aaidlthe good in its place.
And it may be noticed in passing that the greatreé&hristian doctrine is
based upon the most perfect knowledge of this ¢end, is the practical
application to a profound problem of the deepegtipsiogical science. But
this is a large subject, and cannot be suitablit detn here.

Much has been written and said on the origin of evid a volume might be
filled with the detailed study of the subject; ot all practical purposes it
may be summed up in the one word limitation. Foatnk the ultimate cause
of all strife, whether public or private, but thetion that the supply of good
is limited? With the bulk of mankind this is a fckédea, and they therefore
argue that because there is only a certain lingtezhtity of good, the share
in their possession can be increased only by quoresingly diminishing
some one else's share. Any one entertaining the ghea, naturally resents
the attempt to deprive him of any portion of thisited quantity; and hence
arises the whole crop of envy, hatred, fraud, aotkmce, whether between
individuals, classes, or nations. If people onblised the truth that "good" is
not a certain limited quantity, but a stream camdusly flowing from the
exhaustless Infinite, and ready to take any dioecive choose to give it, and
that each one is able by the action of his ownghoto draw from it
indefinitely, the substitution of this new and tidea for the old and
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false one of limitation would at one stroke remallestrife and struggle from
the world; every man would find a helper instead abmpetitor in every
other, and the very laws of Nature, which now deroteem to war against
us, would be found a ceaseless source of profidafight.

"They could not enter into rest because of unbgligiey limited the Holy
One of Israel": in these words the Bible, like Ne@w Thought, traces all the
sorrow of the world--that terrib/eltschmeravhich expresses itself with
such direful influence through the pessimisticrétare of the day--to the one
root of a false belief, the belief in man's limite. Only substitute for it the
true belief, and the evil would be at an end. Nbevdround of this true belief
is that clear apprehension of "the Father" whieh, lzave shown, forms the
basis of Jesus' teaching. If, from one point ofwithe Intelligent Universal
Life-Principle is a Power to be obeyed, in the saem@se in which we have to
obey all the laws of Nature, from the opposite poirview, it is a power to
be used. We must never lose sight of the factadbatlience to any natural
law in its generic tendency necessarily carries i corresponding power
of using that law in specific application. Thigle old proverb that



knowledge is power. It is the old paradox with whiesus posed the ignorant
scribes as to how David's Lord could also be his. e word "David"
means "Beloved" and to be beloved implies thaprecal
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sympathy which is intuitive knowledge. Hence Daviw Beloved, is the
man who has realised his true relation as a Sarstbather and who is "in
tune with the Infinite.” On the other hand, thisfihite" is his "Lord" because
it is the complex of all those unchangeable Lawsfwhich it is impossible
to swerve without suffering consequent loss of ppaed on the other, this
knowledge of the innermost principles of All-Beipgts him in possession of
unlimited powers which he can apply to any spegfigpose that he will; and
thus he stands towards them in the position offeefavho has authority to
command the services of his son. Thus David's "Lbettomes by a natural
transition his "Son."

And it is precisely in this that the principle &dnship” consists. It is the
raising of man from the condition of bondage asraant by reason of
limitation to the status of a son by the entire ogai of all limitations. To
believe and act on this principle is to "believetiba Son of God," and a
practical belief in our own sonship thus sets ae from all evil and from all
fear of evil--it brings us out of the kingdom ofadle into the kingdom of Life.
Like everything else, it has to grow, but the gsedd of liberating Truth
once planted in the heart is sure to germinatettadhore we endeavour to
foster its growth by seeking to grasp with our ustinding the reason of
these things and to realise our knowledge in practhe more rapidly we
shall find our lives increase in livingness--
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a joy to ourselves, a brightness to our homesaanldssing expanding to all
around in ever-widening circles.

Enough has now been said to show the identityiotjpie between the
teaching of the Bible and that of the New Thou@ineated in detail, the
subject would extend to many volumes explanatopefOld and New
Testaments, and if that great work were ever choig | have no hesitation
in saying that the agreement would be found torekte the minutest
particulars. But the hints contained in the foreaggpapers will, | hope,
suffice to show that there is nothing antagonisétween the two systems, or,
rather, to show that they are one--the statemetiteo©ne Truth which
always has been and always will be. And if whaavdnnow endeavoured to
put before my readers should lead any of themltovicup the subject more
fully for themselves, | can promise them an inexdtidle store of wonder,
delight, and strength in the study of the Old Bookhe light of the New
Thought.
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Footnotes

156:1IntelligenceandResponsiveness the Generic Nature of Spirit @very
Mode, and it is theoncentratiorof this into centres of consciousness that
makes personality, i. eselfconscious individuality. This varies immensely
in degree, from its first adumbration in the anirtaeaits intense development
in the Great Masters of Spiritual Science. Theeefors called "The Power
that Knows lItself"--1t is the power @elfrecognition that makgsersonality
and as we grow to see that our personality is hobatained between our
hat and our boots, as Walt Whitman says,dxgandsaway into the Infinite,
which we then find to bthe Infinite of ourselveshesamel AM that | am, so
our personalityexpands and we become conscious of ever-incredsmrges
of Life-in-ourselves.

163:2 Everything depends on this principle of Remtfly. By contemplation
we come to realize the true nature of "Spirit" the"father.” We learn to
disengage theariablefactors of particulaModesfrom theinvariable factors
which are the essential qualities of Spirit undadyall Modes. Then when
we realize these essential qualities we see thaaweapply them under any
mode that we will: in other wordse supply thevariable factor of the
combination by the action of our Thought, as Desir@Vill, and thus
combine it with thenvariable factor or "constant” of thessentialaw of
spirit, thus producing what result we will. Thiguist what we do in respect
to physical nature--e. g., the electrician suppies/ariable factor of the
particular Mode of application, and tbhenstantiiaws of Electricityrespond
to the nature of the invitation given to them. TRessponsivenessinherent
in Spirit; otherwise Spirit would have no meangpansion into
manifestation. Responsiveness is the principlepiitS Self-expression. We
do not have to create responsive action on thegpafectricity. We can
safely take this Responsiveness for granted asraiveal law. Our desire
first works on the Arupa level and thence conceesréself through the
various Rupa levels till it reaches complete exdemanifestation.

173:3 The Old Testament and the New treat the IfAivh its opposite poles.
The Old Testament treats it from the relation ef\Whole to the Partwhile
the New Testament treats it from the relation efRhart to the WholeThis is
important as explaining the relation between thé &Id New Testaments.

(a) "My Word shall not return unto me void but dtzdcomplish that
whereunto | send it."

(b) The Principle here indicated is that of theefitation and Equation
between Absorption and Radiation--a taking-in befand a giving-out.

(c) "Order’--Whatever betrays this is "Disorder."



(d) "Consciou%-It is the degree of consciousness that alwaysmarks the
transition from a lower to a higher Power of Liféne Life of All Seven
Principlesmustalways be present in us, otherwise we should xist at all;
therefore it is the degree in which we learmdosciouslyunction in each of
them that marks our advance into higher kingdontsiwburselves, and
frequently outside ourselves also.

(e) The Central Radiating Point of our Individugig One with All-Being.

(N Equilibrium--Note the difference between the Living Equililiniwf
Alternate Rhythmid?ulsation(the whole Pulsation Doctrine) and the dead
equilibrium of merelyunning downto adead level The former implies the
Doctrine of the Return, the Upward Arc compensatirgDownward Arc--
The deadness of the latter results from the absafrmey such compensation.
The Upward Arc results from the contemplation @& Highest Ideal.

(g) Spirit cannot leave any portion of its Natuehimd it. Itmustalways have
all the qualities of Spirit in it, even though the kEwvparts of the individuality
are not yet conscious of it.

(h) The Great Affirmation is The Guide to the wh8labject.
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XX
JACHIN AND BOAZ

"AND he reared up the pillars before the temples on the right hand, and
the other on the left; and called the name of dmathe right hand Jachin, and
the name of that on the left Boaz." (Il Chron. 17.)

Very likely some of us have wondered what was tkammng of these two
mysterious pillars set up by Solomon in front f temple, and why they
were called by these strange names; and then veedrapped the subject as
one of those inexplicable things handed down irBiie from old time
which, we suppose, can have no practical intecgsid at the present day.
Nevertheless, these strange names are not withmupase. They contain
the key to the entire Bible and to the whole owfddature, and as emblems
of the two great principles that are the pillarshef universe, they fitly stood
at the threshold of that temple which was designesymbolise all the
mysteries of Being.

In all the languages of the Semitic stock the tetdeand Y are
interchangeable, as we see in the modern Arabikuly'afor "Jacob" and the
old Hebrew "Yaveh" for "Jehovah." This gives us tienm
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[paragraph continues] Yachin," which at once reveals the enigma. Thedwoak
signifies "one"; and the termination "hi," or "Hims an intensitive which may
be rendered in English by "only." Thus the wordchla" resolves itself into
the words "one only," the all-embracing Unity.

The meaning of Boaz is clearly seen in the booRuth. There Boaz appears
as the kinsman exercising the right of pre-empsiofiamiliar to those versed
in Oriental law--a right which has for its purpdke maintenance of the
Family as the social unit. According to this widslyread custom, the
purchaser, who is not a member of the family, hbgsproperty subject to the
right of kinsmen within certain degrees to purchiagack, and so bring it
once more into the family to which it originallylbaged. Whatever may be
our personal opinions regarding the vexed questdaegmatic theology,

we can all agree as to the general principle indeca the role acted by
Boaz. He brings back the alienated estate intdatimdy--that is to say, he
"redeems" it in the legal sense of the word. Asaéten of law his power to do
this results from his membership in the family; big motive for doing it is
love, his affection for Ruth. Without pushing theakogy too far we may say,
then, that Boaz represents the principle of redempt the widest sense of
reclaiming an estate by right of relationship, wtihe innermost moving
power in its recovery is Love.



This is what Boaz stands for in the beautiful story
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of Ruth, and there is no reason why we shouldetdhke same name stand
for the same thing when we seek the meaning afntysterious pillar. Thus
the two pillars typify Unity and the redeeming powé Love, with the
significant suggestion that the redemption redutis the Unity. They
correspond with the two "bonds," or uniting prinegpspoken of by St. Paul,
"the Unity of the Spirit which is the Bond of Pedcand "Love, which is the
Bond of Perfectness."

The former is Unity of Being; the latter, Unity loitention: and the principle
of this Dual-Unity is well illustrated by the stooy Boaz. The whole story
proceeds on the idea of the Family as the socisltine root-conception of

all Oriental law, and if we consider the Familytims light, we shall see how
exactly it embodies the two-fold idea of Jachin &o@z, unity of Being and
unity of Thought. The Family forms a unit becauls¢h® members proceed
from a common progenitor, and are thus all of doed but, although this
gives them a natural unity of Being of which theyoot divest themselves, it
is not enough in itself to make them a united fgak unfortunately
experience too often shows. Something more is wlaated that something is
Love. There must be a personal union brought abwpsympathetic Thought
to complete the natural union resulting from bifthe inherent unity must be
expressed by the Individual volition of each membed thus the Family
becomes
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the ideally perfect social unit; a truth to which Baul alludes when he calls
God the Father from Whom every family in heaven anearth is named.
Thus Boaz stands for the principle which bringskitacthe original Unity
that which has been for a time separated fromhieré@ has never been any
separation of actual Being--the family right alwaybsisted in the property
even while in the hands of strangers, otherwiseuld never have been
brought back; but it requires the Love principlgtd this right into effective
operation.

When this begins to work in the knowledge of ightito do so, then there is
the return of the individual to the Unity, and tleeognition of himself as the
particular expression of the Universal in virtuehad own nature.

These two pillars, therefore, stand for the twaagspiritual principles that
are the basis of all Life: Jachin typifying the Yniesulting from Being, and
Boaz typifying the Unity resulting from Love. InishDual-Unity we find the
key to all conceivable involution or evolution gbiBt; and it is therefore not
without reason that the record of these two an@elatrs has been preserved
in our Scriptures. And finally we may take thisaasindex to the character of
our Scriptures generally. They contain infinite megs; and often those



passages which appear on the surface to be mosingksss will be found to
possess the deepest significance. The Book, whecbften read so
superficially,
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hides beneath its sometimes seemingly trivial wendssecrets of other
things. The twin pillars Jachin and Boaz bear vag® this truth

Footnotes

196:1 The following comment was made by Judge Trdwafter the
publication of this paper iExpression

"The Two Pillarsof the Universe are Personality and Mathematics,
represented by Boaz and Jachin respectively. Shitsel broadest
simplification to which it is possible to reducentys. Balance consists in
preserving the Equilibrium or Alternating Curremtieen these two
Principles. Personality is the Absolute Factor. Matatics are the Relative
Factor, for they merely Measure different RateSacales. They are absolute
in this respect. A particular scale having beeeet all its sequences will
follow by an inexorable Law of Order and Proportibat the selection of the
scale and the change from one scale to anothereestely with Personality.
What Personality can not do is to make one Scaldywe the results of
another, but it can set aside one scale and sutiesaihother for it. Hence
Personality contains in itself the Universal Scalegan either accommodate
itself to lower rates of motion already establish@dcan raise them to its
own rate of motion. Hence Personality is the grditonate Fact in all
things.

"Different personalities should be regarded asdiffit degrees of
consciousness. They are different degrees of emeegef The Power that
knows Itself."
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XXI
HEPHZIBAH

"THOU shalt no more be termed Forsaken; neithelf #haland any more be
termed Desolate; but thou shalt be called Hephziaath thy land Beulah: for
the Lord delighteth in thee, and thy land shalhtzeried" (Isaiah Ixii, 4). The
name Hephzibah--or, as it might be written, Hafzbainveys a very distinct
idea to any one who has lived in the East, and cgla string of familiar
words all containing the same rdwfz which signifies "guarding” or "taking
care of," such alafiz, a protectormuhafiz a custodian, as in the word
muhafiz daftara head record-keeper; or agdiifiazat custody, apahifazat
polis, in custody of the police; or agangim-ul-hafz imprisonment for life,
and other similar expressions.

All words from this root suggest the idea of "guag]' and therefore the
name Haphzibah at once speaks its own meanirgy'dhe who is guarded,”
a "protected one." And answering to this there rbessome power which
guards, and the name of this power is given in Haisd6, where it is called
"Ishi.” "And it shall be at that day, saith the Hothat thou shalt call me Ishi;
and thou shalt call me no more Baali."
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[paragraph continues]Baali" means "lord," "Ishi" means "husband," d&lween the
two there is a whole world of distinction.

To call the Great Power "Baali" is to live in onend, and to call it "Ishi" is
to live in another. The world that is ruled overBgali is a world of
"miserable worms of the dust" and such crawlingtnees; but the world that
is warmed and lightened by "Ishi" is one in whicermand women walk
upright, conscious of their own divine nature, &t of dodging about to
escape being crushed under the feet of Moloch atrides through his
dominions. If the name Baali did not suggest a \grolea there would be no
need to change it for another, and the changeroérherefore indicates the
opening of the mind to a larger and sounder commeotf the true nature of
the Ruling Principle of the universe. It is no impeas autocrat, the very
apotheosis of self-glorification, ill-natured argtsful if its childish vanity

be not gratified by hearing its own praises forjnplioclaimed, often from
lips opened only by fear; nor is it an almightyakibner desiring to deprive
us of what we value most, either to satisfy iteedgrer to demonstrate its
sovereignty. This is the image which men make ofl @ad then bow terrified
before it, offering a worship which is the worshifpBaal, and making life
blank because all the livingness has been wipedfaut



Ishi is the embodiment of the very opposite conoepta wise and
affectionate husband, instead of a taskmaster gxygdis slaves. In its true
aspect the relation
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of husband and wife is entirely devoid of any qisesof relative superiority
or inferiority. As well ask whether the front wheelthe back wheel of your
bicycle is the more important. The two make a ginghole, in which the
functions of both parts are reciprocal and equadigessary; yet for this very
reason these functions cannot be identical.

In a well-ordered home, where husband and wifeiarted by mutual love
and respect, we see that the man's function istey eto the larger world
and to provide the wife with all that is neededtfoe maintenance and
comfort of the home, while the function of the wamsa to be the distributor
of what her husband provides, in doing which shievies her own discretion;
and a sensible man, knowing that he can trust sitderwife, does not want
to poke his finger into every pie. Thus all thimga harmoniously--the
woman relieved of responsibilities which are naurally hers, and the man
relieved of responsibilities which are not natwyrélis. But let any perplexity
or danger arise, and the woman knows that fronhtigband she will receive
all the guidance and protection that the occasiay raquire, he being the
wise and strong man that we have supposed himhawidg this assurance
she is able to pursue the avocations of her owarspindisturbed by any
fears or anxieties.

It is this relation of protection and guidance tisamplied by the word
Hephzibah. It is the name of those who realise identity with the all-
ordering
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[paragraph continuedDivine Spirit. He who realises this unity with tBeirit finds
himself both guided and guarded. And here we tdlelringe of a deep
natural mystery, which formed the basis of all thas most valuable in the
higher mysteries of the ancients, and the substainehich we must realise
if we are to make any progress in the future, wkatéorm we may adopt to
convey the idea to ourselves or others. It is ét&tion of the individual mind
to the Universal Mind, the combination of unity windependence which,
though quite clear when we know it by personal expee, is almost
inexpressible in words, but which is frequentlyresgented in the Bible under
the figure of the marriage relations.

It is a basic principle, and in various modes peegaall Nature, and has been
symbolised in every religion the world has knowmgl & proportion as the
individual realises this relation he will find thiag is able tasethe Universal
Mind, while at the same time he is guided and gegtal it. For think what it
would be to wield the power of the Universal Mindheut having its



guidance. It would be the old story of Phaetomtyytio drive the chariot of
the Sun, which ended in his own destruction; amitless power without
corresponding guidance would be the most terribtsecthat any one could
bring upon his head.

The relation between the individual mind and thévdrsal Mind, as
portrayed in the reciprocally connected names gfhiddah and Ishi, must
never be lost
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sight of; for the Great Guiding Mind, immeasuradatyit transcends our
intellectual consciousness, is not another thaiselveslt is The One Self
which is the foundation of all the individual sedyand which is, therefore, in
all its limitlessness, as entirely one with eadfividual as though no other
being existed. Therefore we do not have to go baticselves to find it, for it
is the expansion to infinity of all that we trudye, having, indeed, no place
for those negative forms of evil with which we pkpga world of illusion, for

it is the very Light itself, and in it all illusiors dispelled; but it is the
expansion to infinity of all in us that is Affirmae, all that is really living.

Therefore, in looking for its guiding and guarding are relying upon no
borrowed power fromvithout, held at the caprice and option of another, but
upon the supreme fact of our own nature, which arewse in what direction
we will with perfect freedom, knowing no limitati@ave the obligation not
to do violence to our own purest and highest fgsliiAnd this relation is
entirelynatural. We must steer the happy mean between imploridg an
ignoring. A natural law does not need to be entiaiefore it will work; and,
on the other hand, we cannot make use of it whitering its existence.

What we have to do, therefore, is to take the wuykif the law for granted,
and make use of it accordingly; and since thdtedaw of Mind, and Mind is
Personality, this Power, which is at once ourselres
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above ourselves, may be treated as a Person andensppken with, and its
replies received by the inner ear of the heart. #eheme of philosophy that
does not result in this personal intercourse with@ivine Mind falls short of
the mark. It may be right so far as it goes, bdbis not go far enough, and
fails to connect us with our vital centre. Names @frsmall importance so
long as the intercourse is real. The Supreme Miitldl which we converse is
only to be met in the profoundest depths of our tvemg, and, as Tennyson
says, is more perfectly ourselves than our own siand feet. It is our natural
Base; and realising this we shall find ourselvelsdan very truth "guarded
ones," guided by the Spirit in all things, nothtog great and nothing too
trivial to come within the great Law of our being.



There is another aspect of the Spirit in whicls s@en as a Power to be used;
and the full flow of life is in the constant altation between this aspect and
the one we have been considering, but always windel with the

Universal Mind as the flower lives by reason ofrdst. The connection itself
is intrinsic, and can never be severed; but it rhaestonsciously realised
before it can be consciously used. All our develepttonsists in the
increasing consciousness of this connection, wlirables us to apply the
higher power to whatever purpose we may have i haot merely in the
hope that it may respond, but with the certain kiedge that by the law of its
own nature it
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is bound to do so, and likewise with the knowletlgs by the same law it is
bound also to guide us to the selection of righ¢cts and right methods.

Experience will teach us to detect the warning muoset of the inner Guide.
A deepseated sense of dissatisfaction, an indesdelbeeling that somehow
everything is not right, are the indications to @fhwe do well to pay heed;
for we are "guarded ones," and these interior nmrstare the working of
that innermost principle of our own being whichhs immediate outflowing
of the Great Universal Life into individuality. Bytaying heed to this, we
shall find ourselves guarded, not as prisonersabut loved and honoured
wife, whose freedom is assured by a protection vhiil allow no harm to
assail her; we shall find that the Law of our natisrLiberty, and that nothing
but our own want of understanding can shut us raum fit.
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XX
MIND AND HAND

| HAVE before me a curious piece of ancient Egypsgmbolism. It
represents the sun sending down to the earth inralneerays, with the
peculiarity that each ray terminates in a hands Timethod of representing the
sun is so unusual that it suggests the presertbe idesigner's mind of some
idea rather different from those generally assediatith the sun as a spiritual
emblem; and, if | interpret the symbol rightlyséts forth the truth, not only
of the Divine Being as the Great Source of all lafel of all lllumination, but
also the correlative truth of our individual retatito that centre. Each ray is
terminated by a hand, and a hand is the embleratiweavorking; and I think
it would be difficult to give a better symbolicapresentation of innumerable
individualities, each working separately, yet @tiging their activity from a
common source. The hand is at work upon the eamththe sun, from which
it is a ray, is shining in the heavens; but thensmting line shows whence all
the strength and skill of the hand are derived.

If we look at the microcosm of our own person we
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find this principle exactly reproduced. Our hanthis instrument by which

all our work is done--literary, artistic, mechanjaa household--but we
know that all this work is really the work of thend, the will-power at the
centre of our system, which first determines whdbibe done, and then sets
the hand to work to do it; and in the doing ohi¢ imind and hand become
one, so that the hand is none other than the mordlimg. Now, transferring
this analogy to the microcosm, we see that we stid in the same relation
to the Universal Mind that our hand does to ounviaidial mind--at least, that
is our normal relation; and we shall never putHfatir full strength except
from this standpoint.

We rightly realise our will as the centre of oudiwiduality, but we should do
better to picture our individuality as an ellips¢gher than a circle, a figure
having two "conjugate foci," two equilibriated cesg of revolution rather
than a single one, one of which is the will-powefazulty ofdoing, and the
other the consciousness or perceptiohedng If we realise only one of these
two centres we shall lose both mental and morairza. If we lose sight of
that centre which is our personal will, we shaltdrme flabby visionaries
without any backbone; and if, in our anxiety to eley backbone, we lost
sight of the other centre, we shall find that weehkst that which
corresponds to the lungs and heart in the phybmdy, and that our
backbone, however perfectly developed, is rapidjyng
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up for want of those functions which minister vitato the whole system,
and is only fit to be hung up in a museum to shdvata rigid, lifeless thing
the strongest vertebral column becomes when sepéiraim the organisation
by which alone it can receive nourishment. We mealise the one focus of
our individuality as clearly as the other, and grooth into equal balance, if
we would develop all our powers and rise to thatgmtion of Life which has
no limits to its glorious possibilities.

Keeping the ancient Egyptian symbol before used,camsidering ourselves
as the hand, we find that we derive all our powemfan infinite centre; and
because it is infinite we need never fear that knadl ail to draw to ourselves
all that we require for our work, whether it be thielligence to lay hold of
the proper tool, or the strength to use it. Andreower, we learn from the
symbol that this central power is generic. Thia rmost important truth. It is
the centre from which all the hands proceed, ard i@lly open to any one
hand as to any other. Each hand is doing its sepa@k, and the whole of
the central energy is at its disposal for its owecsfic purpose. The work of
the central energy, as such, is to supply vitatitthe hands, and it is they that
differentiate this universal power into all the ieg@rforms of application
which their different aptitudes and opportunitiaggest. We, as the hands,
live and work because the Central Mind lives andksan us. We are one
with it, and it
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Is one with us; and so long as we keep this pringth before us, we realise
ourselves as beings of unlimited goodness andigegate and power, and we
work in the fulness of strength and confidence ediogly; but if we lose

sight of this truth, we shall find that the strosgeill must get exhausted at
last in the unequal struggle of the individual agaithe universe.

For if we do not recognise the Central Mind asgterce of our vitality, we
are literally "fighting for our own hand,"” and #fle other hands are against
us, for we have lost the principle of connectiotivthem. This is what must
infallibly happen if we rely on nothing but our imaiual will-power. But if
we realise that the will is the power by which weegout, and that every
giving out implies a corresponding taking in, tivea shall find in the
boundless ocean of central living Spirit the sodroe which we can go on
taking inad infinitum and which thus enables us to give out to anynéxie
please. But for wise and effective giving out @ty and enlightened will is
an absolute necessity, and therefore we do wellitovate the will, or the
active side of our nature. But we must equallyicate the receptive side
also; and when we do this rightly by seeing inltifenite Mind the one
source of supply, our will-power becomes intendifiy the knowledge that
the whole power of the Infinite is present to baakp; and with this
continual sense of Infinite Power behind us wegaalmly and steadily
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to the accomplishment of any purpose, howeveratiftfj without straining or
effort, knowing that it shall be achieved, not bg hand only, but by the

invincible Mind that works through it. "Not by migmor by power, but by
My Spirit, saith the Lord of hosts."

1902.
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XXM
THE CENTRAL CONTROL

IN contemplating the relations between body, sand] spirit, between
Universal Mind and individual mind, the methodistddy of which
constitutes Mental Science, we must never forgitttiese relations indicate,
not the separateness, but the unity of these ptexiWe must learn not to
attribute one part of our action to one part of loeing, and another to
another. Neither the action nor the functions ati 8p into separate parts.
The action is a whole, and the being that doesatwhole, and in the healthy
organism the reciprocal movements of the principlesso harmonious as
never to suggest any feeling than that of a pdyfedtole and undivided self.
If there is any other feeling we may be sure thatd is abnormal action
somewhere, and we should set ourselves to disemvkremove the cause of
it. The reason for this is that in any perfect oiga there cannot be more
than one centre of control.

A rivalry of controlling principles would be the steuction of the .organic
wholeness; for either the elements would separateggeoup themselves
round one or other of the centres, according to thepective affinities, and
thus form two distinctive individualities,
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or else they would be reduced to a condition ofefyerhaotic confusion; in
either case the original organism would cease i&t.eSeen in this light,
therefore, it is a self-evident truth that, if we & retain our individuality; in
other words, if we are to continue to exist, it t@nonly by retaining our hold
upon the central controlling principle in ourselvasd if this be the charter of
our being, it follows that all our future developmelepends on our
recognising and accepting this central controlpnigciple. To this end,
therefore, all our endeavours should be directmdotherwise all our studies
in Mental Science will only lead us into a confusalayrinth of principles
and counter-principles, which will be considerablyrse than the state of
ignorant simplicity from which we started.

This central controlling principle is the Will, amee must never lose sight of
the fact that all the other principles about whaghhave learnt in our studies
exist only as its instruments. The Will is the taadf, of which they are all
functions, and all our progress consists of ouraased recognition of the
fact. It is the Will that says "I AM"; and theretgrhowever exalted, or even
in their higher developments apparently miraculous,powers may be, they
are all subject to the central controlling powettad Will. When the
enlightened Will shall have learnt to identify ifgeerfectly with the limitless
powers of knowledge, judgment, and creative thoudtith are at its
disposal, then the individual will have attaineg®rfect wholeness,
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and all limitations will have passed away for ever.

And nothing short of this consciousness of PeMélbleness can satisfy us.
Everything that falls short of it is in that dega® embodiment of the
principle of Death, that great enemy against withehprinciple of Life must
continue to wage unceasing war, in whatever fornmeasure it may show
itself, until "death is swallowed up in victory.'h&re can be no compromise.
Either we are affirming Life as a principle, or ae denying it, no matter on
how great or how small a scale; and the criteripwhich to determine our
attitude is our realisation of our own Wholenessatb is the principle of
disintegration; and whenever we admit the poweargf portion of our
organism, whether spiritual or bodily, to induce aonditionindependently
of the intention of the Wijlive admit that the force of disintegration is
superior to the controlling centre in ourselves] a conceive of ourselves
as held in bondage by an adversary, from which agadhe only way of
release is by the attainment of a truer way ofliinig.

And the reason is that, either through ignoranceacelessness, we have
surrendered our position of control over the sysésm whole, and have lost
the element oPurpose around which the consciousness of individuality
must always centre. Every state of our consciowsswasether active or
passive, should be the result of a distpatposeadopted by our own free
will; for the passive states should be quite ashmuc
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under the control of the Will as the active. Ithe lack ofpurposethat
deprives us of power. The higher and more cleafindd our purpose, the
greater stimulus we have for realising our contradr all our faculties for its
attainment; and since the grandest of all purpssd® strengthening and
ennobling of Life, in proportion as we make thig aim we shall find
ourselves in union with the Supreme Universal Mexttjng each in our
individual sphere for the furtherance of the samgpse which animates the
ruling principle of the Great Whole, and, as a eguence, shall find that its
intelligence and powers are at our disposal.

But in all this there must be no strain. The tryereise of the Will is not an
exercise of unnatural force. It is simply the le@mdof our powers into their
natural channels by intelligently recognising tlirection in which those
channels go. However various in detail, they hawe dearly defined
common tendency towards the increasing of Life-tvbein ourselves or in
others--and if we keep this steadily in view, all powers, whether interior
or exterior, will be found to work so harmoniousbgether that there will be
no sense of independent action on the part of aeayobthem. The
distinctions drawn for purposes of study will bellaside, and the Self in us
will be found to be the realisation of a grand Ide=ing, at once individual



and universal, consciously free in its individuddodeness and in its joyous
participation in the Life of the Universal Whole.
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XXIV
WHAT IS HIGHER THOUGHT?

Resolution passed October, 1902, by the Kensingtgher Thought Centre.

"That the Centre stands for the definite teachingbsolute Oneness of
Creator and Creation--Cause and Effect--and thahimgg which may
contradict or be in opposition to the above prinegpbe admitted to the
'Higher Thought' Centre Platform

"By Oneness of Cause and Effect is meant, thattEffen) does consist only
of what Cause is; but a part (individual persongliis not therefore co-
extensive with the whole

THIS Resolution is of the greatest importance. Cadmit that there is any
Power outside yourself, however beneficent you nmgceive it to be, and
you have sown the seed which must sooner or latrthe fruit of Fear"
which is the entire ruin of Life, Love and Liberfyhere is novzia media Say
we are only reflections, however accurate, of Tife, land in the admission
we have given away our Birthright. However smalptausible may be the
germ of thought which admits that we are anythasslin principle than, The
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[paragraph continued.ife Itself, it must spring up to the ultimate muf the Life-
Principle itself. Weare It itself. The difference is only that between the
generic and the specific of tsamething. We must contend earnestly, both
within ourselves and outwardly, for tbee great foundatioand never, now
on to all eternity, admit for a single instant dhgught which is opposed to
this, the Basic Truth of Being.

The leading ideas connected with Higher Though(larEhat Man controls
circumstances, instead of being controlled by themd, (11) as a consequence
of the foregoing, that whatever teaches ugtpon powetborrowedfrom a
sourceoutsideourselves isot Higher Thought; and that whatever explains to
us thelnfinite source of ouown inherent poweand the consequelntitless
nature of that poweas Higher Thought. This avoids the use of terms which
may only puzzle those not accustomed to abstraesspblogy, and is
substantially the same as the resolution of Oc{dl#62.
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XXV
FRAGMENTS

l. God is Love.

Man, having the understanding of God, speaks thedWwbPower.
2. Man gives utterance to God.

3. The Father is Equilibrium.

The Son is Concentration of the same Spirit. Thet3g Projection.
The Tri-une Relationalways consists of these Three:

() The Potential--(Il) The Ideal--(lll) The Condee

() The Potential is Life in its most highly absitanode not yet brought into
Form even as Thought. Not particularised in any.way

(I) The Ideal is the particularising of the Potahinto a certain Formulated
Thought.

(I The Concrete is the Manifestation of the Fatated Thought in Visible
Form.

What everybody wants is to becomere alive-as Jesus said, "l am come
that they might have Life and might have it moraratantly"--and it is only

p. 216

on the basis of realising ourselves gmeeect unity throughounhot made up
of opposing parts, and that un®ypirit, that we can realise in ourselves the
Livingnesswhich Spirit is, and which wes Spiritought to be.

HENCE PERFECT DEMONSTRATION.
"The Truth shall make you Free"
Life
Love= Truth
Liberty

The Ultimate Truth will always be found to cons$these three, and
anything that is contrary to them is contrary toéfamental Truth.

WORSHIP



Worship consists in the recognition of thersonalNature of Holy Spirit,
and in the Continual Alternation (Pulsation) betwéwe two positions of "I

am the Person that Thou art," and "Thou art thedPethat | am." The Two
Personalities are One.



